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 This study examines three rare unpublished golden dīnārs 

preserved in the Mallawi Museum in Minya, Egypt, Minted 

during the reign the reign of Khumārawayh ibn Aḥmad (r. 

270-282 AH/ 884-896 AD), the second Ṭūlūnīd ruler of 

Egypt. These dīnārs, catalogued as nos. 417, 418, and 422 in 

Mallawi museum, are of particular significance due to their 

epigraphic features, political references to the ʿAbbāsid 

caliphs al-Muʿtamid (r. 256-279 AH/ 870–892 AD), al-

Muʿtaḍid (r. 279-289 AH/ 892–902 AD), and al-Mufawwaḍ 

ilā Allāh (nominal heir, 256–278 AH/ 875-891 AD), and the 

inclusion of Qurʾānic citations that emphasize divine 

authorization and legitimacy. The dīnārs, weighing between 

3.8 and 4.2 grams, also reflect subtle variation from the 

standard ʿAbbāsid dīnār of 4.25 g. This paper situates these 

dīnārs within the wider framework of Islamic numismatic 

history and the ideological strategies of Ṭūlūnīd Egypt 

through transliteration, translation, and analysis, The results 

highlight the political conflict between provincial autonomy, 

central caliphal authority, and the symbolic role of coinage 

as a reflection of Egypt’s political and economic conditions 

during this period. 

▪ Study objectives: 

This study seeks to achieve the following objectives: 

1. Catalogue and describe three rare Ṭūlūnīd dīnārs minted in 277 AH, preserved in the 

Mallawi Museum, with full attention to their inscriptions, layout, and Qurʾānic citations. 

2. Analyze the political significance of these dīnārs, especially the unprecedented presence of 

the names of four different ʿAbbāsid caliphs within the same year’s coinage. 
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3. Investigate the relationship between Ṭūlūnīd coinage and ʿAbbāsid authority, highlighting 

how Khumārawayh employed monetary symbolism to balance political independence with 

formal allegiance. 

4. Contextualize the numismatic evidence within the broader historical framework of Ṭūlūnīd-

ʿAbbāsid relations during the late 3rd AH/  9th AD century, drawing on primary sources and 

modern scholarship. 

5. Offer a historical reading of these dīnārs, thereby illuminating their role as instruments of 

legitimacy and ideological expression in early Islamic Egypt. 

 

1. Introduction: 

The Ṭūlūnīd dynasty (254–292 AH / 868–905 AD), founded by Aḥmad ibn Ṭūlūn (r. 254–270 AH 

/ 868–884 AD), represents a transitional phase in the political and economic history of Egypt and 

Syria. Aḥmad ibn Ṭūlūn, followed by his son Khumārawayh, succeeded in establishing a semi-

autonomous rule apart from the ʿAbbāsid caliphate in Baghdad,1 while maintaining a façade of 

legitimacy through the symbolic mention of the caliph’s name on coinage.2 

Coinage thus served as a key instrument for understanding the political relationship between 

Baghdad, the imperial center, and the Egyptian provinces, functioning as a witness of authority 

and legitimacy.3 

Among the most significant numismatic discoveries displayed in Mallawi museum4 in Minya5,  

are three gold dīnārs minted in Egypt “Fusṭāṭ” in 277 AH under the authority of the Ṭūlūnīd emir 

Khumārawayh ibn Aḥmad, each of which bears the name of a different ʿAbbāsid caliph: 

• A dīnār naming the caliph al-Muʿtamid ʿalā Allāh (r. 256–279 AH/ 870–892 AD). 

• A dīnār naming the caliph al-Mufawwaḍ ilā Allāh (nominal heir, 256–278 AH/ 875-891 

AD).  

• A dīnār naming the caliph al-Muʿtaḍid biʾllāh (r. 279–289 AH/ 892–902 AD), along with 

the caliph al-Muʿtamid ʿalā Allāh. 

This phenomenon is exceptional, since the year 277 AH/ 890 AD predates the accession of al-

Muʿtaḍid (who assumed power only in 279 AH/ 892 AD), while al-Mufawwaḍ had already been 

deposed by (278 AH/ 891 AD). This raises chronological and historical issues that warrants a close 

analysis.6 

2. Historical Context 

Khumārawayh ibn Aḥmad ibn Ṭūlūn (r. 270-282AH/ 884-896AD) inherited a semi-autonomous 

Ṭūlūnīd Egypt from his father, Ahmad ibn Ṭūlūn. His reign coincided with a delicate balance 
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between independence and nominal ʿAbbāsid suzerainty, marked by military campaigns, political 

marriages, and financial reforms.7 

The year (277 AH / 890 AD) was critical as the caliph Al-Muʿtamid remained nominal caliph in 

Baghdad, though real power had shifted to his brother al-Mūwaffaq and later his son al-Muʿtaḍid. 

Khumārawayh secured ʿAbbāsid recognition through marriage alliances and tributary 

arrangements, to affirm his autonomy in Egypt.8  

Coinage of the year 277AH/ 890-891 AD followed the ʿAbbāsid monetary standard, so the 

materials were the same, Golden dīnārs were widely used, minted in high-quality gold, following 

the weight standard of the ʿAbbāsid dīnār (~4.25 g), Silver (Dirham) and Copper (Fails) were also 

used but in a lower scale. The coins were mostly minted in al-Fusṭāṭ (Miṣr / Egypt), Dimashq 

(Damascus), Ḥimṣ (Homs), al-Ramla (Palestine) and Other minor Levantine mints are 

occasionally attested, but far less common.9 

▪ Numismatic description of the Three Dīnārs: 

3.1 The First dīnār No. 417, with the name of caliph al-Muʿtaḍid biʾllāh: 

Date: 277 AH / 890–891 AD (Ṭūlūnīd era) 

Museum Inventory Number: 417 

Location in the Museum: Hall 3, Showcase 4 

Material: Gold 

Dimensions: Diameter: 20.1 mm, Weight: 4.2 g 

Provenance: Excavations carried out in the city of Manqabād; minted in Miṣr (Fusṭāṭ) 

The obverse of this dīnār features a central field inscribed in simple Kufic script, arranged in three 

horizontal lines, enclosed within two concentric circular margins containing inscriptions. The outer 

margin is surrounded by a fine circular border. The reverse also bears a central inscription in six 

horizontal lines of simple Kufic script, encircled by marginal inscriptions separated by a thin circle 

(Plate No.1 a, b), (Fig.1 a, b). 

 

The Obverse Dīnār (No. 417)  
 

The 

center 

Reading Transliteration Translation 

 لا إله إلا 

 الله وحده

 لا شريك له

lā ilāha illā 

Allāh waḥdahu 

lā sharīka lahu" 

There is no God but 

God alone 

No partner for him 

The 

outer 

margin 

لله الأمر من قبل ومن 

بعد يومئذ يفرح  

 المؤمنون بنصر الله 

"lillāh al-amr min qabl wa-min 

baʿd wa-yawmaʾidhin yafraḥ 

al-muʾminūn bi-naṣr Allāh" 

God has the command before 

and after that day the 

believers will rejoice in God's 

victory 
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The 

inner 

margin 

بسم الله ضرب هذا 

الدينار بمصر سنة 

 سبع وسبعين ومئتين

"bismillāh ḍuriba hādhā al-

dīnār bi-Miṣr sanat sabʿ wa-

sabʿīn wa-miʾatayn 

In the name of God, this dīnār 

was minted in Egypt in the 

year seventy-seven two 

hundred 

 

            
Plate(1/a): Obverse of dīnār no. 417, (© The authors)10         Fig.(1/a): Obverse of dīnār no. 417, (© The authors)                                                      

 

The inscriptions of the obverse center inscribed in simple Kufic script, in three horizontal lines 

bearing the certificate of monotheism, reading: 

 "لا إله إلا / الله وحده / لا شريك له" 

This text represents the first testimony of the first of the five pillars of Islam, it was recorded for 

the first time in this order in writings of the Center of the obverse of dīnārs in the last stage of the 

dīnārs Arabization carried out by the fifth Umayyad caliph ʿAbd al-Malik ibn Marwān (r. 65–86 

AH / 685–705 AD)  in (77 AH/ 696 AD).11 This declaration of faith continued to be inscribed on 

Islamic coins throughout various eras: Umayyad, ʿAbbāsid, Ṭūlūnīd, Ikhshīdī,12 Fatimid, Ayyubid, 

Mamluk, and other contemporary Islamic states in both the eastern and western parts of the Islamic 

world.13  

The inscription of the outer margin bears a part of Qur’anic script of the verse number four of 

Sūrat al-Rūm reading:       

 "لله الأمر من قبل ومن بعد يومئذ يفرح المؤمنون بنصر الله" 

This verse was first inscribed on the coins of the ʿAbbāsid Caliph al-Maʾmūn (r. 198-218 AH / 

813-833 AD), after his victory over his brother the caliph Muḥammad al-Amīn (r. 193-198 A.H/ 

809-813 AD), who was killed in (198 A.H./ 813 AD), then al-Maʾmūn ascended the throne instead 
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of him.14 and continued to be inscribed on ʿAbbāsid coins until the fall of the ʿAbbāsid caliphate 

by Hūlāgū Khān in (656 AH/ 1258 AD). 

The same verse was subsequently adopted by several Islamic states affiliated with the ʿAbbāsid 

Caliphate, such as the states of Ziyādiyya,15 Ṭāhirid,16 Sāmānid,17 Ṭūlūnīd, Ikhshīdī, Ḥamdānid,18 

Banū Mirdās,19 Qarmaṭī Bahrain,20 Banū Jīh,21 Banū Sāmā,22 Saljūq,23 Atābiks,24 Banū Jastān,25 

and Ghaznavids,26 as well as on the coins of countries outside the ʿAbbāsid caliphate, such as: 

Banī al-Rasī in Yemen, Idrissa in the Maghreb, Umayyad in Andalusia, and Banu Salih in Yemen.  

Even after the fall of Baghdad, the use of this verse persisted, appearing on the coins of later 

Islamic powers such as the Al-Ilkhānīyūn (Ilkhanid dynasty).27 Its continued presence across 

centuries and regions underscores its enduring religious legitimacy and political symbolism in the 

Islamic monetary tradition.28  

The inner margin contains the incomplete "basmala" as follows " بسم الله   ", The abbreviated form of 

the basmala was first introduced on the margin of Sassanid Arabic dirham minted in Sijistān29 in 

31 AH, attributed to the reign of Caliph ʿUthmān ibn ʿAffān (r. 23–35 AH / 644–656 AD), and it 

remained written on Sassanid Arabic dirhams until the reign of Caliph Abd ʿAbd al-Malik ibn 

Marwān (r. 65–86 AH / 685–705 AD).30 

Then the phrase that indicates the type of money  “dīnār”, and the place of minting " bi-Miṣr " and 

date of the minting “sanat sabʿ wa-sabʿīn wa-miʾatayn” (277 AH / 890–891 AD) as follows:  

 ."ضرب هذا الدينار بمصر سنة سبع وسبعين ومئتين"

 

The Reverse Dīnār (No. 417) 

 

 

The 

center 

Reading Transliteration Translation 

 لله

 محمد 

 رسول الله

 المعتضد بالله

 خمارويه بن احمد

Lillāh 

Muḥammad 

rasūl Allāh 

al-Muʿtaḍid biʾllāh 

Khumārawayh ibn Aḥmad  

For God 

Muḥammad 

The Messenger of God 

al-Muʿtaḍid biʾllāh 

Khumārawayh ibn Aḥmad 

 

The 

margin 

الله   رسول  محمد 

ودين   بالهدى  أرسله 

على   ليظهره  الحق 

كره  ولو  كله  الدين 

 المشركون

"Muḥammad rasūl Allāh 

arsalahu bi’l-hudā wa-dīn al-

ḥaqq li-yuẓhirahu ʿalā al-dīn 

kullihi wa-law kariha al-

mushrikūn" 

Muḥammad is the messenger of 

God, he sent him with guidance 

and the religion of truth to show 

it to the whole religion, even if 

the polytheists detest it 
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Plate(1/b): Reverse of dīnār no.417, (©The authors)       Fig.(1/b):Reverse of dīnār no.417, (©The authors) 

The reverse center came in five horizontal lines, the first line " "لله meaning for God “lillāh”, it was 

inscribed for the first time on the reverse center of a dīnār minted in the year 139 AH  during the 

reign of Caliph Abū Jaʿfar al-Manṣūr )r. 136-158 AH /754–775 AD).31  

The second line "Muḥammad", the third line the word " rasūl Allāh” the Muḥammadan message 

as follows الله   رسول  ","محمد/   The inclusion of this Muḥammadan message on the reverse center 

represented one of the most significant changes introduced in coinage during the ʿAbbāsid period. 

The ʿAbbāsids removed the Qurʾānic quotation from Sūrat al-Ikhlāṣ that had appeared on 

Umayyad dīnārs and replaced it with the Muḥammadan message arranged in three parallel 

horizontal lines.32 

This formula continued to be inscribed on coinage throughout the entire ʿAbbāsid period, as the 

ʿAbbāsids capitalized on their lineage to the Prophet Muḥammad in promoting their cause and 

asserting that they were the most rightful to rule.33 

The fourth line the name of the ʿAbbāsid Caliph al-Muʿtaḍid biʾllāh34  as follows "المعتضد بالله"  /, (r. 

279–289 AH/ 892–902 AD), Full name: Abū’l-ʿAbbās Aḥmad b. Ṭalḥa b. Jaʿfar al-Mūtawakkil, 

Son of al-Mūwaffaq Ṭalḥa,  he inherited his father’s military authority. Considered one of the last 

strong ʿAbbāsid caliphs before the Buyid takeover in the 10th century AD.35 

At that time (277 AH), al-Muʿtaḍid had not yet officially become caliph (he only acceded in 279 

AH). However, he already held a prominent position as heir-apparent and powerful military 

leader under his father al-Mūwaffaq and uncle al-Muʿtamid. This dīnār may have been minted in 

his name in anticipation of his succession, or to emphasize his political authority even before his 

official accession, it may reflect an attempt by Khumārawayh to secure recognition from the future 

caliph, strengthening his political position.36 
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In the fifth line, the name of "Khumārawayh ibn Aḥmad" is mentioned as the following “  خمارويه

 ,The mention of Khumārawayh immediately after the ʿAbbāsid caliph al-Muʿtaḍid biʾllāh ,بن احمد"

is a sign and declaration from the first of his continued submission to the caliph. 

The margin bears a distorted rendition of several Qurʾānic verses, namely verse 33 of Sūrat al-

Taūbah, verse 28 of Sūrat al-Fatḥ, and verse 9 of Sūrat al-Ṣaff, which read: 

" محمد رسول الله أرسله بالهدى ودين الحق ليظهره على الدين كله ولو كره المشركون  " 

The original Qurʾānic verse from Sūrat al-Taūbah (9:33) reads: 

ينِ كُل ِهِ وَلوَْ كَرِهَ الْمُشْرِكُونَ  ِ لِيظُْهِرَهُ عَلَى الد ِ  ""هوَُ الَّذِي أرَْسَلَ رَسُولَهُ بِالْهُدىَٰ وَدِينِ الْحَق 

On Ṭūlūnid coins, particularly the gold dīnārs, the Qurʾānic verses were not inscribed in their 

complete form but appeared in slightly modified or abbreviated versions. This practice was 

generally motivated by spatial or decorative considerations, as well as by the desire to employ 

certain phrases as political-religious slogans. Such modifications should not be regarded as 

distortions in a religious sense; rather, they represent non-literal quotations used as religious and 

political emblems to express Islamic legitimacy. This was a common and accepted convention in 

Islamic coinage from the Umayyad period onward.37 

This Qur'anic quotation was recorded on the Arabized Islamic dīnārs since the year (77 AH/ 

621AD), and the entire text did not appear, but stopped at " الدين كله   ; The whole religion", while it 

was engraved entirely on the first Arabized Islamic dirham minted in the year 78 AH, and this 

quote continued to be engraved on Islamic coins since the Umayyad era and throughout the 

ʿAbbāsid era, whether on the coins of the countries affiliated with the caliphate or outside it, and 

in the coins of the Fatimid state, and the states that were established after the fall of the ʿAbbāsid 

caliphate in 656 AH / 1258 AD, such as Al-Ilkhānīyūn state, as well as on the coins of the Mamluk 

state 38 and Salghurid 39 (or Atābek al-Salgār).40 

3.2 The second dīnār No. 418, with the name of the ʿAbbāsid caliph al-Mufawwaḍ ilā Allāh" 

& al-Muʿtamid ʿalā Allāh: 

Date: 277AH/ 890-891AD, Ṭūlūnīd era. 

Museum inventory number: 418. 

Location in the museum: hall 3, showcase 4. 

Material: gold. 

Dimensions: Diameter: 20 mm, Weight: 4.0g. 

Provenance: excavations carried out in the city of Manqabād, minted in Miṣr (Fusṭāṭ) 

The center of the dīnār Obverse bears four lines of simple Kufic script, its linear margin is followed 

by an outer one enclosed by a circle. Concerning the reverse, the inscription of the center comes 
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in five lines of simple Kufic, surrounded by a circular line, and followed by a margin enclosed by 

a circle as follows (Plate No.2 a, b), (Fig.2 a, b): 

The Obverse Dīnār (No. 418)  
 

The 

center 

Reading Transliteration Translation 

 لا إله إلا 

 الله وحده

 لا شريك له

 المفوض الي الله

lā ilāha illā 

Allāh waḥdahu 

lā sharīka lahu 

al-Mufawwaḍ ilā Allāh 

There is no God but 

God alone 

No partner for him  

al-Mufawwaḍ ilā Allāh 

 

The outer 

margin 

ومن   قبل  من  الأمر  لله 

يفرح   يومئذ  بعد 

 المؤمنون بنصر الله 

lillāh al-amr min qabl wa-min baʿd 

wa-yawmaʾidhin yafraḥ al-

muʾminūn bi-naṣr Allāh 

God has the command 

before and after that day the 

believers will rejoice in 

God's victory 

 

The inner 

margin 

هذا   ضرب  الله  بسم 

بمصر سنة سبع   الدينار 

 وسبعين ومئتين 

"bismillāh ḍuriba hādhā al-dīnār 

bi-Miṣr sanat sabʿ wa-sabʿīn wa-

miʾatayn 

In the name of God, this 

dīnār was minted in Egypt in 

the year seventy-seven two 

hundred 

                       
Plate)2/a): Obverse of dīnār no. 418, (© The authors)        Fig.)2/a): Obverse of dīnār no. 418, (© The authors) 

The center of the dīnār’s Obverse has four lines of simple Kufic inscriptions, the first three lines 

bear the certificate of monotheism, reading: 

 "لا إله إلا / الله وحده / لا شريك له" 

As for the fourth line, it has the title of the ʿAbbāsid caliph "al-Mufawwaḍ ilā Allāh"41, Which was 

given to Jaʿfar ibn Aḥmad al-ʿAbbāsī al-Hāshimī al-Qurashī al-Baghdādī, son of the caliph al-

Muʿtamid ʿalā Allāh.  
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The name of Jaʿfar was inscribed beneath the central reverse inscriptions of dīnārs and dirhams 

issued between 256 AH / 870 AD and 261 AH / 876 AD. In 261 AH / 874 AD. Till his father 

invested him with the succession in the year 261 AH / 874 AD, bestowing upon him the title al-

Mufawwaḍ ilā Allāh (“the one entrusted to God”).42 From that time onward, the title al-Mufawwaḍ 

ilā Allāh replaced the name Jaʿfar beneath the central obverse inscriptions of dīnārs and dirhams.  

In the year 257 AH / 871 AD, al-Muʿtamid divided the ʿAbbāsid state between his son and is 

brother into two parts: a western part ) Maghrib, Syria, al-Jazīra, and Armenia( was entrusted to 

his son Jaʿfar, granting him the title al-Mufawwaḍ ilā Allāh ; and an eastern part  ) Iraq, the Ḥijāz, 

and Yemen   (  was entrusted to his brother al-Mūwaffaq billāh Ṭalḥa.43 This comes as a reason of 

the caliph having a brother who competed against  him and wanted to rule.44 

Al-Muʿtamid handed each of them a standard, one white and one black, and stipulated that 

authority would pass to his brother al-Mūwaffaq billāh if his son Jaʿfar had not yet reached 

maturity. The oath of allegiance to this arrangement was taken to be announced in the provinces 

of the state, and the deed of investiture was sent with the chief judge al-Ḥasan ibn Abī al-

Shuwārib to be hung on the Kaʿba.45 

The recording of the title al-Mufawwaḍ ilā Allāh on Ṭūlūnīd coins was meant to announce to both 

elite and common people that he was the designated heir to the caliphate, thereby granting him 

legitimate authority. Here it becomes evident that coinage played a clear propagandistic role in 

addition to its economic function as a medium of monetary exchange.46 

However, al-Mūwaffaq billāh died in Baghdad in the year 278 AH / 891 AD, during the lifetime 

of his brother, the caliph al-Muʿtamid ʿalā Allāh. Consequently, the caliph invested his son Abū 

al-ʿAbbās with the succession after al-Mufawwaḍ ilā Allāh, giving him the title al-Muʿtaḍid 

biʾllāh.47 

The inner margin bears the incomplete "basmala" such as " بسم الله   ", then the phrase that indicates 

the type of money  “dīnār”, and the place of minting " bi-Miṣr " and date of the minting “sanat 

sabʿ wa-sabʿīn wa-miʾatayn” (277 AH / 890–891 AD) as follows:  

 "ضرب هذا الدينار بمصر سنة سبع وسبعين ومئتين"

The inscription of the outer margin bears a Qur’anic script of Sūrat al-Rūm reading: 

 "لله الأمر من قبل ومن بعد يومئذ يفرح المؤمنون بنصر الله" 
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The Reverse Dīnār (No. 418) 

 

 

The center 

Reading Transliteration Translation 

 لله

 محمد 

 رسول الله

 المعتمد علي الله

 خمارويه بن احمد

Lillāh 

Muḥammad 

rasūl Allāh 

al-Muʿtamid ʿalā Allāh 

Khumārawayh ibn Aḥmad  

For God 

Muḥammad 

The Messenger of God 

al-Muʿtamid ʿalā Allāh 

Khumārawayh ibn Aḥmad 

 

The 

margin 

محمد رسول الله أرسله  

الحق  ودين  بالهدى 

ليظهره على الدين كله 

 ولو كره المشركون 

"Muḥammad rasūl Allāh 

arsalahu bi’l-hudā wa-dīn al-

ḥaqq li-yuẓhirahu ʿalā al-dīn 

kullihi wa-law kariha al-

mushrikūn" 

Muḥammad is the messenger of 

God, he sent him with guidance 

and the religion of truth to show 

it to the whole religion, even if 

the polytheists detest it. 

                
Plate (2/b): Reverse of dīnār no. 418, (©The authors)          Fig. (2/b): Reverse of dīnār no. 418, (©The authors) 

The reverse center came in five horizontal lines, the first line a word meaning ‘for God’ “lillāh”, 

the second the second line "Muḥammad", the third line the word " rasūl Allāh". 

While the fourth line the name of the ʿAbbāsid Caliph al-Muʿtamid ʿalā Allāh,48 Abū al-ʿAbbās 

Aḥmad, who was the fifteenth ʿ Abbāsid caliph. He was born in the year 229 AH / 843 AD, assumed 

the caliphate in 256 AH / 870 AD, and died in 279 AH / 892 AD.49 His reign lasted for twenty-

three years. He divided the Islamic state between his son al-Mufawwaḍ ilā Allāh and his brother al-

Mūwaffaq Ṭalḥa, who left the caliph nothing of the caliphate except its name, emblem, mention in 

the Friday sermon, and the inscription of his name on the coinage as the legitimate caliph of the 

Muslims.50 

The fifth line, the name of "Khumārawayh ibn Aḥmad" is mentioned as the following. 

 "لله/ محمد/ رسول الله/ المعتمد علي الله/ خمارويه بن احمد"

 

 

https://ijthsx.journals.ekb.eg/


Esraa Ahmed Ellabban and Ahmed Essam al-din Moussa   (IJTHS), O6U, Vol.8 No.2, April 2025, pp. 261-285 

 
 

271 
https://ijthsx.journals.ekb.eg/ 

The Margin bears a distortion from the Qur'anic verse number 33 in Sūrat Al-Taūbah, verse 

number 28 Sūrat al-Fatḥ and the nineth verse of Sūrat Al-Ṣaff reads:  

 

 ." محمد رسول الله أرسله بالهدى ودين الحق ليظهره على الدين كله ولو كره المشركون"

3.3 The third dīnār No. 422, with the name of the ʿAbbāsid caliph al-Muʿtamid ʿalā Allāh & 

al-Muʿtaḍid biʾllāh 

Date: 277AH/ 890-891AD, Ṭūlūnīd era. 

Museum inventory number: 422. 

Location in the museum: hall 3, showcase 4. 

Material: gold. 

Dimensions: Diameter: 19.5 mm, Weight :3.8 g. 

Provenance: excavations carried out in the city of Manqabād, minted in Miṣr (Fusṭāṭ) 

 

The general shape of this dīnār is a linear circle that surrounds the texts of the center and margin 

of the Obverse, the reverse has a central writings framed by a linear circle, while the margin 

writings are surrounded by two parallel circles from the outside, as follows (Plate No.3 a, b), (Fig.3 

a, b):  

 

The Obverse Dīnār (No.422)  
 

The 

center 

Reading Transliteration Translation 

 لا إله إلا 

 الله وحده

 لا شريك له

 المعتضد بالله

lā ilāha illā 

Allāh waḥdahu 

lā sharīka lahu 

al-Muʿtaḍid biʾllāh  

There is no God but 

God alone 

No partner for him  

al-Muʿtaḍid biʾllāh 

 

The outer 

margin 

ومن   قبل  من  الأمر  لله 

يفرح   يومئذ  بعد 

 المؤمنون بنصر الله 

lillāh al-amr min qabl wa-min baʿd 

wa-yawmaʾidhin yafraḥ al-

muʾminūn bi-naṣr Allāh 

God has the command 

before and after that day the 

believers will rejoice in 

God's victory 

The inner 

margin 

هذا   ضرب  الله  بسم 

بمصر سنة سبع   الدينار 

 وسبعين ومئتين 

"bismillāh ḍuriba hādhā al-dīnār 

bi-Miṣr sanat sabʿ wa-sabʿīn wa-

miʾatayn 

In the name of God, this 

dīnār was minted in Egypt in 

the year seventy-seven two 

hundred 
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Plate (3/a(: Obverse of dīnār no. 422, (© The authors)           Fig.  )3/a): Obverse of dīnār no. 422, (© The authors) 

The inscriptions of the obverse center were in simple Kufic script in four horizontal lines, the first 

three lines bears the certificate of monotheism, reading: 

 "لا إله إلا / الله وحده / لا شريك له" 

 While the fourth line has the name of the ʿAbbāsid caliph "al-Muʿtaḍid biʾllāh" as follows:  

"بالله."المعتضد   

The inscription of the outer margin bears a Qur’anic quotation from the fourth verse Sūrat al-

Rūm reading: 

      قبل ومن بعد يومئذ يفرح المؤمنون بنصر الله." "لله الأمر من

The inner margin contains the incomplete "basmala" such as " بسم الله   ", then the phrase that indicates 

the type of money  “dīnār”, and the place of minting " bi-Miṣr " and date of the minting “sanat 

sabʿ wa-sabʿīn wa-miʾatayn” (277 AH / 890–891 AD) as follows: 

ضرب هذا الدينار بمصر سنة سبع وسبعين ومئتين"بسم الله  "  

 

The Reverse Dīnār (No. 422) 

 

 

The center 

Reading Transliteration Translation 

 لله

 محمد 

 رسول الله

 المعتمد علي الله

 خمارويه بن احمد

Lillāh 

Muḥammad 

rasūl Allāh 

al-Muʿtamid ʿalā Allāh 

Khumārawayh ibn Aḥmad  

For God 

Muḥammad 

The Messenger of God 

al-Muʿtaḍid biʾllāh 

Khumārawayh ibn Aḥmad 
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The margin 

محمد رسول الله أرسله  

الحق  ودين  بالهدى 

ليظهره على الدين كله 

 ولو كره المشركون 

"Muḥammad rasūl Allāh 

arsalahu bi’l-hudā wa-dīn al-

ḥaqq li-yuẓhirahu ʿalā al-dīn 

kullihi wa-law kariha al-

mushrikūn" 

Muḥammad is the messenger of 

God, he sent him with guidance 

and the religion of truth to show 

it to the whole religion, even if 

the polytheists detest it 

       

          
Plate(3/b): Reverse of dīnār no. 422, (© The authors)       Fig. (3/b): Reverse of dīnār no. 422, (© The authors)                                                                    

The reverse center came in five horizontal lines, the first line bears a word meaning ‘for God’ 

“lillāh”, the second line "Muḥammad", the third line the word " rasūl Allāh"  the Muḥammadan 

message , in the fourth line the name of the ʿAbbāsid Caliph “al-Muʿtamid ʿalā Allāh”51, and at 

the end of the writings, specifically in the fifth line, the name of "Khumārawayh bin Aḥmad" is 

mentioned as the following. 

 "لله/ محمد/ رسول الله/ المعتمد علي الله/ خمارويه بن احمد"

This dīnār corresponds with the established chronology, since al-Muʿtamid ʿalā Allāh was the 

officially recognized caliph in that year. 

The Margin bears a distortion from the Qur'anic verse number 33 in Sūrat al-Taūbah, verse number 

28 Sūrat al-Fatḥ and the nineth verse of Sūrat Al-Ṣaff reads:  

" محمد رسول الله أرسله بالهدى ودين الحق ليظهره على الدين كله ولو كره المشركون  ". 

3.  Numismatic features of the Three Dīnārs: 

4.1 The Weight: 

• The weights of the three dīnārs are 3.8 g, 4.0 g, and 4.2 g, indicates slight deviations from 

the canonical ʿ Abbāsid dīnār standard of 4.25 g.52 Such deviations are within the tolerances 

observed in other contemporary dīnārs. 
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• The fact that coin no. 422 weighs significantly less weighs 3.8 grams, which is noticeably 

below the prevailing ʿAbbāsid gold standard of approximately 4.25 grams. This was not 

the lowest weight of a dīnār dating to the Ṭūlūnīd era, the Museum of Islamic Art hosts a 

dīnār weights 3.45 grams, and Balog mentioned a dīnār dated to the year 277 AH wights 

3.9 grams.53 While minor variations in weight were common in Islamic coinage due to the 

manual striking process, this degree of deviation suggests deeper administrative or 

economic causes. This reduced weight may reflect a decline in ʿAbbāsid central 

supervision over the Egyptian mint under the semi-independent Ṭūlūnīds, who continued 

to express nominal loyalty to the caliph through the inclusion of his name on their coins. 

Alternatively, it may indicate financial strain or a shortage of gold supply during the reign 

of Khumārawayh ibn Aḥmad ibn Ṭūlūn, whose rule was marked by heavy military 

expenditure.54  

 

• Scholars such as Luke Treadwell55 and Stephen Album56 interpreted similar weight 

discrepancies as signs of a relative monetary autonomy, reflecting changing political and 

economic conditions. Therefore, the 3.8-gram dīnār should not be seen merely as a 

technical irregularity, but as evidence of a broader economic and administrative 

transformation, embodying the Ṭūlūnīd policy of “practical independence combined with 

formal allegiance.” 

 

4.2  Calligraphy: 

 

• The inscriptions  were depicted in simple Kufic style, characterized by its angular, 

rectilinear forms and balanced proportions. consistent with late 3rd  AH/9th AD century 

Islamic numismatic styles, employing a concentric layout with clear separation of central 

and marginal fields. Comparison with contemporary ʿAbbāsid issues suggests that Ṭūlūnīd 

engravers adhered closely to caliphal prototypes while introducing subtle innovations in 

titularies and epithets.57 

4.3 Epigraphic Formulas: 

The epigraphic formulas of these Ṭūlūnid dīnārs follow the established ʿAbbāsid monetary 

tradition, characterized by a combination of religious declarations, caliphal names and titles, and 

mint and date inscriptions, all executed in elegant Kufic script. These formulas were not merely 

decorative but conveyed layered religious, political, and administrative meanings. 

- The Obverse Central Field Inscriptions: 

The obverse field typically bears the shahāda (profession of faith) arranged in three horizontal 

lines: "لا إله إلا / الله وحده / لا شريك له". This formula served as a declaration of Islamic orthodoxy and 
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a unifying religious statement on all official coinage from the early Islamic period, in No, 418,422 

dīnārs, this field inscription is followed by the name of the reigning ʿAbbāsid caliph, reinforcing 

nominal allegiance to the central caliphate while emphasizing Ṭūlūnid political autonomy. 

- The Obverse Margin Inscriptions: 

The outer margins bear a formula typical for the 277 AH dīnārs, Qurʾānic verse number four of 

Sūrat al-Rūm"الله بنصر  المؤمنون  يفرح  ويومئذ  بعد  ومن  قبل  من  الأمر  لله   " Function and Meaning: This 

Qurʾānic verse symbolizes divine support for legitimate rulers and the triumph of faith over 

opposition. Its presence on Ṭūlūnid coinage underlines their continued acknowledgment of the 

spiritual authority of the ʿAbbāsid caliphate, even while asserting local independence. 

The inner margin usually begins with the basmala, (“In the name of God”), followed by the mint 

formula, which identifies the type of coin, place, and date of issue: م الله ضرب هذا الدينار بمصر "بس 

 This formula established the official authority under which the coin was ,سنة سبع وسبعين ومئتين"

minted, providing administrative authenticity. 

- The Reverse Field Inscriptions: 

The first three lines start by the name of God followed by the second part of the shahada "  /لله/ محمد

 affirming the Prophethood of Muḥammad. The fourth line includes the name and title of رسول الله"

the reigning caliph, in this case al-Muʿtamid ʿalā Allāh, followed in some dīnārs by the title al-

Mufawwaḍ ilā Allāh (his son and heir) and, exceptionally, al-Muʿtaḍid biʾllāh, who was then heir-

apparent but not yet caliph. This unusual accumulation of names reflects the complex hierarchy of 

Ṭūlūnid–ʿAbbāsid relations in 277 AH and served as a visible expression of loyalty to the caliphal 

line. In other dinars followed by the name of the local ruler or governor Khumārawayh ibn Aḥmad. 

Their inclusion reflected the hierarchical structure of authority between the ʿ Abbāsid caliphate and 

the Ṭūlūnid administration. 

- The Reverse Margin 

The marginal legend often carries distortion from the Qur'anic verse number 33 in Sūrat al-

Taūbah, verse number 28 Sūrat al-Fatḥ and the nineth verse of Sūrat Al-Ṣaff reads, "  محمد رسول الله

  ,أرسله بالهدى ودين الحق ليظهره على الدين كله ولو كره المشركون."

This Qurʾānic formulas served as a politico-religious proclamation of divine support and 

legitimacy for the ruling power. On Ṭūlūnid coins, the verse sometimes appeared in abbreviated 

or slightly modified form, reflecting space constraints or aesthetic adaptation rather than textual 

distortion. 
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6. Conclusion 

The three Mallawi dīnārs are exceptional evidence of Ṭūlūnīd Egypt’s political self-representation, 

and how Khumārawayh ibn Aḥmad negotiated the balance between Ṭūlūnīd autonomy and 

ʿAbbāsid legitimacy in 277 AH / 890–891 AD as the following: 

• Dīnār no. 417 reaffirms Ṭūlūnīd allegiance while emphasizing Khumārawayh’s authority. 

• Dīnār no. 418 experiments with an unusual epithet "al-Mufawwaḍ ilā-llāh", pointing to an 

ideological innovation in Ṭūlūnīd coinage. 

• Dīnār no. 422 expresses the moment of transition between al-Muʿtamid and al-Muʿtaḍid, 

confirming Khumārawayh’s strategic balancing act. 

 

Far beyond commerce, these coins served as ideological tools, illustrating loyalty, anticipating 

succession, and confirming legitimacy. These dīnārs enrich our understanding of Ṭūlūnīd 

numismatics and the broader political complexities of the late third AH/ninth AD century. 
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هـ تحَْمِلُ أسَْمَاءَ ثلَََثةَِ خُلَفاَءَ عَبَّاسِي ِينَ ٢٧٧دَناَنيِرَ طُولوُنِيَّةٍ ناَدِرَةٍ مِنْ عَامِ لِ دِرَاسَةٌ مسكوكيه   

 ٍ  بِمَجْمُوعَةِ مَتحَْفِ مَلَّوِي 

 

 2حمد عصام الدين محمد أنور موسيأ                              1سراء احمد محمد اللبانإ       

           ، جمهورية مصر العربيةكلية السياحة والفنادق، جامعة قناة السويس1
 ، جمهورية مصر العربية المعهد العالي للسياحة والفنادق بالغردقة2

 
 

  الملخص:

مصر(، ضُربت في عهد   –يتناول البحث دراسة لثلاثة دنانير ذهبية نادرة وغير منشورة سابقًا، محفوظة في متحف ملوي )المنيا 
م(، ثاني حكام الدولة الطولونية. وقد فُهرست هذه الدنانير بمتحف ملوي تحت 896–884هـ /  282–270خُمارويه بن أحمد )

أهمية استثنائية لما تحمله من سمات كتابية بارزة وإشارات مباشرة إلى ثلاثة من  هذه الدنانير  ، وتمثل  422و   418و  417الأرقام  
م(، والمفوض إلى الله  902–892هـ /  289–279م(، والمعتضد )892–870هـ /  279– 256المعتمد )  وهم:  الخلفاء العباسيين

الاسمي،   العهد  الإلهية والسلطة  م891–875/هـ278–256)ولي  الشرعية  قرآنية تؤكد على  آيات  النقود  (. كما تتضمن هذه 
غ(. ومن خلال    4.25غرام، مع بعض الانحرافات الطفيفة عن المعيار العباسي للدينار )  4.2و  3.8السياسية. يتراوح وزنها بين  

هذا البحث دنانير ملوي في إطار التاريخ النقدي  التحليل التفصيلي للنقوش بالترجمة الصوتية والترجمة الحرفية والمقارنة، يضع  
الإسلامي الأوسع، واستراتيجيات الشرعية في مصر الطولونية. وتبرز النتائج التوتر القائم بين استقلالية الأقاليم والسلطة المركزية  

 خلافة العباسية، كما تُظهر الدور الرمزي للنقود بوصفها وسيلة للتبادل الاقتصادي وأداة سياسية للتعبير عن القوة والشرعية.اثناء  

 العصر الطولوني، دينار، خمارويه، المعتمد، المعتضد، المفوض الي الله  الكلمات المفتاحية:
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