LOGOS Dr. Fawwaz Al-Abed Al-Haq & Dr. Shaima'a Yousef Al-Zo'Ubi

el pally sladll (., 04

LR I R R g T [ ST Pt B ARNAY (dana H e g ¢ ALY
saaall GV o Cagom . el A QS (A Slgling)

Doz o= L G al Slae) (VA1) gl o deaa JSo sl ¢ AL
c G el

calpall o AUl L Tl 223G L (V4Y)Y) desa ¢ Guua

« Al gl A5Sdl 1 Glae , wSH LA Slae) (Y49 €) dsana ilaias ¢ 55l
c Ay AaSa sl , AT Slaeyl @l s (V494) aaal ¢ lea

¢ Ll . Zpamall g Al g ey e duliay 4 ol . (VIAE ) deaa o Al
eyl gy paall el sl

Sl s ekl L Aysul deDU A Slae) ¢ (1490) Libiaa ¢ ail )
- A

- Agika gl A clae ¢ @SU A Slae) (V49Y) L diid ¢ il

c 50l LR s s 3alE ¢ (s gad Jaae den ) Qe L (YRAT) 558 . Ak
o odall Jell sl AS58 1 5 Al L Aan ) 8 (V49E) deaa ¢ lie

. el Gile sadae o e S0 A daa 5 Jss A 53 (VAVA) 2eal ¢ Uga



Problems in Translating Some Replicated Verses LOGOS

Al- Ubaidy, M. (1997). Problems of Translating Qur'anic Parablers into English
Unpublished M.A. thesis Yarmouk University.

Williams, J. (1990) . Style Toward Clarity and Grace. Chicago: The Univeristy
Chicago Press.

Willss, W. (1982). The Science of Translation Germany: Druck.

Wright, L. & Hope, J. (1996). Stylistics: A Practical Coursebook; London
Routledge.

Al-Zo'ubi, I. The translatability of Animal Names in the Holy Qur'an and Related
Matters. Unpublished M. A. Thesis. Jordan: Yarmouk University.

dp ) gl
L) 2yl
PUR L ) [
Gl Jall: gaig. peilly adll . (V4AE) desac jsdle o) -

C Al s gy e el 1 s (1444) ol dlee il 23S o) -

St cagm e @Y A s (VAAY) desa e g I N -

= Ol ¢ il g Aay il g B3al) (B il jpudil) (V491) A4y ¢ Ll -
v paladl SE Ja i S Hm

Jat gy Jo i o ad aals (VAVY) iaa ol ¢ sl -

A el
Ly Qgm ¢ dg_,{:ﬂ‘ U“""“‘U‘“““ u.uam‘ J;\uﬁ(\‘\‘\i) dada ¢ wm‘ =

@il ot oy sl ¢ oA Dl 8 (199Y ) e bl -



LOGOS Dr. Fawwaz Al-Abed Al-Haq & Dr. Shaima'a Yousef Al-Zo'Ubi

—

References
English References

Abdul —Raof, H. (2001). Qur'an Translation : Discourse, Texture and Exegesis
Great Britain: Gurzon Press.

Ali, A (1980), The Meaning of the Glorious Qur'an. Qairo: Dar Al-Kitab Al Masri
& Beirut: Dar Al- Kitab Al-Labnani.

Catford, J. (1965), A Linguistic Theory of Translation. London: Oxford
University Press.

El-Shiekh, (1989). A Study of Two Major Translations of the Holy Koran.
Unpublished Ph. D Thesis: Alexandria University.

Halliday, (1978). Language as Social Semiotic: London: Edward Arnoid.

Halliday, M. (1994). An Introduction to Functional Grammar. Bristol: J.W.
Arrowsmith L TD.

Hatim, B. & Mason, I. (1997). The Translator as Communicator. London:
Routledge.

Al-Hayek, Issiddin. (1996). An Approximate Translation of the Meaning of the
Honorable Qur'an in the English language. Damascus: Dar Al-Fikr.

Irving, Thomas, B. (1992). The Noble Qur'an: Arabic Text and English
Translation. Jordan- Amman: Dar Majdailwi.

Leech, G. & Suawtvik, (1994). A Communicative Grammar of English Singapore
Longman Singapore.

Newmark, P. (1981). Aspects of Translation theory. Oxford: Pergamon Press.

Newmark, p. (1988) A Texthbook of Translation. Singapore: Prentic Hall.

Qaraeen, K. (2002). The Probblems of Pohysemy in the Holy Qur'anUnp[ublished

M.A. Thesis, Jordan: Yarmouk University.

43



Problems in Translating Some Replicated Verses LOGOS

Clearly, this study is highlighting the style of repetition in the
Holy Qur’an which is not redundant, but has a rhetorical purpose, such as
emphasis, giving new information, threat, warning, among other purposes.
Recommendations
The following recommendations can be proposed:

1. According to the translation of the Holy Qur’an, translators have to
understand fully the original Arabic verses through referring to the
most authoritative interpretation sources, to bear in mind a very
important point that translation is for interpretation of the Holy
Qur’an not for the Holy Qur’an itself. |

2. The inimitable style of the Holy Qur’an, which is represented in the
replicated verses, must be taken into account in order to be paid
special attention while translating. In other words, repetition in the
Holy Qur’an reflects variation of meanings and theses meanings
have to be rendered into the target language to keep the same
rhetorical style. _

3. Verses of the Holy Qur’an must be contextualized, i.e., they must be
translated within the whole Surah. Moreover, the intertextuality
principle of translation must be considered in that themes of other
Surahs have to be related to the meaning of the Surah which is being
translated. ‘

4. Based on Qaraeen’s (2001) recomméndation, the researcher thinks
that Arab translators must cooperate with the Holy Qur’an interprers
in order to yield an authoritative translated version of the Holy
Qur’an, which pays special attention to the translation rules in

general and the translation rules of the Qur’anic texts in particular.
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-the other verse denotes that the second ease which Allah promises is in the
afterworld. Hence this difference must be reflected in the translation.

Secondly, this study leads the reader to infer that any linguistic item
cannot be understood in isolation or out of context, then it will be
mistranslated. So, to translate any text, whether it is a Qur’anic or non-
Qur’anic one, the whole text must be taken into consideration. A text is a
group of interrelated ideas that are realized in sentences, so any item of the
source text cannot be understood or translated into the target language
individually. Accordingly, the translation of ¢35 LSy ) 3T la
A. T.: Then which of the Favours of Your Lord will you twain deny? By
Ali (1980), Al-Hayek (1996) or Irving (1992) was in isolation, they
consider this verse out of context, ignoring the verses between which it is
mentioned, hence, they misunderstand and mistranslate it repeating the
translation 31 times. This study focuses on studying interpretation of the
Holy Qur’an and understanding meaning of the whole Surah, then realizing
the meanings of the replicated verses and trying to translate them.

Thirdly, the Holy Qur’an has a special nature which is reflected by
its inimitable style (repetition is a kind of rhetorical inimitability). This
characteristic must be reflected as much as possible in the translation .
every Letter, Word, Phrase, Sentence, Verse and Surah is revealed using a
unique technique which can never be imitated, neither in the ordinary
Arabic texts, nor in the translated texts. But the translator must exert an
effort to convey the implicit meaning of such inimitable techniques, and he/

she can do so by referring to the most authoritative interpretation sources.
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IS 5% adadl wel W gy g ool ) 05 ol YIS U pea adail el W a0y

S O A S oSy W1 1Y edsY) e
And considers ease indefiniteness and hardship definiteness is a proof that
this verse does not include replication, because ease in verse 5 is different
from the one in verse 6 (the paraphrase is mine). Accordingly, the

translation can be: ‘Indeed, every hardship will bring the afterworld’s ease.

Conclusions and Recommendations
Conclusions

The present study has tackled some problems of translating
replicated verses in the Holy Qur’an. It steers to three major conclusions
which can be summarized below.

Firstly, the core idea which this study aims to highlight is that the
translation process cannot succeed unless the translator takes into account
the seven standards of textuality. In other words, paying special attention
must not be only to the surface structure of the lexical items, but also to the
underlying structure, which is in most cases more important than the
surface structure because it carries the implicit meaning that is hidden
beyond the explicit one. For example, the repetition of (o) | sy suasdl ae Ol
The researcher’s translation: Indeed, every hardship will bring the
afterworld’s ease.

Twice in Al-Shareh Surah has two different meanings shown by ease
indefiniteness (il ,S5), although they are two identical linguistic items:
-one verse means stating the hardships which Prophet Mohammad was

exposed to, then describing the first ease in the world.
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comes after the other or one necessitates the other. This proves that
translation of ‘as’ as ‘with’ is inappropriate (the paraphrase is mine).
Al-Qasimi (1994: 345) also focuses on that by saying,
A bl g el e S 6 o Ao Jlal] (md) S iy
"(an) (el (aa) dadl el o EN Gyl
That the meaning of ‘s’ is after, he considers it as metaphor to express
semi similarity by comparison (the paraphrase is mine).
S0, ‘aw’ is used to show after way . hence the translation of this verse
can be:
‘So, every hardship will bring this world’s ease.’
Verse (6)
Ibn Kathir (1990: 558) says,
S e I sl Sia puld 5 3k e ollal) (8 Cigyma puell
" 335 il y
And agrees with Al-Razi (1983) that easiness is indefinite while hardship in
verse 5 is the same as in verse 6 and easiness is multiple. It is an
interpretation for Prophet Muhammad saying “(s yu— yu—c iy F” (one
hardship will not overpower two eases). This saying is beneficial in
translation as an intertextual standard (the paraphrase is mine).
Also, Al-Qasimi (1994: 345) says,
of J—diad <l W d¥1 o A 058 3ot 1Y Gl o sl &8
FAT) (PR A R DRt g L P Y
That ¢ _ue’ (hardship) is definite, and when the definite is repeated, it refers
to the same entity. While _w— (ease) is indefinite and where indefinite is
repeated, they refer to different entities (the paraphrase is mine).
Al-Eskafi (1979: 533) says,
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Indeed, both Ali and Al-Hayek have succeeded in rendering the
Arabic causal '@, which indicates causality rather than sequence, to be 'So'
in translation (El-Shiekh 1989: 84). In other words, they maintain
cohesiveness of the text, but the researcher does not agree with the
translation of the conjunction 's<' which means here 'after’ not 'with' to show
that ease comes after difficulty or difficulty brings ease.

Concerning this, Irving (1992: 596) has succeeded in giving this
sense when he translates verse 5 and 6 as:
5-"Yet hardship will bring ease"
6-"Indeed, hardship must bring ease"

Below the researcher tries her best to reach a translation that joins
the three translations above in order to have an optimal one based on
interpretation.

Interpretation & Proposed Translation
Verse (5)

Al-Qasimi (1994: 345) agrees with El-Shiekh (1989) by saying, "4
) clad & A el 5 el oy qasall 13" that ' indicates causality
rather than sequence.

Al-Razi (1983: 6) asks two questions, he says,

Yl (A gl pl € ) 3 ST e e (Y1) 2OV o Lig

et sl 2y ) (IS W (i ad) Qlacing i Jaa Lot ¢ puand) e 058
" S Jaad 4 Lo shaia \S (i

(1) what does indefiniteness of easiness means? It means glorification for

easiness because it involves this world's and afterworld's ease.

(2) does easiness come with difficulty? Easiness does not come with

difficulty, because they are opposites. So, there is a time between them, one
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Verse (5)

Al-Razi (1983: 105) says,

"ISE Sy ) DI Ay i) 1Y) g e A1 g elaad) B Y
And indicates that verses 2 and 5 do not represent repetition style, the
simple proof of that is the two agents are totally different (the paraphrase is
mine).

Al-Eskafi (1979: 528) agrees with Al-Razi about whether there is
repetition in this Surah or not by saying,

J¥ o Juiy o il gl 5 (s 5 Ly el ) A S oo Jh J il

IS8 S D ¢ A Le J5YL L g S0 S0 el
He indicates that verse 2 means that sky is ordered to split which is
different from verse 5 which means that earth is ordered to stretch out (the
paraphrase is mine).

To clarify that, the same translation of verse 2 is appropriate here
with the focus on showing the agent of this verse. Hence the translation can
be:

'And Earth listens to its Lord and obeys, then confesses that it is a must to

do so.'
Al-Shareh Surah
This Surah includes repetition of | jwy susll s of twice in verses 5 and 6.

Translation Critique
Ali (1980: 1755) translates verse 5 as: "So, verily, with every

difficulty, there is relief", then he gives the same translation above for verse

6 deleting the conjunction 'So'.
Al-Hayek (1996: 596) translates verse 5 as: "So, with every hardship

there is ease", then verse 6 as: "And with every hardship there is ease"

37



Problems in Translating Some Replicated Verses LOGOS

Translation Critique

Ali (1980: 1709) translates this verse repeating the same translation
for both verses as: "And hearkens to (The Command of) its Lord, and it
must needs (sic) (Do $0)." The word (needs) is ungrammatical and should
be (need). The expression 'need' is used to render <i—is y which shows that
hearkening is by choice while it is by Allah's force.

Irving (1992: 589) renders this verse as: "and listen to its Lord as it
ought to" . then verse 5 adding the conjunction 'also' after 'and' which
shows that the two verses have the same agent while the meaning of theses
two verses is not so.

Al-Hayek (1996: 596) translates the two verses as: "And listens to its
Lord and obeys, and it must do so."

Interpretation & Proposed Translation
Verse (2)

Ibn Kathir (1990: 516) says,

Cln g Al oy elld  BEZYI (0 4 Lyal a0 pd ool gy )} Canaind 2 gf°
3ot S el 8yl Y ol Y ) el Y ) ks of L s

e JSA
That sky in the doomsday obeys Allah's order which is a must not a choice.
This proves Allah's greatness in making everything obey His
commandments (the paraphrase is mine).

Accordingly, Al-Hayek's translation suits here, because he uses the
cohesive devices 'And' and 'then' which relates this verse to the previous
one to be cohesive and coherent. But with the addition of sky to recognize
the agent of verse 2 from the agent of verse 5:

'And Sky listens to its Lord, then confesses that it is a must to do so.'
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unaware of the pray benefits. (uiSall Xia g9 Jy 5 is related to the meaning of
the next one (o) (s—iafy 02 ay Cyas gL.-! (Then what will they believe in?),
that if un believers deny that the Holy Qur'an which calls for the necessity
of praying, is from Allah and despite of pieces of evidences mentioned in it,
then will they allow themselves to listen or believe in anything related to
faith? (the paraphrase is mine).

Accordingly, the translation of this verse is better to be through
contextualizing the verse taking the meaning of verses (48) and (50) into
account to be coherent, besides using an adverb, as a cohesive device, to
pertain the flow of information:

'"Regrettably, disbelievers, nothing will change your fate.'
Al-Inshiqaq Surah

Qutb (1992: 3865) says,

DY) aalia 8 s gl 13 Lgle iy celagy) Alla @iy Aala 5 m L
Gidiall jpa dll dagd Lgd 3y puiiale g (B 5 4Sill B ) su lgia o (Al A3 <)
L) Lgd oladll 5 Grac esala elad (B 5 ¢ puy 5 Aal) (5 5hai 55kl cana )]

" el Aaiul g ST 4 (ol e
Al-Inshigaq Surah focuses on describing the cosmos scene in Doomsday.
This Surah is characterized by simple rhyme and rhythm, the clear
denotations and the gradual addressing to remind human beings and
motivate their internal force. The most distinctive feature of this Surah is
that it gives all these ideas and clarifications using a simple style in only
(25) verses. This is the Holy Qur'an 'the incredible inimitability' (the
paraphrase is mine).

This Surah includes repetition of <aia o g3 3 «udl ytwice in verses

2 and 5.
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And denotes the three types of browbeating related to this verse: the first
one is mentioned in verse (1) Jua—ill oo -H. T.: (they are postponed) Till
the day of Judgment! (894), the second in verse (1 £) Juaill » 3y Lo 1 53l L
-H. T.: And who will tell you what is the Day of Judgment? (894) and the
third which is a threat for those who disbelieve in oneness, messengers and
doomsday in verse (10) (Sl Xia g Jy g (the paraphrase is mine).
So the translation of this verse can be based on linking it to the
previous verses:
"Woe, in Doomsday, will be on unbelievers."
Verse (49)
Qutb (1992: 3795) says,
oA 13 gty g et 138 g pedl o
That although unbelievers were taught and warned, they insist on
disobedience. So, what will they believe in after that? (the paraphrase is
mine)
Ibn Kathir (1990: 487) says,
b cye 1 ia delandl e cyladl ca 10 o JSD (e Algall ¥ 38 Sl 13 67
e |5 S
And denotes that when unbelievers are ordered to pray, they refuse and take
on. So, Allah threats them with woe and asks a rhetorical question 4% (sl
(¢ ~) Os—ia’ oa—=s -H. T.: In what revelation after that will they believe?
(896) which means that they will never believe in Truth, therefore they
deserve punishment (the paraphrase is mine).
Al-Eskafi (1979: 515) says that the verse ¢3S 33 ¥ ) 328 )} agd J8 13
(tA) -H. T.: When it is said to them: "Bow down!" They do not bow. (896)

shows that unbelievers hate kneeling 'symbol of praying' because they are
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Al-Hayek (1996: 894) is not-far from Ali and Irving. He does not
pay special attention to the purpose of repetition in the Holy Qur'an, he
translates this verse as: "Woe on that day to the disbelievers!”
Interpretation & Proposed Translation

Interpretation of the verse (i Sall 3 44 ¢y J—y is presented below
focusing on the meaning of the verses with which this verse is mentioned in
the ten verses it appears. Accordingly, the researcher suggests an
interpretative translation for each verse far from literal translation. The
translation focuses on shades of meanings that repetition of theses verses
evoke. Examples of theses verses are presented below.

Verse (15)

Ibn Kathir (1990: 486) says,

"lag A e e ped dig T
That this verse is a threat from Allah's punishment in doomsday (the
paraphrase is mine).

Al-Qasimi ((1994: 237) says, - -

g dall g4l Gl S ey i3S g Juaill o g sl
And indicates that the addressees in this verse are those whose who
disbelieve in Doomsday and deny reviviscence and judgment (the
paraphrase is mine).

Al-Razi (1983: 270) says,
rd ) g sl d L SN G aa piad 5 JUSH Gy ga3 5 el 028 (e Apeaid) o plef
al g g A e sl el deaill o 54 O @ e J o pudl 4
gy S Gy g3 e Gl g sl o Aol b S o pediial § 5iS) lal
() g ple e alic b S5 (M3 AT (AY) 20mens 00 48 a3l

"elaNl o |l 48 aa S S
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Al-Mursalat Surah
Qutb (1992: 3789) says,
e (A2 Tl LS (g Y] Bl L) digie cuadlall 33l B gud) 0347
9 i) e iy Al gy G )l AaSlad) iy i) 5 (o
"1 gianall plgadlS 4] 305 (lapngdll 5 S ISSEY)
AL-Mursalt Surah is characterized by a strong description of scenes,
thymes, rhythms and has many inquiries and threats. Which makes the
human being asking him/herself what he/she has done and why he/she did
50.
He continues saying,
s S e e (an 1) B g 5,50 A S5 A3 038 ¢
By 3man 3 5 S0 UL S LS Yok LSy o9 o) el e ) e
e S5y (05 5 e oS ) i il o il S e (il
s g1 jgen Lol g chuals Aans s gull Jlany gl 13a
That repetition of ¢3Sall Xa gy g is @ reminder of repetition of YT L4
LS5 LS jin Al-Rahman Surah and yu3 § ilie ol caustin Al-Qamar Surah.
This view is a proof of intertextuality standard in translation that all of these
verses must be translated within the context reflecting the variation of
meaning. This Surah includes repetition of (3-Sdl 3 %y Jigten times in
verses: 15, 19, 24, 28, 34, 37, 40, 45,47 and 49.
Translation Critique
Ali (1980: 1665) translates the verse (wiSal Xia g3 J39 when appears
in verse (15) as: "Ah woe, that Day, to the Rejecters of Truth", then he
repeats the same translation for the other nine verses.
Irving (1992: 580) also does the same by translating this verse as: "it

will be too bad for rejecters on that day!" ten times.

32



