_'SOME SUFI SPECULATIONS ON SOME
ESCHATOLOGICAL VERSES OF THE QUR'AN
Dr. NAGHN MAHMOUD AL-GHONEIMY =
\ AL-Azhar Universit_y,‘Cairo( %)

Ever since the dawn of history, eschatological ideas have been
always a fascinating and puzzlmg integral part of Man's legacy.

These ideas derive from Man’s intellect and intutive percep-
tion of another world, full of wonders and marvels and embody in
a special. way Man’s recurring ‘aspiration .towards -immortality.

It is through the revealed religions that this aspiration has
found a stable and secure expression.

Islam has participated in the enrichment of this field in avvery
specal way. The Quran, Islam’s Holy Book, presents belief in the
Last Day as one of the five major components of the Islamic creed :

o Oaarilly QL5 AT 5 AT gl s allly T ol 0Ss ),

| Righteous is he who believes in Allah ‘and the Last Day and
the angels and the scripture and the prophets..).
QUR., H, 177.

As for the events of the Last Day, they are elaborated in many
other Qur’'anic verses in such djetaii and with -such literary brilliance
that it is easy to establish the enormous contribution of the Qur'an
in the field.

( ) Delivered at International conference, «the Qur'an through Four-
teen Centuries», the Australian Natlonal Umvers;ty, Canberra, Aus-
tralia, 10 and 11 May, 1980.
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The main purpose of the Quran in doing this is to initiate an

enthusiastic desire for the next life through God's promise and threat

oaae 99 4l acy Once this is established, sound and moral be-
haviour in this world will certainly follow.

Muslims, for their part, followed the example of the Qur'an,
and so numerbus -exeyisia, men oPietters, philoseophers, theologians
and mystigs -have- each; in their own way, conmbutad to the clari-

fication and elaboratron of the eschatologlcal verses of the
Qur‘an. ©o ;

This paper is intended to point oit only some Sufi contribu-
tions to this feld.

A hird's_ eye wew “of the Sufr currents in relatlon 0 our sub-
ject will allow us to class'fy them"into three main currents ’

1. The. orthodox current: : o
2. The ecstatic. curnent. P ;
3. The theosophizal;. phitosophical- and rationa! curremts.

* The-orthadex eurrent:deals with modarate. Suani; Sufis such as
Mohasibi, Ghazali and their scheels: .Sysiematieally. they.dg nat
differ much from orthodox non-Sufi ideas and personalities.. So
“thera is: nd urgent neediendeat. with them: at-the momsnt, .espgcially
‘a§ they have: been studied by 'séme contemponary stholars.{1).

1. CF. Massignen, Essar sur les origines du lexaque technique de la
 mystique musulmane ; Textes Hallagiens, p. 244 where he dealt
* with ‘Mohasib's 2 books : Kitab al ba'th wa'l.nasholr 4. kitab
al Tawahhom. C.F. algo'Dr. Abdel Hakm Mahimoud : A Mohb-
sibi, un mystique musulman religieux et morafiste, p. 45, ed.
Paris, 1940, notice his interesting discussion on the authenti-
‘city of the book : al-ba’th. wa'l: nosholr, and chap. Vi entltled
Ieschatologle chez ‘'mohéasibi, :pps 122-1 27.

C.F. also: ‘Smith, Margaret & réarly mystlc of Baghdad p 47-8
London, 1977.
As for Gazall hrs sources are SO numerous and too many to be

‘ partrgulanzed C F. Abdel Rahr,nan pad;m Al Gazah s Work,s,
‘Cairo 1961, arabic version. LI R :



The theosophical, philosophical current deals with. the Sufi sys-
tems of such ‘pérsonalities @s Ibn' Arabi and his s¢hool, with 1,he ex-
ceptlon more or Iess of al- Dph :

'ATthough thls third current is as important as the ecstatic cur-
rent, | shall, however, in this paper, limit mysetf to dealing only
with the seeend gursent in so far as the Qurianic eschatotogical
verses are coneerned.

Rabi’ a@l Adaw1y¥a (+ 185 H.) is cons:dered by many scholars
of Suflsm as the f1r§t rgal Suﬁ |n Islam‘ So |t is ?thtmg that 1 should

begin my dlscu.sslon Wlth her.

Ahdel, Ra uf al- Mmaw1 (+ 1013 H.) a distinguished biograohet
of Sufi personalmes narrates the followmg incident :

Rabi‘a héard someone reciting~ «Lo | Those who' dwell in paradise
this dey /aré’hlapp“fy'emplby'éﬁ‘*ii“ﬁébi'a commented on this recitation
by saying’: «POGH afe the pesple’ of‘ParaGISe They and their wives
are-pre- occuple»d (2).

in order to-have s comprehensive understanding - of Raba a’s
response we need to refer te. the: related verses which dep‘ct tho
Qur'anic eschatological panorama. The following selections pro-
vide us with some insight : «and the trumpet is blown and lo !
from the graves they hasten unto. their Lord, crying : /Woe upon
us ! Who hath raised us from our place of s]eep ? This is tha*
which the Beneficent did promise. and the messgngers spoke the
truth. It is but one shout, and behold them brought together before
us ! This day:no soul is wronged in aught ; nor are ye requxted aught
save what ye used to do. Lo ! Those who merit Paradnse this day
are happily. employed. They and their wives, in pleasant shade on
thrones reclining. * Theirs the fruit (of their good deeds) and the|rs
(all) that they ask.. The word from a Merciful Lord (for them) |s f
Peace ».(3); . . ,

i ——in

2. Abdel Raouf al-Mirawi (+ 1031 H.), Tabaqat al-awliya’; Ms. ;Da-
mascus, No. 4164, Fol. 105 vers. 105 ver. C.F. also, Abdel Ratman
Badawi : Rabi'a al-adawiyya, p. 84, p.:84, ed. Cal;o, 1962, and
also Ibid :Shatahat al Sufiyya, p- 27 ed. Kuwa|t 1976 '

3. Qur. XXXVI, 50-57.

N
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These verses, however do not.themiselves give us @ sufficient
clue for deciphering correctly thé real meaning of Rabi'a’s comment.
Dr. Abdel Rahman Badawi took' tha; liberty : to .interpret her
phrase. He forcefully presented the argument that for Rabi'a the
phrase «happily emplby» masrit, «deflowering virgins». - This in-
terpretatlon was in accordance Gwiith that 6% many " exegists.
Dr. Badawi concluded that such & fusty dnd’'§énsubus meaning craat-
edin Rabi'a’s consciousness, accustomed to the idea of -a spiritual
Paradise, a sense of repugnance and sickness. Thus she made her
comment. Although Dr. Badaw) ust“sled Ram’a's behaVrour yet he
attacked her on the grounds’ that she' cr‘tlclz“ecr what he temted ‘«the
sensual or sensuous descriptions mcludéd in the Quran, in parti-
cular, and in a more general sense, the sensual and sensuous as-
pects of Islamm. (4) Badawn states, «Domg such a thlng const=*u-
tes an unprecedented and very grave degree of daring and audauty
which previously never occurred during the penod of the Prophet
or the Caliphs as well as the Umayyqd.s,).t ,He sums up hls nomt
of view by stating that Rabi’a could, b@cmsldered the furst pereon
to deal with a criticism of the Qur'an and |slamlespeC|ally the sensual
and sensuous descriptions in the Qur'an related to Paradise. She
could have been influenced by the Zanadiqa Movement current at
the time, in a ‘way that the state was Ubﬂ"ged to attack severely

Lastly Badawi states that «the purpose “of Rabi'a’s criticism.is
neither abuse nor destructldn but rathéf it:#s a sublimation of the
religious life and the meanm@s of the Qur an av:d lslam to the hlgnest
possible standard of splntuaﬁsm - »(5)

At the end of Badawns hypOthéé‘is ‘He “expresses 'his mabihty
to decipher the- real purpose of Rabu 4’8 'statement : «The shortness
of her statement will not allow us ‘to réveal -her purpose : was it
a cntncusm agalnst the exegfsts intérpretation’ of the Quran 7 I
so, then the statement was intended a8‘a ‘mockery ; or was it a
criticism of the Qur'an itself ? ... .» Badawi goes on to say, « The
latter hypothesis is more probable in view of the circumstances in
whnch ‘the statement was made, that-is upon hearing a man raciting

1

LA DY F

" Badawu Rabla p 84-5
5. lbid, op. c1t op. cnt p 86 R



the verse, - She was not. facmg an exeglst, but merely a recn;er of
the Qur'an » (6)... , ; o

| am sorry to quote Dr. Badawi's opinion in detail, but the rea-
sons for that are three fold :

1) Dr Badawn |s reputed to be a bnlhant and proliﬂc srhn!ar

2) Heisa Musllm and an Arab by blrth

Both reasons would ensure that hlS opmlons, espieilly on
{slamic and Arabic subjects, would be almost taken for granted,
no matter what misinterprepretations: they might contain.

3) | want to point out the wrong ideas he defended and the
unscientific method he applied to Rabi'a’s case, so that a more ob-
jective and scientific analysis can be put forward. .

Could Rabi'a be criticising the exegists’ interpretation of. that
Qur’anic verse ?

The xinterpretatiovn of « happily employed » to:mean: « .deflower-
ing of virgins » was never unanimously agreed upon by exegists:i.Ip

fact some exegists even neglected to. mention it (77). But one thing

is certain, all the exegists who rendered that sensual interpreiation
of the verse, mentioned. at the same time six or seven various in:
terpretations (8). If such is the case, why would Rabi'a choose
one particular interpretation in preference of the others ? | do:not
think that she did so, nor.do I think that she was criticising the
Qur'an because if she did, why would she hide:behind such--a vague
and ambiguous: statement.?>:The stories about the Zanadiga. port:

6. Op c|t p 87
. 7. C.F. Ba|daw4 Tafsw p. 586 ed Calro 1305 H

8. C. F. for example : Tabari, vol. 22.,'p-~12:13, ;ed. .Cairo ;1329

H. ; Qurtubi; vol. 15.; pp: 43-44, ed. Cairo 1946 ; Abul-3auud,
. vol. 4, pp. 510-11; lbn_ Kathir, vol.. 3., p. 576, ed. Syria,1980;
.. Alusi, vol. 23., p. 32. ed, Cairo: (n, d) Sayqutr and Galalnplszo
ed. Cairo (n.d). DRTRNC IRy et et nl et
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ray them -all-as outspoken” aiid auddcisis.- | IE ‘NabY4C was- orc of
them, why should she be an exception, particular¢ Irs: the: 4Ratter
of this Qur'anic verse ? o ]

Dr. Badawi misunderstood Rabi‘a aﬁ&'%dhé"]ﬁ"ﬁip@d’ to"4 very
biased and cqnjectu[al conclusu;)n‘ Also L accm{)srng her of being
influenced by 'the Zanadlqa Movement dB Bégam was cértdmly
misguided in following the conehisionsixdmawmibylthe late: Prof; -Mas-
signon on this very subject (9)

In my opinion Rab:,a was Crmclsmg umﬁ\er\tha exeglsts sor
the Qur'an. <tn: fact .she\ was:mots::erificising -anyone ..on.anything
at all. She was simply uttering a statement, or rather. she
was giving an-: lmpressronab ecstaumm\d amdmonal sxblamatlon.

[ERE A EY N {

At this pomt 5 would hk.e tmsomewh‘at,elabmate on tha pheno-
menon of ecstasy as a resultant state of audition, in order to make
my analysis.clearer.’ . . 0 w0 sl

Ecstasy is a very much desired psychological phenomenon of
most Sufis because it is a sign-of God's bliss 'and.contentment. But
divine ecstasyis so rare and sowdeliciousnthat Suf.is weuld not hesi-
tate to taka @ny(risk to enjoy :such an experience. The next logical
step is the artificial procegs of initiating- ecstasy.<This can be achiev-
ed through various means, foremast «Sama’» ‘or audition: :«Sama’»
basically'means to hear something. However, for Sufis:Sama’ is.a com
plex phenomenon whichiis produced by suchsound stimuli as.poerry,
prose, and music on: the one'hahd, and impressional reactions on
the other. - The'resukant state 'of ecstusy s assured for the Sufi.
But for the spiritual supervisors, olirselves  and the. schalastik: ob-
servers, it still has one more function inseparable from the former
one : it helps to reveal and manifest the dominant state and the cen-
tral idea obsessing the Sufi’s heart. Let me give,you one concrate
example given by Sarag al-Tusi and Ibn Rajab al-Hanbali : « .. a

9 C. F. la Passion de Hallag, vol. 1., p. 431-33, nouvelle éd:tion,
'Gallimard 1978, where M. Massignon gbes thréugh the detaits
concerning what-he conleidered’ as « Zandaga of Sufies » ie.
heresies, and he mentioned : Hasan &1-Basri, zul-Nun al—msn and
Hallag, but he did not mention Rabi'a.



hawker was selling a herb called thyme Wandering the streets he
called out : « O » wild-thyme I» ! 5 01 e ity

Abu Helman, a Sufi, upon hearing the hawker’'s call was cver-
whelmed and fainted. On regaining his: senses, he was asked about
the reason for his reaction. . He replied, « | heard him saying
« maye ! in order te see my benevolence’ » (10). ! ‘:5), S C"““

-Al- Sarrag al—Tush maﬂe rthe follgwmg Qomment . « (Sama’) au-
dition, is_in response.to that which is inpate in the heart, in terms
of its pre-occupation, time, moed and presence. Don't you see that
vshen the voice of the hawker:reaghed Abu Helman, he responded
10 it according to his mood and pre-occupationy» (1 1)..

lbn Rajab givs a shghtlx moghfled hut srgmflcant verslon « The
same call « 0" wild thyme 1» reached’ another Suf| who also reqct-
ed in a similar way ». When asked the reason why, he said, « Be-
cause | heard the words ‘at once, you shall see my benevolen-

ce’. (12) ! g s psdelidl

Ibn Rajabs comment on both these Sufls is most mteresung
(1 quote) « Wh|Ie the’ former was in the statlon ) P’Lz, o} toil
'b.ml.;‘. the Iatter was in tﬁé s‘tate of vision a_mL_All Jia » (17)

ibn Ha’fab’s”anhlyticalVcon‘tmeht' is' most precise and fitting in
this context, because the station of to#l - e_ﬁbull Lz., entails.
movement and seeking, in which case the elicited response « move
in order to see my benevolence » ! NI ! is most expres-
sive and ‘suitable. On the other hand thé sthie of vision entails
looking at, ‘expecting and watching. Thus : « At once you' shall see
my benevolerice! s . s 5 4L M i6 a vety approptidte expression ».
Sama is in a Way. a  sort of intoxication: or rather a

10. Luma’, p. 362, ed. Cairo 1960; C.F. also Ibn Rajab’s Tract, Fol.’
9 rec. Ms. Cairo, DK. No. 21613. C.F. also Qushairi tract,
p. 326-27.

11. op. cit., loc. cit.

12. Op. cit,, loc. tit Notice the pun in the phrase - 1 ¢ i) e L
and Porgsg—ad w7 and:  tggis et



hypn05|s,, the Sufi is intoxicated, hypnotized by audition, 80 he- is
given to ecstasy and the subconscious, or rather the innermost, ' is
« afioat ».

So much for the erdinary Sama’ through peetry oriprose. .Now
| shall briefly deal with- Sama’ through-the recitation of the Qur'an:
Sarrag comments on Sama’ through the recitation of the Qui'an by
stating : « it needs a presence of heart, contemplation, meditation
and remembrance ». The-¢andidate’s ‘ability to-listen to theé Qur'an
is in accordance to the dominant obsessive mood of his heart. -But
if he ‘has no spifitual ‘xatésat all, nor has his heartsany scstatic ap-
peal to audition of the Quran'ih-a harmonious: way, which entails

movement, then his likeness would be : «as the likeness of one
who calleth unto that which heareth naught except a shout and a
cry. Deaf, dumb,’ blmd therefbr‘e they havé no éehse percep-
tion. » (13)

To give an example of the great impact that' ‘audition of
the Quran has on a Sufi, | quote Mulla Jami : « Al Eadil b. ‘ayad
(+ 187 H.) had a son called Ali who excelled himself in asceti-
cism, piety and worshlp ». Upon hearing a man r%citmg ‘at the
well of Zamzam « thou wilt see the guilty on that day linked toge-
ther in chains » he cried out and fell dead. (14) Jami, commenting
on this incident, states : « The lover makes, a signal.: whereas the
gnostic pays with his life », S
»(14) o C-’Jn JAs G ladt ,C,._,,A‘S st candt o

Jami's comment cannot be considered as a fmal solution and
interpreptation for the problems of ecstasy and audmOn, and | think
it is too early to reach such a cntenon if there is one at all. It is
interesting to notice, however, that Jami's comment can be applied
with validity to our case of Rabi‘a al-adawiyya. Her statement is

a mere signal of what is obsessing her innermost and subconscious.
What could there be in the innermost of an avowad lover such as

13. op. cit. p. 355 and C.F. Qur'an 11, 171, also Qusham tract, p. 360.,
14. Mulla Abdel Rahman al-jami’ (+ 898 H.), Nafahatu L-uns. arablc
version by Zakariyya al Qorshi, Ms. DK. No. 19795, Fol. 23 rec:’

C: F. Qur.XlV, 49; C. F. also Qushairi, p. 361.. .
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Rabi'a ? One aspect of her can be shown through the following
‘lines of her poem : : Ch

« Two . ways | fove thee. : setfishly,:fand; next; -as. worthy, is of
thee. (Tis selfish love that | do naught;
Save thmk on thee with every thought

‘ (Tis purest Iove when thou dost raise the veul
to my anng gaze. Not mine the praise in that
or thls thine is the praise in both, | wis ». (15)

Another aspect of Rabi'a is.clearly lblustrated by the followmg
story. She was also asked « Do you love God Almighty ? »

’

L& Yes. » « Do you hate the Dev:l ? »« My love .of God », she rephed
-« leaves me no Ielsure tQ hate the Dewl ». «l saw the Prophet in
a dream». He said : «O Rabla do you love me 7» | said : «O
Apostle of God, who does not love thee ? - but love of God hath
s0 absorbed me that neither love nor hatred of any other thmg re-

mains in my heart ... » (15) D e am g
Rabi’a,.in" short, . was absorbed in Dwme Love through the mto-
xication and hypnot:c effect of Sama Al hidden and subconsmous
elements would: rush to tha su;faco, whether posltwely or nega-
tively. ' S
Ncw, to return to -the ‘core of our discussion. . When Rabi'a,
~upon hearing the aforementioned -Qur’anic,. verse, showed pity for
_the people of Paradise. She was, in fact, revealing, unconsciousiy
and negatively, the obsessing subject of her innermost : Divine Love.
And if Rabi'a is told to denounce the pre-occupation and business
“of husbands and 'wives in Paradise for their sensual and pursuits,
this is not because she wanted to criticize either the exegetlsts or
-the Qur an, as we have shown before

-1t seems also that Rabi'a was obeymg and observmg the moral
code of the subi cononical sama’ whichis unanimausly accepted by
all Sufis and in al-Djili's phraseology :

15. Nlcholson RA a Ilterary hlstory of the arabs p 234 Cam-
bridge 1962. b N

T —



« The hearer should not hear but through God_ or through his
prophet (s.a.s.) or that which is related to his path to. Alm!gh+y
God. He should not confine (himself) to the external meanmg of

-words, rather he should pags .to theirinternal meaning, unless the

words were definite. A «faqgir» (ane in _need of spiritual enrich-
ment) should not affect interpresation; .tathar. he should. dirgct his
innermost towards Almity God, and accept with all his bemg what-
soever he decrees. He should not hear thrbtJQh many of theé corpo-
ral things relating to tlns ‘weorld or tha:pther world 19 .come, sych as
the « fair ones » ‘_, and e palaces ,s.qill for all these are

QSiBIY
due to the soul's lusty deswe o0%nd S8diiaP’ exoésén/eness Whereas

i the -path ‘of men is erwnge,(sﬁea Glinedd ono A

Such is the moral code of the Sufls in relation to Sama
In conc!usmn ‘Rabi‘a ‘Whé attaid& “neither the Qur'an nor the
exegqtlsts ; but she wa§ r‘*ehét‘?@f m ﬂ§ﬁ55| way fo the ‘Séma’

of the &ur amc verse and“s‘he %vﬁs ﬁnﬁ anﬂ "6bgerving its riotal

code as well
Poannr

It is still more interesting to noté hbi -al- HEH&g (+ 3694H.)
dealt wih the same Qur anic verse with which Rabi'a dealt. Al-Hal-
lag’s commem: was rendered by Sétami (4412 H.) in the follow-

“ing way : «. . . theé! Aimighty" TRAN hisciieriipred iy snjoyismnt
" of the peoplé in- PutatiSs! 6K MY Marietdion, besinde she

made tham pass away P»L’.:.l from paradise through his asani-

festatlon for fear that their enjoyment might continue and they
would bé bored. 'Thii§ theit reétufn te hefrisebves, after the Mlmigh-
ty Truth’s NdnifestaBion 16" them wouidl afubie the to regdin their

“enjoyment, whereas the Jﬂm’ghﬁFWnﬂﬁws R Be enjoyad (J").

77.=
Itis clear that Haﬂags ‘text eontalns three rajor shments :
God's Manffestation, thé avt of imerfuption and the enjoyiment of
the people in Paradisé. “These ey slements st first glance; sgem
to be in contradiction with eagl ‘6ther; it hvddcy, thhey are Karono-
ious, because each has a definite and limited function which would

not overlap with iﬂe'f‘éthéi‘:f Wé' éan ’né"éiéé"'aléid ‘that whereas ‘Rabi'a

ﬂ16 Ghonyat Arbab Al- Sama Fol 76 ver Ms DK No. 360Tasawuf

17. C. F. Masignon, Essa| p. 393 No 136 ed. Pam; 1954
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satisfied herself with ‘concentrating ‘on.the people of Paradise; Hal-
Jag added the Divine Element with His Manitestution; side by side
with Rabi'a’s element. Yet, both of them never attacked the Qur'an,
nor the exegetists, nor can she (or he) be following in e foots-
teps of .any Zindiq (heretic).. Both practised-a personal -experience,
and enck: eabtsdcin: Mg odm. waix; h b‘tmﬂa”m Wi!’h His tnoed
wmper and +his (or ‘her).- mmrmost«

But Hilley ‘hars other aspests in his mmnaﬂiy whmh 1ppears
in many exts, ebfe of which aré: rendereu by s’oranm in his « tafsin.
It reads :

« When he was escorted to tﬁe exewtaon he was heard
reouﬁng the. . followwing Qu‘r‘aIﬁc eechetbmgsbm ,
those who believe not thereln ‘seek to hasten to lt_ '
while those who believe are fearful of it and know that
it is the Truth ... “and he ut?erei!;- n?other word unt-l
he was excuted ». (18)
To better uhderstand a!-HP!IIBg ‘W bh‘oult! W\éhhon tﬁe centex-
tual verses which resd: > - :

« Allah it is who hath " revealed the Scrlpture with Truth
and the Balanee. How eanst theu knaw it may be thdt.
the hout i nigh. ~Those whb belgve . 'Tﬁe"f’rlitﬂ
Are not they who dispute, in doubt concermng the Hour |

R PR S s, 0 S

far astray ?7» (19)

It s curious to notice’ here" that al- Ha"ag is fevérsihg thé meé-
chanism of audition ;* He récius Guranic: véhes 10 fit tH Wutﬁ the
dramatic situation that conffons hith and wileR give HitH o8irabe to
face such a situation, In doing this, Halldlf $ébfifs %ot Bnly & sehtére,
pious Muslim but also a normal human being and he reacts in the

18. Ibid; op. cit, p 395-6, Text No 14§ .
19  Qur., XLH, 17-18. TEEE
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sgme way any human-being. would. : queting :one’s Holy Scripture
10 .calm-down. and-sootha one’s nervesrend fears: Now that we
have dealt with the last. part of the taxt we shall now concern our-
selves with the first part of :the:text. -khecFirat part of ths text
provides us- with another aspect.of Hallegis .innermost, which is
purely ecstatic, auditional and rapturedithough itisistill in:the reverse
form to ordinary Sama’. Solami naprtateth-that : «Whaen it was
morning, and he was led out to be executed, he rose and said :
«lt is sufficient for someone in esctasy; to.be individualized hy the
‘One.» - Then he went out-tg maet, the, axecutionper, swaggering in
shakles and uttered the following lines of poetry : « My pot.cem-
panion is not attributed to injustice. He gave me to drink, the
same as he drank ; just as a host would“to his“guest. When The
cup was circulated, he called for. the skin sug: apd the sword.» Such
is the case wnth one who drank wme in the company of a dragon
in summer ...’ (20) R S
2 Do AVBNBL TW Ga T
The llteral meamng of these llnes of poetry is horrlble ; the
feast they can’amount 1o is a sensé’ b HiEme: arﬂi ‘rebuke and‘a sense
of treachery, dishonesty and savagery.(§t) .. ooii o o o

- But such a literal method, will. bring us back again to the point
from which this paper started; and we judged this as an. invalid
method.

Hallag, at the beginning of his Iong'stater\r;ehbt,ﬂwoe passing
through ecstaéy; iri the face of an impandiny exeeation.”' As'a result
of this, Hallag was absorbed in agopizing egstasy, and burst into
ecstatic expressnon

L v nrugain o ciret B,

However, to fnmsh hns statement wuth e recltatlon of the
Quranic verse of «The Houm, means that he’ camé back to his
senses and began to react normally, It is,algo very significant for
«The Hour» verse,. adds to. tho b;t;pqgengand glommmess of the
Vprecedmg lines of poetry. |t retlectaﬂ ﬁggqlg};nan s cry for. help,
where no help can be given. iAo ot

ok ol

PO Gy

20. C.F. Massignon, op. cit., loc. cit., and al$o : Akhbar al- Hailég,
Texts No. 16, 17, pp. 34:38, fretdh transfatibn on P 70-71 CF
Solami, Tafsir XLII, 17. 8-y :

“m—.



We still. have other Hallagean statemepls. on .some other
Qur'anic eschatologlcal verses, most .of whlch are theosophncally
and philosophically stamped for such reasons we shall not deal wnlh
this third current found in Hallag's statements, but stnctly ||rmt olir-
selves to the second current (ecstatlc) (21).

The next personality that | shall deal with |n this paper is Bayaz1d
of Bistam (+ 261 or 234 H.). BayaZ|d heard a 'man reciting the
following verse « Oh the day when we shall gather the rlghteous
unto he Beneficent, a goodly company ». (22) Bayaz;d wept pro-
fusely, tears fell on the pulpit even blood. gushed out of his .eyes,
and he cried out : (|n auditional ecstasy) T« How come ! He who
is His associate is gathered unto Him ? » (23) In anoher version
he said : « Whosoever is with Him, he is |n no need of benng
gathered (unto H|m) because he is His perpetual assoq:lateI » (24)

, Dr. Badawi, once more,‘considers_ that‘,B'aya‘zid follows the
footsteps of Rabi‘a. The resemblance between them is very clear,
even the way of interpreting some Qur’anic verses and denouncing
their external meaning. He denounces here the gathering of the
Righteous, because it indicates a corporal gathering on a known day,
the spirits of the- Rghteous are rather enjoying ‘the Divine Presence
foreover, they are the Truth’s perpectual assomates So, how can
it be said that they will be gathered unto the Beneficient as a group
one day | (25)

Dr. Badawi's analysis shows lack of ﬁnderstanding of Muslim
Sufis. | am of the opinion that it was a very ordinary ecstatic and
auditionary reaction.

Ibn Arabi's criticism of Bayazid’s comment-js most revealmg
ibn Arabi considers it wrong to bring together the ‘Righteous uﬁ:ll

21. C.F. Massignon, Essai, p. 409, Tex. 194, and also p. 415, 418.
22. Qur. XIX, 85.
23. ibn. Arabi, Futuhat, vol. Ill, p. 2977 Cairo 1974

oy

24. Abu No’aym al-asfahani : Hllyatu aI Awhya vol 10 p. 41 ed
Cairo 1351 H.

25. Badawi, Shatahat, p. 34-35. T S
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(Lrterary Thé prﬁtected) unto the 'Bénefitent, betausé ‘that ‘divine
name is in’ harmony%tﬁ genﬂéness and férg%'eﬁess from whom
no one needs protection. THereffore ﬁre nghteous (or the" pmtéct—

ed) afe apt to be’ ga‘fhiéré‘(’f unfo the '"Divine N%rne ‘the dii’m‘pe f.

Jlall  The protected 2 7° bré*lidble 16 be' associates o
the Cqmpeller in order to ayord His Apthonty, (26) lbn Arabi, fol-
Iowmg a theOsbphlqai aq pﬁ’ﬁ)sioﬁﬁ cal me:chod mserted the qges-
tion into ﬂ1e ﬂeld of blv e Nemes with alf |ts pro S and con ‘s H W-
ever a dnscussnon of ;hls %’ésf"léi}%s.ﬁ% tﬁe scope of thls paper‘n

] LS OITI00 (u(

The fourth persbnal“f)ﬁ wdﬁY& At ais scuss is Abu- Bakr al-
Shibli ' (+ ‘33 H.) ‘who hedfd a’ nigﬂar’e&ltmg the fbllowmg ver‘é‘é‘:
He saith, « Be gone thérefn ahd sﬁe%f’( riOt ‘uhto me .’ (27) Al -Shibli
said : «I wush I could be oné of the’rn ». (28) Before | quéte the
comment of Sarrag ‘al-Tusi, |‘th|s c%r‘niement to mention the follow-
ing contextual verses : « Our Lord | Oh bring us forth from hence !
if we feturn (to ev1l) then mdéégq g "sHhif be- wrong doers ». He

saith : «Ee gone . ldmozn en e

0 RIS . PR

Sarrag Tus1 points out tﬁﬂi’ $°rﬂ8ﬁ rﬁgant thalt he would fike véry
much to be one 61‘ thoSe 16° Wﬁ'&ﬁ a?i’saﬁt%wer Frofm God |s gwen
even in hell (29) “The dommahﬂdé’ﬂ irf SHbES mntarmost at that
mOment ié Dlvme Love He wam? to ébﬂia‘% wrth him even m hel|

syt I6Ep an i

Our fifth person, Isma’il al-Gabarti (+ 806 H.) al- D]iﬁs spifi-
tual superwsor or sheikh, was well reputed for his audltlonal ecs-
tasies He hebrd a man'reciting : «£8'1 THode'linto Whom kintiness
‘hath gone forth betore’ frém 18, "tHEY" Wil "Hot Vear the slightest
sound thereof, while they abide in that which & souls ‘desire.
The Supreme Horror wull not grleve them, and the a‘ngels will wel-
come them (saymg) thls is’ IWsma ﬁ% ""which 'ye were promls-
ed». (30). tonind et e

26. 'Futuhat, vol.lll, p. 287-8. ed Caifo '§894. 072+ =i

27. Qur. XXiN, 108. o B3
28. al- luma’, P- 490, ed. Calro 1960

o sda?

29, Op cit., loc. cit. : ' ' .
30. Qur. XXI, 101-3. S S T TV SV BT ST




_ Gabarti commented . « The.state of.the poor:has risen, how
wonderful it is 1» And j\ef‘muiled&helfdlowing'z'&\e i« What' harm
could occur to whomsoever -would.come in hanour on the Last Day
if he were insulted and humlliated in the world ? » 31 .

It is clear that Gabarti understood the Qur‘anic descri-pﬁem"bf
the good people on the Last Day as a signal to the -« fakir » (Sufis)
and the rise of the Sufi state. It is again a revival of the typical tunc-
tion of audition. : : e

Gabarti .was reported to: have 'said that ‘« Same’ (audition) is
a slippery stone upos whch orﬂys‘euperienced'-meri%xi feet could be
fixed » (31). S R I SR O A v

Abdel Karim al-Dijili (+_after 820 H.), ‘the pringe -of Sufi au-
- dition, is the last personality in the ecstatic current with which we
are dealing. ‘ 2 o o

Al-Dijili ‘is, in my opinitn, the last torm ‘in the development
of the school of lbn Arabi. However, we can tistern in ALB N,
not only the theosophical, philosophical and rational glements, typi-
cal of Ibn Arabi and his school, but:the eustetic, susitibnaty one,
typical of many personalities before lbn Arabi. This can be discern-
ed in his whole sysem, intluding his: view .on the eszhatological
verses of the Qurian. However, again, we wik restrict oursélves to
the ecstatic aspect of al-Djiti as we did with" &l- Hallal. KlDjik dealt
exhaustively with the Manifestations ‘of the Diving Atrtbatds. From
among them the Manifestation - of ' the Omnipotenze Attribute is
our concern, because it'was such a challenge 10 Dijili that he found
no other way to describe it, than:by réeferring ¢ three fomadus escha-
tological chapters in the Qur'an. These ‘inchade the & over-through »
chapter ,,,.<all , rending asunder " 3la.%5¥! ahd some verses from
the chapter cf « the cave » cagst These verses give
details of the « Rising of the dead (resurrection) — Day ». 4zl 092
Dijili also user a kind cf explosive language to cope with the eschato-
bgical  verses he quoted and the description of the Manffesta-
tion of the Omnipotence Attribute that ho termedt! = . yedl dllala

431. Ahmad al sharagi, Tabagat al-Khawas, p. 38-9;
Manawi, Kawakib, Ms. DK. No. 259, vol. 2., Fol. 289 ver.
C.F. also my Ph. D. thesis, p. 90, 325-26. : N
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th that manifestation, God - would manifest 'Himsel ta: the: wérship-
per through the “atribue .ob Ominipotence;: ipfide;. greatnbss ... . - In
this manifestation the worshipper:would: hear a:sound ofithe «elank-
ing of the béll»n oot dkal s’ 'Fhe backghound -of that sound. is
related in Islamic legacy to the story of the Prophet's (s.a.s.) Re-
velation. The « clanking of he bell ool dialis -describes one
of the most burdenseme kinds;ojsﬁgyglaﬁgpq,§32). o 3
L . = LRSS LTS R s .

Djili considers the clanking to be a result of the clashing to~
gether of Sublime Realities. Divine Realites emerge to prevent Sufi
hearts from daring . to. enter -the« Divine sRresence . of Greatness
Cigelaldl 5 aall and the: revealation: of-the Bivine : Grade, it is the
grandest veil between the Divine Grade and hearts of His worship-
pers. - There is no way to remove this viel except after hearing the
clanking of the beft» ., ¥l {baba ' (83):

Now, the hearing of this clashing together of Realities, or ra-
ther, the o=l dlala Causes horrible physical reactions. In one:
of his works, Djili: likens his| state, :during this agony, to a peice
of old torn cloth, hung in'a high tree blowssto and fro by a very se-
vere wind ; his stature was crushed and his formr was décompos
«... (34) This is a recurring theme in his works. - s

In another place, he said, (end i quote: in full ) : « That night
| was taken on a nacturnal journey to the-heavens. Upon my ar-
rival to this sublime station, the most bedutiful seene,: | found such
fear on this occasionthat. my forces weré digsolved, my stature de-
composed, my parts smashed and.any: Jitibs’ broken. 1 did not
hear but a clanking -from. fear'sof -which: the mountains are-
pulverized and to.whose dighity.thechumans: and the ‘jinn submit -
and | do not see-but. clouds of lights; . filled ;with tongues of fire.
However | am in darkness of seas of the Essence =31 one ahove:

Y
et

32. C. F. Bokhari's Sahih, vol. I, No. 2. .1l s 5 oS GE
and C.F. also ‘Kirmani's commentary on.S$.B., 1., p.27 ;-
also al-Badr al einy : omdatul - Qari’, 1, p: 40 ; my Ph. D. p. 659:

‘ coos s apaesT s
33. C. F. akInsanul Kamel, L, p. 107; Mgnazer iihiyya, p. 53.,
34. CF.op.cit, |, p.67. . = =~ eni, moi¢
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+he other, under which there is neither sky nor earth; thus:the mo-
. lionless mountains were removed; and | saw the earth -protruding
(and we shall gather them, all togeher, nor shall we leave out éany-
one of them. And they wil be marshalled before thy Lord in
.sanks) (35) and they will continue like that forever. | .asted
-« What happened to the sky ?» "« It.is rent asunder, .and hearkens
10 (the command of) its Lord. And: it must.needs” (do s0).(36)... »
1 was answered. | asked : « What happened to the earth ?» «lt
is flattened, and casts front what is within it- and becemes ernp-
1y » .(36) | was answered. ' asked - «What happened to the
sun 7» «Mh is folded up and the stars fall, losing their ‘lustre, the
.mountains vanish, and the she-camels, ten’ months “with" young, are
left untended, and the wild beasts are herded together, and the
.oceans boil.over with a swell and the souls are sorted out. And the
-female (infant) buried alive, is questioned, for what crime she was
&illed. And the scrolls are laid open ‘and the sky. is unveiled, and
-the blazing fire is kindled to fierce- heat, and the :garden is. brought
.near» (3%). | was answered.. And | asked : "«»;;\.N-hat happened
to me ? », The Grand answered : « A soul.knows. what it has put
~forward ». (38) This is a small resurrection, the Truth rendered to
ime as an example of the Grand one in order that | might be sure
of my God, and so 1 chuld guide !to;, Him whosoever is. of my par-
1y (39). ' . .

Again, al-Dijili, like Hallag, faces a situation, a violent and very
“jmpulsive one, that of the Manifestaton_ of he Divine attribute’ of
Omnipotence, ‘o rather that of " sl idlala For the descrip-
ion of the claking of the bell. At the height of his experience, he
“found no adequate way of expressing this state except through the
.Qur'an : Suras and Vérsed conderninig eschatology, because he con-
sidered his experience 4 sSnfall:résurrection a¢'a 'mddel of thefuture
_gesurrection izl o5 ' described in the Quran.

35. Qur. XVIiI, 47-48.

36. Qur. LXXXIV, 1-4. o . R
37. Qur. LXXI 1-13. with a slight change at the beginning Aof,evér;y
~ verse (13l ) becomes just (). .. . SR
38. Qur. LXXXI, 14. '

49. al-Djili, al Insanul-kamil, I, p. 107.
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-Now, 'to_tome .10 the end of the Reper. | .should mentien: the
main results and outcomes.of this, peper. and summarize them as
follows : T L

1. Sufis undergo a vary special kind af personal -experience : and
as such, general, external: methods -of analysis cannot be safely
applied to their experiences. /. - | .- { o o

TG

. - ST W s e ' L

2. Rather, we need some VArY s iNivale and; very persenal, internal

method of analyais to cope.with ghe. Sufi. prvate and-peisonal

modes of experiences.  Even thesg kinds of the se-called pri-

vate-and pergonal. methads, sannnt be: applied on a wide seale,

orin a ganeral way. we neeg,dnfeat, for every 'mystic, rather,

for every Sufi statement and expsrienge, a separate, personal

method to be applied, espeoilly in-thehecstatic cumment. The

case of the Same’' method appiliéd:ia 2his ppaper is just ‘one

exampie. Thase private: end pensomal mibthe ds eannpt be spoci-

fied and prescribed in the way Wa i’ a mdical diagnosis or

a physician’s- presotiptions. - T 496 ‘chosen, ‘mostly, atcord-

ing to the. resbarcliers insight a#d his penetrative spirit, ‘both

of which are ambigious Ena bt v Be g:dvérﬁed:‘dffeh, by the

researcher’s “ecténtricities ‘and ‘Whims” ﬁH’i‘)\’fvt“av'é’r, there is no
other way out. ‘

3 The sl et s tht ur i f ho St personai
ties and legacy, in general, and the ecstatic current, in parti-
cular, is iél,a'fiifé'@n& zpl‘_,ppq\rtibng(i! ngther decisive ner final.
However, this waould nof‘brgy:gn,i‘:;gurv:éhj)oyrﬁe}nt of reading and

 tasting their efforts, pursits and persistence, as Gite humen
beings, in, bridging the wide gan. between the Divine Presence,
the Last Day, en the ane hand, and the 'human aspirations .to
wards an immortal kind of existence, there beyond that veil of
our wordly present life.

Last and not least, | should add that orthodox Islam has tole-
rated the ecstatic Sufi persanalities and their sitafer‘rié‘r‘its : the (:é_ée
of al-Hallag's execution is not an’ exception, because he was kilbd
for involvement in politicel matters and not because’ of Kig Sufi
views. Nevertheless, Islam would not agree with thein, Mecadse
they represent a very undisciplined kind of movement with. their gos-
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tacies and auditional raptures, whereas orthodox Islam is a mode-
rate form of religion :

«Thus, we have appointed you a moderate nation that ye might
be witnesses to all mankind, and that the Apostle might be
a witness to yourselves ».

N&)‘ 4-‘-“..3“ ( v e ‘A;LQ,_.——\:O

Mr. Chairman, ladies and gentleman : Thank you very much for
your attention.
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