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Abstract 

This study investigates some of the grammatical features peculiar to 

Arabic found in the Holy Qur‟an. They form a challenge in the translation of the 

Holy Qur‟an as they lead to inevitable grammatical losses. Grammatical loss, in 

the context of this study, refers to any departure from the ST grammatical 

norms. The study also explores the extent these grammatical losses lead to 

partial or complete losses of the ST meanings. The works by three translators of 

different linguistic backgrounds (Marmaduke Pickthall (1930), Abdullah Y. Ali 

(1938) and Mohamed Abdel Haleem (2005)) are examined to see how they 

tackle these Arabic-bound grammatical features. For this study, their 

translations of selected ayahs are descriptively analyzed. For the analysis of the 

data, the present study adopts the compensation strategies postulated by James 

Dickins, Sandor Hervey and Ian Higgins (2002). The study results revealed 

various types of grammatical loss in the three examined translations and 

different compensation strategies adopted by the translators to approximate the 

effects of the ST peculiar grammatical features.  

Keywords: grammatical features, grammatical loss, inevitable loss, 

compensation strategies. 
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1.Introduction  

It has always been a serious challenge for translators to render the Qur‟an 

no matter how efficient and skillful they might be. This is due to the rich 

language of the book, the rhetorical inimitability and the unique style. Hence, 

the final product of most attempts at translating the Qur‟an has been labeled “a 

translation of the meanings of the Glorious Quran”. The tradition to add “of the 

meanings” signifies that all translations cannot capture the original Arabic text 

revealed by God the Almighty to His Prophet Mohamed peace be upon him.   

This study deals with some of the grammatical features which are 

peculiar to Arabic and unparalleled in English such as: the use of a tense to refer 

another, the flexibility of its syntactic order, gender, prepositions alternation and 

ellipsis. They baffle translators and form a barrier in rendering the Qur‟an. 

Thus, translators of the Qur‟an need to be aware of these features and their 

implications to be able to adopt the appropriate compensation strategy that 

palliates the expected loss caused by their absence. According to Abul-Raof 

(2001), “the Qur‟an translator does not only need a sound linguistic competence 

in both Arabic and English but also an advanced knowledge in Arabic syntax 

and rhetoric in order to appreciate the complex linguistic and rhetorical patterns 

of Qur‟anic structures” (p. 2). 

The paper focuses on analyzing how three translators rendered these 

peculiarities of the ST, which cause inevitable grammatical losses, and which 

compensation strategies they use. Further, it investigates the extent these losses 

lead to loss in ST intended meanings. The three translations used in the study 

are, The Meaning Of The Glorious Qur’an by Marmaduke Pickthall (1930), The 

Holy Qur’an by Abdullah Yusuf Ali (1937), The Qur’an: A New Translation by 

Abdel Haleem (2005). They are not selected haphazardly; they are chosen 

according to certain parameters mentioned hereafter.  

 

2.Statement of the problem 

Loss accompanying translation can be unavoidable due to the linguistic 

differences between two languages. Arabic and English belong to two different 

families and their grammatical systems are different. Baker (1992) explains that 

“[g]rammar is organized along two main dimensions: morphology and syntax”. 

Thus, incomplete replication of any morphological or syntactic feature of the ST 
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in the TT is referred to as grammatical loss. However, Dickens et al. (2002) 

suggest that “translators should not agonize over the loss, but should 

concentrate on reducing it” (p.21).  

As-Safi (2011, p. 76) mentions two kinds of losses: an inevitable loss and 

an avertable one. First, the inevitable loss occurs because of the discrepancies 

between the systems of the two languages, which cause the translator, 

regardless of his/her linguistic competence, to resort to the use of a 

compensatory strategy. Second, avertable losses which are the result of a 

translator‟s failure to find appropriate equivalence. This study is particularly 

concerned with the first kind. 

When it comes to the Holy Qur‟an, any mistake, whether intentional or 

unintentional, is not forgiven by those who believe in it. Sometimes keeping the 

peculiar grammatical feature is expected to have a negative effect on the target 

reader's ability to decode the Qur‟anic message. For instance, copying some ST 

elliptic structures which are intelligible for the Arabic reader results in 

ambiguous structures for the TR. Thus, translators should resort to one of the 

compensation strategies accompanied by, if needed, an appropriate trouble 

shooter. Translators must also consult authentic exegeses of the Qur‟an to get 

the most accurate meaning of each word and the implications of any peculiar 

structure unparalleled in English. Being unaware of any of these grammatical 

peculiarities leads translators to make blunders.  

 

3.Research Questions 

1- What are the Arabic-bound grammatical features that pose challenges in 

rendering the Holy Qur‟an? 

2- How do translators of the Qur‟an manage these features while rendering 

the Qur‟an? Which compensation strategies do they use?  

3- To what extent do these grammatical peculiarities cause partial or 

complete losses of the ST meaning? 

4.Methodology 

4.1. Research Design 

This study fits in the basic paradigm of a qualitative research. According 

to Merriam and Tisdell (2016), there are four main characteristics which 
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determine the nature of a qualitative research. Those are: “the focus is on 

process, understanding, and meaning; the researcher is the primary instrument 

of data collection and analysis; the process is inductive; and the product is 

richly descriptive” (Merriam and Tisdell, 2016, p. 15). Therefore, a qualitative 

approach is appropriate for this study as the analysis of the Holy Qur‟an 

translation is complex and requires deep investigation and detailed 

understanding. The researcher collected and analyzed the data from the multiple 

available sources. Being an Arab Muslim, she identifies the grammatical and 

semantic losses based on her prior knowledge of the Arabic language and the 

Holy Quran with reference to exegeses books.  

This study also falls under the applied qualitative research because it 

seeks to understand the phenomenon of grammatical voids in the translation of 

the Holy Quran. Ritchie (2003) highlights that applied research aims to get 

insight into an existing problem. Moreover, according to Merriam (2015), 

applied research is carried out to improve the quality of practice of a certain 

discipline. Thus, the researcher provided thick description of the phenomenon 

of the grammatical losses in the translation of the Holy Quran in order to make 

sure her findings can be applied to the coming translations. The following 

section offers details on the procedures of the analysis. 

4.2. Data Analysis 

Data analysis in the current study started along with the data collection 

process. Merriam (2002) mentions that one feature of qualitative inquiry is that 

data analysis is a simultaneous process with data collection. In practice, the 

ayahs that show Arabic linguistic peculiar grammatical feature/s were 

identified, extracted, and analyzed. The researcher then read through the 

translations to examine how the different translators managed the Arabic 

linguistic peculiarities found in the selected ayahs. Back-translation was used to 

show the extent the translation deviates from the ST. It was not explicitly 

presented in the study though. It just aided the researcher in identifying the 

losses. 



(0202 سثتوثر) التاسعالعذد   

 الثالجالجسء 

 "اللغاخ وآداتها "

  

 

 
 

       
  اللغاخ وآداتها – الثالجالجسء التاسع العذد                                                 0202 -هجلح تحىث   37

 

 هجلح تحىث

 

 

 The identified grammatical losses were then closely investigated to 

decide whether they lead to partial or complete semantic losses. Semantic losses 

refer to any shifting from the intended meanings of the ST. Exegeses books, 

monolingual and bilingual Arabic and English dictionaries were consulted to 

authenticate the semantic losses found in the translation, i.e. by comparing the 

meanings in the translation and the original ST meanings traced in the exegeses 

books and the Arabic monolingual dictionaries. Semantic loss, in this study, 

includes loss in denotative, connotative and implicit meanings, rhetorical 

devices, among others. Any failure to convey the ST meaning was considered a 

loss. This, however, could be partial loss, where the primary meaning is 

conveyed, while some shades of the intended meaning or some of the aesthetic 

values in the ST are lost. Or it could be complete loss that either affect the 

primary meaning or distort it.  

4.3. Sampling 

In this study, sampling is not intended to be statistically representative. 

Instead, symbolic representation is sought. This refers to the selection of units 

based on their features of relevance to the investigation (Ritchie, Lewis, & 

Elam, 2003). Ritchie et al. (2003) mention that “The sample units [in a 

qualitative research] are chosen because they have particular features or 

characteristics which will enable detailed exploration and understanding of the 

central themes and puzzles which the researcher wishes to study” (p.78)  

The diversity of sampling is another important requirement stressed by 

Ritchie et al. (2003). It is important because it enhances the chances of 

recognizing the whole range of factors or features that relate to a phenomenon. 

Hence, the samples of the current study are selected based on their relevance to 

the research questions and their diversity. 

As for the sample size, the researcher opts for a small sampling because 

according to literature, a qualitative study focuses deeply on somewhat small 

samples. The number of ayahs selected is ten; yet the sampling conforms to 

what Morse identifies as “a purposeful sampling” which implies selecting 

“information-rich cases” (Morse, 1995). Morse further explains that what 
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matters indeed in a  qualitative research is, not how many times an incident 

occurs, but a detailed description of any incident found. She states that 

“[r]ichness of data is derived from detailed description, not the number of times 

something is stated” (Morse, 1995, p.148). 

4.4. Data collection Method 

In relation to this study, one method is employed for data collection, that 

is, text. It is one of the data collection methods in qualitative research (Marshall 

& Rossman 2006). One of the main advantages of this method is that biasness is 

minimized as there is no interference from the researcher. The texts exist and 

they are not affected by the intentions of a human being (Merriam, 2002). The 

data of the study are extracted from four sources. The Arabic data are collected 

from the Holy Quran, which is available as soft and hard copies, while the 

English data are collected from the three selected translations as soft copies.   

 

The selected data for this study consist of two sets. The first consist of ten 

ayahs with an existing explanation for the effect of the Arabic peculiar feature 

they include. Explanations are drawn from established classical commentaries 

such as Ibn „ sh r‟s, al- aghaw ‟s, al- ayḍāw ‟s and al-Qur ub ‟s.  hoosing to 

draw upon these exegeses books is to ensure authenticity rather than attempting 

to offer one‟s own explanation. 

 The second, the English translations, are selected according to different 

parameters. First, the linguistic backgrounds of the chosen translators. Pickthall 

is a native speaker of English who learnt Arabic. Abdel Haleem is a native 

Arabic speaker who learnt English. Abdullah Yusuf Ali is neither a native 

speaker of Arabic nor English but, he speaks both Arabic and English fluently. 

Therefore, they differ in their relation to the source language “Arabic” and the 

target language “English”. The second parameter is the religious orientation of 

the respective translators. They are all Muslims. This is to focus on the 

examination of the potential influence of linguistic rather than religious 

background of the translator. It is also meant to evade any ideological 

interferences and ensure faithfulness to the original text. Finally, the selection 

includes full, rather than partial, widely published translations. This is to 
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guarantee that they include the translations of the selected ayahs under 

examination. 

5.Review of the Literature:  

To date, various studies have mentioned briefly the syntactic and 

semantic problems in the translation of some verses in the Holy Qur‟an and the 

limits of the literal translatability of the Qur‟anic text. For instance, a study 

done by Ali, Brakhw, Nordin and Ismail (2012) reviews some lexical, semantic 

and syntactic problems in translating the Holy Qur‟an into English and the 

authors support their argument by examples of verses from the Qur‟an. Two 

main syntactic problems are examined in the paper: first is that of tense and the 

other is ellipsis. Regarding the problem of tense, they suggest that “tense and 

verb form should be guided by the overall context and by stylistic 

considerations” (p. 588). For ellipsis, the study concludes that “it is sometimes 

necessary to add the elided words (which usually appear in brackets) to 

complete a sentence in the translation” (Ali et al., 2012, p. 589).  

Other scholars dig deeper and choose certain surahs to tackle the 

grammatical losses found in the translations of their meanings in detail. For 

instance, an interesting paper published by Abdelaal and Rashid (2016) 

discusses the grammatical losses found in Abdel Haleem‟s English translation 

of surah Al A‟rāf (The Heights) and to what extent these losses cause partial or 

complete semantic loss. In another remarkable study, Abdelaal (2017) sheds 

light on the grammatical and semantic losses found in Abdel Haleem‟s English 

translation of three Meccan surahs. He analyzes selected examples from these 

surahs based on  aker‟s typology of non-equivalence and  atford‟s translation 

shifts. The study reveals various types of grammatical loss that lead to partial, 

and sometimes, complete semantic losses. Abdelaal‟s study provides a deep 

analysis of the causes of such losses and how they can be reduced in future 

translations of the Holy Qur‟an.  

Other studies have concentrated on certain aspects of the style of the Holy 

Qur‟an. In the Qur‟anic language, style is not a linguistic ornament. Many styles 

are utilized in conveying its message: narrative, didactic, argumentative, 

persuasive and others (Sadiq, 2008).  Style may refer to word ordering and the 

implementation of unique syntactic patterns. The word order is flexible in 
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Arabic and permits foregrounding and backgrounding. Thus, it is used as a 

linguistic means for recognizing several conversational functions such as 

specification, restriction, emphasis, glorification/amplification and denial 

(Elimam, 2013). 

 

6. Significance of the Study: 

Previous studies have not thoroughly investigated how different 

translators of the Qur‟an manage Arabic linguistic peculiarities and which 

compensation strategies they use in order to fill the grammatical voids. 

Furthermore, scarce studies have explored the association between grammatical 

loss and the negative effects on the target reader‟s ability to decode the Qur‟anic 

message; these studies have not distinguished whether the identified 

grammatical losses lead to partial or complete semantic loss. Therefore, there is 

a need for a study that provides a detailed representation of the grammatical 

losses identified in different translations of the Holy Qur‟an, and examines how 

such losses can affect the communication of meaning that exists in the ST.  

The present study fills the gap in the literature by: 1) identifying various 

types of Arabic-specific grammatical features found in the Qur‟an, which do not 

exist in English 2) exploring how they are handled by different translators 3) 

discovering the compensation strategies used to make up for the translational 

loss resulting from their presence 4) recognizing whether they cause partial or 

complete losses of the ST meaning. 

 

7. Theoretical Framework  

7.1. Equivalence 

One hot-debated issue in translation theory is that of equivalence. 

Translation theorists have not agreed on what the concept of equivalence 

signifies. Some theorists define translation in terms of equivalence while others 

reject the notion of equivalence and prefer that of “approximation”.  

 Roman Jakobson, the Russo-American structuralist, was among the first 

theorists to reflect on the problem of equivalence in meaning on the word level 

in different languages. In his paper “On Linguistic Aspects of Translation”, he 

points out that “there is ordinarily no full equivalence between code-units” 
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(Jakobson,1959, as cited in Lawrence Venuti, 2012, p. 127).
 
However, he 

explains that translation from one language into another mostly alternates 

messages in one language, rather than separate code-units, with entire messages 

in another language. Moreover, language is minimally reliant on the 

grammatical pattern in its cognitive function. So, if a grammatical category is 

nonexistent in a certain language, its meaning may still be translated into this 

language by lexical means. As he puts it, “No lack of grammatical device in the 

language translated into makes impossible a literal translation of the entire 

conceptual information contained in the original” (Jakobson,1959, as cited in L. 

Venuti ,2012, p. 128). In conclusion, Jakobson believes that the problem of 

equivalence is not based on the failure of any language to deliver a message that 

has been written or said in another language. Instead, it lies on differences in the 

structure and terminology of languages. “For him, only poetry, with its unity of 

form and sense . . . is considered „untranslatable‟ and requires „creative 

transposition” (Jeremy Munday, 2016, p. 61). 

 According to Munday (2016), in the 1960s, the problems of meaning, 

translatability and equivalence became a persistent theme in translation studies. 

One of the most important figures in translation studies, the American Eugene 

Nida (1914–2011) introduced a receptor-based orientation to translation theory 

by talking of two types of equivalence; formal equivalence and dynamic 

equivalence. Nida (1964) gives an explanation of these two types as follows:  

Formal equivalence focuses attention on the message itself, in both form 

and content . . . One is concerned that the message in the receptor 

language should match as closely as possible the different elements in the 

source language. . . In contrast, a translation which attempts to produce a 

dynamic rather than a formal equivalence is based upon “the principle of 

equivalent effect” . . . that the relationship between receptor and message 

should be substantially the same as that which existed  between the 

original receptors and the message. (p. 159) 

 Van den Broeck (1978) and Robert Larose (1989) assumed that it is 

impossible to achieve equivalent effect or response. They disbelieved that there 

is a possible way to measure that „effect‟ and questioned on whom it is to be 
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measured. They also doubted that a text can have the same effect and stimulate 

the same response in two different cultures and times. Certainly, the whole 

question of equivalence requires subjective judgement from either the translator 

or analyst (Munday, 2016, p. 69). Similarly, Peter Newmark (1981) believes the 

concept of equivalent effect is “inoperant if the text is out of TL space and time” 

(p. 69). He considers the principle of translation equivalence to be "either too 

theoretical or too arbitrary” (as cited in Hussein Abdul-Raof, 2001, p. 5). In a 

more recent book, Newmark (1991, p. 101) explains that since the concept of an 

ideal or perfect translation is illusory, the concept of translation equivalence can 

only be an approximation. 

 Basil Hatim and Ian Mason (1990) take a similar view; they advise the 

translator not to use the term „equivalence‟ in connection with translations as it 

implies that complete equivalence is an achievable goal which is untrue. 

Languages significantly differ semantically and syntactically from one another. 

Hence, cases of both non-equivalence and untranslatability between languages 

always take place. The translator, however, has to achieve an acceptable and 

effective translation with the closest possible approximation to ST meaning. 

On the same line Abdul-Raof (2001) stresses that “A translator who 

aspires to achieve total lexical and/or textual equivalence is chasing a mirage: 

total equivalence at any level of language is impossible, relative equivalence at 

any level is possible” (p. 7).  Thus, scholars have to come up with different 

translation strategies in order to overcome non-equivalence at the different 

levels of language.  

As seen from the discussion above, there are different views regarding the 

concept of equivalence. For this study, Mona  aker‟s (1992) notion of relative 

equivalence is followed. Moreover, the study adopts the compensation 

strategies postulated by Sandor Hervey and Ian Higgins (1992). An explanation 

of both is given in the following lines. 

7.2. Mona Baker’s Notion of Equivalence 

In her famous book In Other Words (1992), Baker explains that 

equivalence is usually influenced by a variety of linguistic and cultural factors 
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and is therefore always relative. In addition, she states that “[i]t is virtually 

impossible to offer absolute guidelines for dealing with the various types of 

non-equivalence which exist among languages” ( aker, 1992, p. 17). Instead, 

she provides a thorough description of several types of non-equivalences 

between any two languages and explained the strategies employed by 

professional translators to overcome them. 

 Baker (1992) deals with equivalence at different levels: word level, 

above-word level, grammatical equivalence, textual equivalence, and pragmatic 

equivalence. The most relevant to this study is the chapter she devotes to 

grammatical equivalence. In this chapter, she gives a brief discussion of some 

major categories that diverge across languages such as: number, gender, person, 

voice, tense and aspect. She provides examples that show the types of difficulty 

translators often face due to the differences in the grammatical structures of 

source and target languages and suggests some strategies to make up for the 

expected loss.  

7.3. Hervey and Higgins’ Compensation Strategies: 

In 1992, Hervey and Higgins originated the Thinking Translation series 

where they postulated different compensation strategies to tackle translation 

losses. Ten years later, in collaboration with James Dickens, a professor of 

Arabic who has taught Arabic at various reputable universities, they published 

the Thinking Arabic Translation book. 

According to Hervey and Higgins (1992), compensation is “the technique 

of making up for the translation loss of important ST features by approximating 

their effects in the TT through means other than those used in the ST” (p. 248). 

They believe (1992, p. 35) that translators may feel the need to resort to this 

technique when faced with obviously inevitable, yet unacceptable, 

compromises.  

According to Dickens et al. (2017), compensation falls into three main 

categories:  compensation in kind; compensation in place; and compensation by 

splitting. They also argued for a fourth category, that is compensation by 

merging.  In practice, we find that cases of compensation mostly belong to more 
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than one of these categories. Thus, the above scholars (2017) suggest that it is 

important to recognize the loss that is being compensated for and how the 

compensation is done and not to agonize over what label to give to an instance 

of compensation.  

Compensation in kind, as described by Dickens, Hervey and Higgins 

(2017), “usually entails a difference in kind between the ST textual effect and 

the TT textual effect” (p. 52). They illustrate that it can take many forms. For 

instance, substituting denotative for connotative meaning, concrete for abstract, 

or even making explicit what is implicit in the ST and vice versa. It may also 

include a grammatical transformation. Different tenses, word classes, and 

syntactic structures are used in the TT rather than those found in the ST. All 

these changes may be limited to single words. However, the change usually 

involves whole phrases or sentences. Abdul-Baki As-Safi (2011) gives an 

example for this as “the Arabic emphatic devices such as the Lam and Noon as 

in linabluwnnakum [sic] (Surely We will try you), compensated by lexical items 

such as truly, verily, surely... etc., as in the Qur‟anic aya 155 of surah Al-

Baqara (the  ow)” (p.  57). 

  The second type, compensation in place, is illustrated by Hervey and 

Higgins (1992) as when a translator compensates for the loss of a particular 

effect that occurs at a particular place in the ST by creating a corresponding 

effect at another place in the TT. Joseph Che Suh (2005) mentions that, for 

instance, translators may “compensate for an untranslated pun in the ST by 

using a pun on another word at a different place in the TT” (p. 132). Dickens, 

Hervey and Higgins (2017) give an illustrative example to clarify this point 

which is taken from Zakaria Tamer‟s story اىْاس ٗاىَاء (Fire and Water). The ST 

phrase: 

" "اىثغٖٞا ٗذعاىٜ خ٘فٜ اخ٘ذٜ اىظغاس فٌٖ ماىعفاسٝد [sic] 

has been translated as “you can put it on and frighten my naughty little 

brothers” (St John, 1999, as cited in Dickens et al., 2017, p. 53). Dickens, 

Hervey and Higgins (2017) illustrate that the translation involves compensation 

in place:  
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[T]he clause اىعفاسٝدفٌٖ م  of the ST is lost from its position after the noun 

in the ST, to be rendered by an adjective before the noun in the TT. That 

is, while a literal translation („for they are like devils‟) would entail 

unacceptable grammatical and semantic loss, omitting the idea altogether 

would be just as unacceptable; the TT introduces grammatical and 

semantic changes (and therefore losses), but these are compensated for 

because the changes preserve the idiomaticity and the essential message 

content. (p. 53) 

The third type, compensation by merging, is explained as the decision “to 

condense ST features carried over a relatively long stretch of text (say, a 

complex phrase) into a relatively short stretch of the TT (say, a single word or 

simple phrase)” (Hervey and Higgin, 1992, p. 38). The translator conflates two 

or more meanings into a single word that makes the TT more economical, but 

maybe less accurate and/or less effective.  For example, “in translating the 

phrase [jabara khatirahu] into one single lexical item, the English verb 

consoled or comforted.” (As-Safi, 2011, p. 57). 

Finally, the fourth type of compensation is compensation by splitting, 

which involves splitting one word, phrase or sentence into two or more. For 

Hatim and Mason (1998), splitting implies that “the source meanings are 

expanded to ensure transfer of subtle effects” (p. 115). A translator may resort 

to this strategy if there is no single TL word that distributes the same features of 

a given ST word.  A clear example for this is “the translation of the Islamic term 

(al-Ihraam) into English as „a state in which one is prohibited to exercise certain 

deeds and practices that are religiously permitted at another state or 

circumstance.‟” (As-Safi, 2011, p. 57). 

 

8. Analysis Findings 

Recapitulating the objectives of the study, they are as follows; identifying 

some of the Arabic-bound grammatical features which pose a challenge in 

rendering the Holy Qur‟an into English; determining how they were managed 

by the selected translators and to what extent do they lead to partial or complete 

semantic losses. Descriptive qualitative analysis is conducted for achieving 

these purposes. The lines to follow indicate the identified Arabic linguistic 

peculiarities, how they are rendered by the three translators, and whether they 

cause partial or complete semantic losses. 
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8.1. Tense: 

The first recognized grammatical peculiarity of Arabic which frequently 

leads to semantic loss in translation is the flexibility of its verb tenses; the 

possibility of the use of a tense to refer to another. Tamam hassan (1994, pp. 

240-242) elucidates this important point by distinguishing two types of tenses in 

Arabic. Those are, “morphological tense” ٜاىضٍِ اىظشف and “structural tense” 

 The meaning of the former is determined solely by the form of the .اىضٍِ اىرشمٞثٜ

verb and thus gives absolute past meaning for the perfect form and absolute 

non-past, present or future, meaning for the imperfect. This differs from the 

meaning of the latter which relies on the context of speech. Similarly, Dickens, 

Hervey and Higgins (2017) state that “[t]he actual time significance of the 

imperfect in particular is very often context dependent. . .. It is possible to find 

the imperfect used in almost any situation in which the general time reference 

has already been established” (p. 131). Therefore, translators should not fall into 

the trap of the structural tense which changes the time reference meaning of the 

verb forms.  

Example 1: 

Qur‟anic ayah Translator English version 

٘سِِۚ  ّفُِخَ فِی ٱىظُّ عِٞذِ رَٰ   َٗ َ٘ ًُ ٱىۡ ۡ٘ ىِلَ َٝ  

 (The Letter Qaf: 20) 

 

Pickthall And the trumpet is blown. 

This is the threatened Day 

 A.Y. A And the Trumpet shall be 

blown: that will be the Day 

whereof Warning (had been 

given)  

 Abdel Haleem The Trumpet will be 

sounded: „This is the Day 

[you were] warned of.  

  

According to Ḍiyā‟ al-D n ibn al-Ath r (1960, p.185), when there is a 

great future event that does not exist yet, the perfect form is rhetorically used to 
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talk about it instead of the imperfect. Doing so, verifies the occurrence of this 

event as the perfect form originally implies that an action has already taken 

place. This is the case in the ayah above. It is one of a number of successive 

ayahs which give an elaborate account of the day of judgement. The mentioned 

events of this day are believed to happen in the future. However, the verb  َّفُِخ is 

in the past tense. According to Ibn „ sh r, the past form is metaphorically used 

to emphasize the occurrence of these incidents. 

By contrast, in English, one cannot use past tense form to refer to an 

event that is taking place in the future.  Faced with this linguistic gap, 

translators make different choices to compensate for the resulting inevitable 

grammatical loss. Pickthall makes a compensation in kind by using the present 

simple tense. In English, present simple tense is used to talk about facts or 

things we are sure they are true. So, since this is the intended function for using 

the past tense in the ST, to stress the inevitability of these events, Pickthall 

makes this choice and manages to reproduce a similar effect of the original. 

However, he sacrifices the future sense which leads to a partial semantic loss.  

Similarly, in order to compensate for the inevitable grammatical loss, that 

they cannot preserve the tense of the ST verbs, A.Y.A and Abdel Haleem opt 

for the grammatical transformation strategy. However, they prefer to use the 

future tense for the corresponding ST verb. Their choice preserves the original 

message content and the time sense, but has caused partial semantic loss as it 

does not approximate the ST effects. 

 

Example 2: 

 

Qur‟anic ayah Translator English version 

ا لََ  ََ  تِ
ٌْ سَعُ٘ه ۢ ُٕ ا جَاءَٓ ََ مُيَّ

ا  ٌْ فشَِٝق ًۭ ُٖ ٓ أَّفغُُ  ٙ َ٘ ْٖ ا ذَ فشَِٝق ًۭ َٗ مَزَّتُ٘ا۟ 

 َُ  َٝقْريُُ٘

(The Table :70) 

Pickthall As often as a messenger 

came unto them with that 

which their souls desired not 

(they became rebellious). 

Some (of them) they denied 

and some they slew. 

 

 A.Y. A every time, there came to 
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them a messenger with what 

they themselves desired not - 

some (of these) they called 

impostors, and some they (go 

so far as to) slay 

 

 Abdel Haleem Whenever a messenger 

brought them anything they 

did not like, they accused 

some of lying and put others 

to death; 

 

 

Ibn al-Ath r (1960, P.181) postulates that there are two cases where a 

verb in the imperfect form coordinates with another in the perfect form. First, 

when the imperfect form is rhetorically used to describe an action that takes 

place in the past. Second, when the imperfect form is used to signify the 

continuity of a non-past verb. The ayah above is a clear example of the first 

case. The perfect verb مزَّب coordinates with the imperfect ُٝقرو and the context 

specifies that the time reference is in the past. Therefore, it must be that the 

author intentionally makes a grammatical shift to the imperfect ٝقرو for rhetorical 

reasons. 

Al- ayḍāw , al-Zamakhshar  and ibn „ sh r comment on the benefits of 

iltifat (grammatical shift) in this ayah. They all assure that the imperfect verb 

 Rhetoricians use this term when the imperfect .ىحناٝح اىحاه اىَاضٞح is used ٝقرو

form narrates a situation that takes place in the past. This helps in making the 

reader feel s/he is watching the scene as if it is happening at the current 

moment. Al-Zamakhshar  elaborates that the use of the imperfect verb ٝقرو 

conveys the atrocity of killing and helps in vividly evoking this cruel 

condemned state.  

English syntax does not generally allow the use of a tense to refer to 

another, nor the sudden change of tenses. It requires consistency in the verbs 

used in a sentence, a narrative, or a coordinated structure as is the case in this 

ayah. Thus, translators have to seek solutions for these grammatical gaps while 

translating this ayah. 
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 Going through their translations, we find that both Pickthall and Abdel 

Haleem opt for compensation in kind strategy as they use the past tense verbs 

“slew” and “put to death” respectively. This grammatical transformation 

enables them to be consistent in the verb tenses they employ within a sentence. 

However, it sacrifices the rhetorical benefits of using the present tense and the 

grammatical shift in the ST causing partial semantic loss as a result. 

In hope of transferring ST rhetorical effects, A.Y.A prefers the 

compensation by splitting strategy. He splits the present tense verb ٝقرو into a 

longer stretch of text using the idiom “go so far as to”. Further, he uses 

interpolation (inserting words which doesn‟t belong to the original text) to 

convey that this idiom does not exist in the ST and to be able to use “slay” in 

the present simple tense. This structure manages to imply the rejection of what 

the Children of Israel did and transfers the vividness of the image at the same 

time. However, it neither conforms to the consistency of verb tenses rule of 

English syntax nor it is as economical as the ST. So, it results in partial 

semantic loss. 

8.2. Syntactic Order: 

Baker (1992, p. 110) states that languages vary in the flexibility of the 

order in which functional elements of a sentence may occur. This depends 

largely on whether the language has an elaborate system of case inflections or 

not.  Compared to Arabic, English has a rather fixed word order. The former has 

case inflections that specify the relationship between the elements in a clause. It 

does not rely on word order for doing so. Instead, word order in Arabic is 

mostly a matter of stylistic variation. It contributes greatly in controlling 

information flow and how messages are organized in different ways. Hanjung 

Lee (2003) explains that “[i]n languages with fairly free word order, non-

canonical [marked] orderings are preferred options to mark a special 

information structure” (p. 618).  

The literature on Arabic grammar recognizes two types of sentences, 

verbal and nominal. The established word order of either sentence may be 

altered either for grammatical necessity, in such case foregrounding will be 

obligatory, or because the writer electively preposes a certain element before 
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another to achieve a stylistic effect. Ahmed Saleh Elimam (2013, p. 56) states 

that deviation from unmarked word order may realize a number of functions 

which include specification, restriction, emphasis, glorification/amplification 

and denial. This phenomenon is referred to by grammarians and scholars of al-

balāghah, the art of Arabic eloquence, as اىرقذٌٝ ٗاىرأخٞش “foregrounding and 

backgrounding”. „Abd al-Fata  Lāsh n (1978, p. 217) explains that this feature 

is used to deliver meanings to the addressee as they are ordered, in terms of 

their importance, in the mind of the speaker which makes the style an honest 

reflection of the speaker‟s mind and feelings. 

Example 3: 

Qur‟anic ayah Translator English version 

 َِ شَأخَُ ٱىْعضَِٝضِ ٱىْـَٔ ٍْ قَاىدَِ ٱ

ُۥ عَِ  ُّٔ دذ َٗ حَظْحَضَ ٱىْحَقُّ أََّا۠ سَ

 ِٔ  َّّفْغِ

(Joseph :51) 

 

 

Pickthall Said the wife of the ruler: 

Now the truth is out. I asked 

of him an evil act 

 A.Y. A Said the 'Aziz's wife: "Now 

is the truth manifest (to all): 

it was I who sought to seduce 

him from his (true) self 

 

 Abdel Haleem and the governor‟s wife said, 

„Now the truth is out: it was I 

who tried to seduce him- 

 

In Arabic, the unmarked word order of verbal sentences is VSO. 

However, an author may invert this word order to become SVO for stylistic 



(0202 سثتوثر) التاسعالعذد   

 الثالجالجسء 

 "اللغاخ وآداتها "

  

 

 
 

       
  اللغاخ وآداتها – الثالجالجسء التاسع العذد                                                 0202 -هجلح تحىث   50

 

 هجلح تحىث

 

 

purposes. According to ibn „ sh r, the subject أّا in the clause "ٔأّا ساٗدذ" is 

foregrounded before the verb ساٗد for restriction: to emphasize that it was only 

her, the wife of the ruler, who tried to seduce Prophet Joseph (PBUH)which 

simultaneously negates that the others did. In translating this ayah, an inevitable 

grammatical loss stems from the fact that the unmarked structure of declarative 

clauses in English is SVO. Thus, translators need to make use of the available 

thematization strategies in English to come up with an equally marked structure 

that would keep the thematic organization of the ST.  

Analyzing Pickthall‟s translation, we see that he uses a marked structure 

that foregrounds “of him” before “an evil act” which implies that the wife of the 

ruler asked an evil act of only Prophet Joseph (PBUH) and not of anyone else. 

An implication that does not exist in the original text. By contrast, he does not 

use any compensation strategy to make up for the grammatical loss explained in 

the previous paragraph. 

On the other hand, A.Y.A and Abdel Haleem use “it-structure” to form a 

predicated marked theme.  aker (1992) states that “Hallidayan linguists identify 

three main types of marked theme in English: fronted theme, predicated theme, 

and identifying theme” (p.132). She adds (1992) that “[b]oth predicated and 

identifying themes are often associated with implicit contrast” (p.136). 

Therefore, their decision to use the cleft structure (it-structure) successfully 

reflects the ST message content. It is an equally marked structure that assigns 

the stylistic function of restriction to the subject “I” and negates the other 

possibilities. Their translation involves both a compensation in kind and place. 

It combines grammatical transposition and a change of theme position. 

However, it is not as economical as the ST which results in a partial semantic 

loss. 

Example 4: 

Qur‟anic ayah Translator English version 

ِْ ءَاهِ  ٍِّ  ًۭ ِ ٍِ ؤْ ٍُّ قَاهَ سَجُو ًۭ  َٗ

َُ سَجُلً   َُْٔٓۥ أذَقَْريُُ٘ ََ ٌُ إِٝ َُ ٝنَْرُ ْ٘ فشِْعَ

 ُ َٚ ٱللَّّ  أَُ ٝقَُ٘هَ سَتِّ

Pickthall And a believing man of 

Pharaoh's family, who hid 

his faith, said: Would ye kill 
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(The Forgiver :28) 

 

 

a man because he saith: My 

Lord is Allah, 

 

 A.Y. A A Believer, a man from 

among the people of 

Pharaoh, who had concealed 

his faith, said: "Will ye slay 

a man because he says, 'My 

Lord is God'? 

 

 Abdel Haleem A secret believer from 

Pharaoh‟s family said, „How 

can you kill a man just for 

saying, “My Lord is God”?  

 

The life story of Prophet Moses is frequently narrated in different Surahs 

of the Qur‟an. The conflict between him and the Pharoah of Egypt constitutes 

one of its major themes. It is mentioned elsewhere in the Qur‟an (28:38) that 

Pharoah told his people he knew no other god than himself and proclaimed to be 

their supreme lord (79:24). Thus, when Prophet Moses (PBUH) declares his 

prophethood and invites Pharoah, his people and the Israelites to worship only 

one God, i.e., “Allah”, he decides to kill him (40:26).  

In Arabic nominal sentences, the subject normally precedes its predicate. 

Only in certain cases, the predicate is obligatorily foregrounded. Nonetheless, 

the instance of foregrounding here is optional as it is not one of these cases. In 

the ayah above, the structure used “ستٜ الله” is an inverted word order which al- 

 ayḍāw  affirms that it implies the stylistic function of restriction; Only Allah is 

my lord not any other god. Further, ibn „ sh r states that the man mentions the 
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name “Allah” as it is the one used by Moses and is not one of the  optic‟s 

deities. 

The problem is that the change of word order in such structures in 

English does not imply any markedness. Baker (1992) explains the close 

relation between meaning, choice and markedness. Unmarked options are those 

which are normally selected, while marked options are motivated by the 

context. “The less expected a choice, the more marked it is and the more 

meaning it carries; the more expected, the less marked it is and the less 

significance it will have” ( aker, 1992:130). She illustrates (1992, pp. 166-171) 

that translators most commonly tend to resolve the tension between word order 

and communicative function in translation by abandoning the thematic 

organization of the source text in order to stick to the syntactic restraints of the 

target text. She attributes this problem to the lack of knowledge of available 

strategies, including voice change, change of verb, nominalization, and 

extraposition and she gives examples for each.  

In the ayah above, “X is my Lord” or “My Lord is X” are semantically 

identical. That‟s why translators have to seek the available strategies to 

assimilate the level of markedness of the ST other than foregrounding. 

However, going through their translations, we find that none of them resorts to 

any compensation strategy that would keep the effect of restriction found in the 

ST. They simply imitate the word order of the ST which cause a partial 

semantic loss. 

8.3. Gender 

Arabic is considered an inflectional language where “words express 

grammatical relationships by using inflections” ( rystal, 1987, p. 430). Arabic 

morphology recognizes inflections for different grammatical categories such as 

number, gender, person and tense. In comparison to English, words in Arabic 

are greatly inflected. For instance, English morphology does not allow gender 

marking in verbs as is the case in Arabic. There is no inflectional ending, 

attached to the verb, that indicates whether its subject is male or female. 

Similarly, Arabic demonstrative nouns are marked for gender, number and 
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distance while English demonstrative pronouns are only marked for number and 

distance. Ignoring such a difference between the nature of English and Arabic 

may cause problems in translation. 

Example 5: 

Qur‟anic ayah Translator English version 

زاَ   َٕ ظَ تَاصِغَح   قَاهَ  َْ ا سَأَٙ اىشَّ ََّ فيََ

 ًِ ْ٘ ا أَفَيَدْ قَاهَ  ٝاَ قَ ََّ زاَ أمَْثشَُ فَيَ  َٕ سَتِّٜ 

 َُ ا ذشُْشِمُ٘ ََّ ّ ٍِ  إِِّّٜ تشَِٛء  

) Cattle :78) 

Pickthall And when he saw the sun 

uprising, he cried: This is my 

Lord! This is greater! And 

when it set he exclaimed: O 

my people! Lo! I am free 

from all that ye associate 

(with Him).  

 A.Y. A When he saw the sun 

Rising in splendour, 

He said “This is my Lord, 

This is the greatest (of all)” 

But when the sun set, He said 

“Oh my people! 

I am (now) free 

From your (guilt) 

Of giving partners to God  

 Abdel Haleem Then he saw the sun rising 

and cried, „This is my Lord! 

This is greater.‟  ut when the 

sun set, he said, „My people, I 

disown all that you worship 

beside God.  

As highlighted in the previous paragraph, Arabic demonstrative pronouns 

differ according to the gender and number of their referents. When the referent 

is a singular feminine noun, the demonstrative pronoun used in normal Arabic 

usage is ِٓ زِ  َٕ  . However, in the above ayah, the demonstrative singular masculine 

pronoun  َزا  َٕ is used although its referent is َْظ  ,the sun” which is considered“ اىشَّ
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in Arabic, a singular feminine noun. This is evident in   تَاصِغَح and  ْأَفَيَدwhich both 

refer to َْظ  and have feminine markers. However, based on the fact that in اىشَّ

Arabic Islamic tradition, the form used to refer to God should only be the 

masculine form, though God is neither male or female, al-Zamakhshar  

illustrates the ambiguity in this ayah. He states that the demonstrative 

pronoun َزا  َٕ , while referring to َْظ  as its predicate. So, a سَتِّٜ has the word ,اىشَّ

subject predicate agreement in gender and number takes place. For him, this 

agreement is mandatory in order to refute non-Islamic and pagan beliefs of the 

femineity of Allah. 

 On the contrary, English demonstrative pronouns are the same for 

masculine and feminine referents. They only differ according to number and 

distance. Also, “the sun” has no grammatical gender in Modern English. Thus, 

translators are faced with an inevitable grammatical loss. Nonetheless, none of 

the three translators has resorted to any compensation strategy or a trouble 

shooter to make up for this translation loss and approximate its effect. They 

decisively choose to use the English demonstrative singular pronoun “This” and 

sacrifice the denotative meaning of the masculine demonstrative pronoun in the 

ST and the textual effect created by its usage aforementioned. Thus, their 

renderings create a complete semantic loss. 

Example 6: 

Qur‟anic ayah Translator English version 

َٕوُ مُوُّ  ا ذزَۡ َٖ َّ ۡٗ ًَ ذشََ ۡ٘ َٝ

اۤ أسَۡضَ عدَۡ  ََّ شۡضِعَحٍ عَ ٍُ  

(The Pilgrimage: 2) 

 

Pickthall On the day when ye behold it, every 

nursing mother will forget her 

nursling 

 A.Y. A The Day ye shall see it, every mother 

giving suck shall forget her suckling-

babe 

 

 Abdel Haleem on the Day you see it, every nursing 
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mother will think no more of her 

baby, 

 

Basra and Kufa represent the main Arabic grammatical schools. The 

analysis of this example focuses on one grammatical issue highlighted by the 

grammarians of Kufa, yet accepted by all other grammarians. In classical Arabic 

syntax, feminine adjectives are generally marked by feminine inflections. 

However, grammarians of Kufa postulate that if an adjective is specific to 

females, physiologically or psychologically, it is not inflected unless it is 

intended to describe the verb which this adjective is made from. For instance, 

 ٍشضع The same is true for .(carrying-feminine suffix) حاٍيح and (pregnant) حاٍو

(nursing mother) and ٍشضعح (giving suck-feminine suffix). Thus, in the ayah 

above, ٍشضعح is marked by the feminine inflection (ـح)to describe the nursing 

mother while she is breastfeeding her baby. 

Al- ayḍāw , al-Zamakshari, al-Baghawi and ibn „ sh r comment on the 

use of ٍشضعح stating the difference between it and ٍشضع as explained in the 

previous paragraph. Al-Zamakhshar , with the format “if you said why…I 

would say” which he uses frequently, gives a more detailed explanation. He 

clarifies that the form used in the ayah indicates how the horror this mother 

experiences, i.e., the horror of the day of judgement, causes her to remove the 

latched-on baby from her breast. Al- ayḍāw  adds that it will even make her 

forget about her baby.  

Such an inflected form of the adjective is unparalleled in translation since 

adjectives in English are not marked for gender. However, translators have to 

try to approximate the effect of the ST inflected adjective by using 

compensation strategies. Pickthall and Abdel Haleem split the original adjective 

into two words by adding the word “mother”. In fact, they render it as if the 

word ٍشضع is used. They do not capture the true meaning of the word. The 

verse is not talking about nursing mothers in general forgetting about their 

babies. It focuses on breastfeeding as an emotional process where the bond 

between the mother and the baby is very strong. To forget about her nursling 

during such time signifies the absolute horror this mother witnesses.  
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In order to create a corresponding effect of the ST, A.Y.A resorts to 

compensation by splitting and compensation in kind strategies. He adds the 

word “mother” which does not exist in the ST and makes a grammatical 

transformation by using the present participle form “giving suck”. Further, he 

(1938) writes a footnote stating that “No mother abandons the baby at her breast 

in the greatest danger; yet that will happen in this Dreadful Hour” (p.850). His 

rendering is faithful to the ST‟s denotative meaning though it is not as 

economical as it is. Thus, the grammatical loss results in the loss of some of the 

aesthetic values of the ST making a partial semantic loss.  

8.4. Prepositions 

Each Arabic preposition has distinctive meanings and is used in certain 

contexts that are, in some instances, unparalleled in English. Further, for 

rhetorical reasons, Arabic language allows one preposition to be used instead of 

another that is typically employed in a particular context. This rhetorical 

phenomenon of prepositions alternation, that is inapplicable to English, consists 

one of the main difficulties that translators confront when rendering Qur‟anic 

verses into the TL (Hummadi et al., 2020). The meticulous choice of a certain 

preposition instead of another is very significant to the meaning of the ayahs. 

Translators, sometimes, stress the explicitly stated meaning and ignore, or be 

unaware of, the implicitly stated meaning created as a result of the application 

of such a phenomenon.  

Example 7: 

Qur‟anic ayah Translator English version 

 ٌٍ ٚ  خُيقٍُ عَظِٞ إَِّّلَ ىعَيََ َٗ  

 (The Pen: 4) 

 

Pickthall And lo! thou art of a tremendous 

nature. 

 

 A.Y. A And thou (standest) on an exalted 

standard of character. 

 Abdel Haleem truly you have a strong character–– 
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The Arabic preposition   ٚ  on” can be used in different contexts, but“عَيَ

mostly it is used to express, whether literally or metaphorically, that 

something/someone is on the top. In the above ayah, it is used instead of the 

typical ٗر “of” for a rhetorical reason. This is to imply that Prophet Mohamed 

does not just have a “tremendous nature” or a “strong character” like how 

Pickthall and Abdel Haleem translations rendered it respectively. Ibn „ sh r 

(1984) explains that  ٚ  on” is used here to show metaphorical superiority“عَيَ

which signifies Mastery. This means that Prophet Mohamed has mastered 

mighty morality. The problem is that English collocation rules do not dictate 

that “on” collocates with “a tremendous nature/ a strong character / an exalted 

standard of character”. Faced with this grammatical loss, Pickthall and Abdel 

Haleem make a compensation in kind by substituting the ST preposition. 

However, this leads to a partial semantic loss as it fails to capture the ST effect 

implied by the preposition “on”.  

 y checking A.Y. A‟s translation, we find that he uses the compensation 

by splitting strategy. In order to ensure transfer of this subtle effect made by the 

preposition   ٚ  .”on”, he adds the verb “standest” to the preposition “on“عَيَ

Further, he (1937) stresses the meaning in a footnote saying: “Instead of being 

out of his right mind, the man of God had been raised to a great spiritual 

dignity, a reward that was not like an earthly reward that passes away, but one 

that was in the very core of his being, and would never fail him in any 

circumstances” (p.1585). He also resorts to interpolation as a trouble shooter to 

guarantee that it is quite clear to the target reader it is not mentioned in the ST. 
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Example 8: 

Qur‟anic ayah Translator English version 

 ٌْ ْٗ إَِّٝامُ إَِّّا أَ َٗ  ٙ ُٕذ ْٗ فِٜ  ىعَيَٚ  أَ

 ٍِ ثِٞ ٍُ  ضَلًهٍ 

) Saba :24) 

Pickthall Lo! we or you assuredly 

are rightly guided or in 

error manifest. 

 A.Y. A and certain it is that 

either we or ye are on 

right guidance or in 

manifest error! 

 Abdel Haleem and „[One party of us] 

must be rightly guided 

and the other clearly 

astray.‟ 

In Arabic, as previously stated, every preposition has distinct usages. 

While ٚعيimplies that something/someone is “on the top”, ٜف indicates 

“inclusion”. In the above qur‟anic verse, the preposition ٚعي modifies the noun 

 error”. This variation of prepositions“ ضلًه modifies فٜ guidance” whereas“ ٕذٙ

plays a significant role in conveying semantic details illustrated by a large 

number of scholars like ibnul-Qayym, al-Wāhid , al-Bayḍāw , al-Zamakhshar  

and ibn „ sh r. 

For instance, al- ayḍāw  accounts for the change in prepositions by 

comparing the guided person to someone who is on the top of a lighthouse and 

has an overall look of things while this who goes astray to a person stuck in a 

hole in the ground, surrounded by darkness, confused, and is unable to get out. 

likewise, al- Zamakhshar  compares the guided person to a horse rider sitting on 

a horse and having complete control over it and likens the misguided one to 

somebody who lost his way and is immersed in darkness. 
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In English, though the structure “to be in error” conforms to the syntactic 

norms of the language, “to be on guidance” does not. Among the three 

translations, only A.Y.A‟s rendering uses the same prepositions as those in the 

source language. Ali does not use any compensation strategy to compensate for 

the grammatical loss resulting from the divergence of the syntactic norms of 

Arabic and English. Though his literal rendering is faithful to the ST, it sounds 

unnatural to the TR. 

Pickthall chooses literal translation only for the prepositional phrase “in 

error” but he uses the compensation in kind strategy through making a 

grammatical transformation for the second PP. He uses an adjective phrase 

“rightly guided” instead of the ST‟s “on guidance”. His choice manages to 

evade breaking the English grammatical constraints but is unable to maintain 

the rhetorical image implied from the variation of prepositions used in the ST. 

Abdel Haleem also makes a compensation in kind by substituting both ST‟s PPs 

with adjective phrases. His translation sound natural and symmetric but is 

unable to communicate the rhetorical interpretation conveyed by the source 

language prepositional phrases. Being so, the three translations lead to partial 

semantic loss as they fail to convey the rhetorical image implied in the ST. 

8.5. Ellipsis 

Ellipsis is a grammatical cohesive element that denotes dropping a word 

(s) or phrase(s) that are “necessary for a complete construction but not for the 

meaning intended by the speaker” (Marogy, 2010, p. 85).  lark (1991) states 

that “ellipsis is possible only so long as what is missing is reconstructable by the 

listener” (p.227). The Qur‟an has extensively employed it as a linguistic 

mechanism to achieve brevity, concision and other rhetorical reasons. 

The dilemma is that although ellipsis is a common feature in natural 

languages, its scope and use vary considerably among them (Solimando, 2011, 

p. 69). Thus, some elliptic structures which are acceptable in Arabic, are not 

permitted in English. In some occasions, being faithful to the original text, may 

lead to an unintelligible translation to the English reader. The part omitted may 
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cause ambiguity for non-native speakers of Arabic. Consider the following 

example. 

Example 9: 

Qur‟anic ayah Translator English version 

ِٔ إىَِٚ اىَّْاطِ  سَعُ٘ىِ َٗ  ِ َِ اللََّّ ٍِّ   ُ أرَاَ َٗ

 َِ ٍِّ َ تشَِٛء   َُّ اللََّّ ًَ اىْحَجِّ الْْمَْثشَِ أَ ْ٘ َٝ

سَعُ٘ىُُٔ  َٗ  َِ شْشِمِٞ َُ  اىْ

(Repentance:3)  

 

Pickthall And a proclamation from 

Allah and His messenger 

to all men on the day of 

the Greater Pilgrimage 

that Allah is free from 

obligation to the 

idolaters, and (so is) His 

messenger. 

 A.Y.A And an announcement 

from God and His 

Apostle, to the people 

(assembled) on the day 

of the Great Pilgrimage,- 

that God and His Apostle 

dissolve (treaty) 

obligations with the 

Pagans. 

 Abdel Haleem On the Day of the Great 

Pilgrimage [there will 

be] a proclamation from 

God and His Messenger 

to all people: „God and 

His Messenger are 

released from [treaty] 

obligations to the 

idolaters. 

In the original verse, Allah says  ُُٔسَعُ٘ى َٗ  َِ شْشِمِٞ َُ َِ اىْ ٍِّ َ تشَِٛء   َُّ اللََّّ  A literal .أَ

translation to this is “that Allah is free from obligation to the idolaters and his 
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messenger”.  ecause Arabic is an inflectional language, the Arabic reader of the 

ST realizes that this is an instance of ellipsis. The noun phrase “his messenger” 

does not coordinate with the “idolaters” because they have different case 

markers and thus the predicate of the subject “His messenger” must have been 

omitted. This is not the case in the English language in which word order 

determines the meaning. The TR may be misled by the ellipsis and thus have a 

faulty understanding of the verse if it is translated literally. al-Zamakhshar  

explains that اىشفع “the nominative case marker” clarifies the meaning of this 

ayah as it indicates the occurrence of ellipsis and accordingly achieves brevity. 

The three translators seem to be aware of the problem caused by this 

grammatical difference between Arabic and English and they differ in the 

choices they make to fill this linguistic gap. Pickthall makes a compensation in 

kind as he makes explicit what is implicit. Also, he uses interpolation as a 

trouble shooter. This guarantees that the target reader can see the original word 

order and understand the verse correctly. Aly and Abdel Haleem make a 

compensation in place. They change the word order of the whole sentence and 

coordinate “God” to “His Apostle/His messenger” which resolves the ambiguity 

caused by the original structure to the TR. However, the different choices made 

by the translators cause partial semantic loss as they waste the stylistic effect of 

ellipsis. i.e., to engage the reader with the text even more and achieve brevity 

and eloquence. 

Example 10: 

Qur‟anic ayah Translator English version 

  ِ ِ َّاقَحَ ٱللَّّ ٌۡ سَعُ٘هُ ٱللَّّ ُٖ فَقَاهَ ىَ

ا َٖ  ـ عُقَۡٞ َٗ  

(The Sun :13) 

 

 

Pickthall And the messenger of 

Allah said: It is the she-

camel of Allah, so let her 

drink 

 A.Y. A But the Messenger of 

Allah said to them: "It is 
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a She-camel of Allah! 

And (bar her not from) 

having her drink!" 

 

 Abdel Haleem The messenger of God 

said to them, „[Leave] 

God‟s camel to drink,‟ 

 

In Arabic, there are certain structures used for warning اىرحزٝش.  One of 

them is employed when the speaker wants to warn someone of two things at the 

same time. In this case, the verb is mandatorily omitted while the two things 

 .are coordinated by a conjunction and marked for the accusative case اىَحزس ٍَْٖا

In the ayah above, the two things warned of are: “ّاقح الله/ Allah‟s camel” and 

 ”her portion of water”. They are coordinated by the conjunction “ٗ/and /عقٞإا“

and assigned the accusative case by an obligatorily ellipted verb. Al- ayḍāw , 

al-Baghawi, al- Zamakhshar  and ibn Kath r agree that the ellipted verb is “رسٗا/ 

leave” and that the warnings include hamstring Allah‟s camel and preventing 

her from having her drink.  

Translators are faced with an inevitable grammatical loss while rendering 

this ayah because English syntax does not permit such an elliptic structure in 

ordinary speech. By examining their translations, we find that Pickthall seems 

to be unaware of the fact that the ellipsis here is verbal not nominal. If it was so, 

we would have the noun ّاقح in the nominative case. That‟s why he adds “it is” 

in the place of the ellipted element which results in a change in the message 

content. Additionally, Pickthall uses the conjunction “so”, instead of the 

original “ٗ/and”, to introduce a subordinate imperative clause. His rendering 

leads to a complete loss for the warning effect of the ST.  

On the contrary, although he too misunderstands the verbal ellipsis in the 

ayah as nominal, Ali comprehends the communicative function of the ST 

structure and manipulates different strategies to compensate for it. First, he 

splits the ST clause “ّاقح الله ٗعقٞإا” into two. Then, he adds exclamation marks at 



(0202 سثتوثر) التاسعالعذد   

 الثالجالجسء 

 "اللغاخ وآداتها "

  

 

 
 

       
  اللغاخ وآداتها – الثالجالجسء التاسع العذد                                                 0202 -هجلح تحىث   64

 

 هجلح تحىث

 

 

the end of both clauses. Finally, in order to make explicit what is implicit in the 

ST, he uses interpolation adding “bar her not from” to a gerund dependent 

clause. His choice maintains the warning effect of the ST though it triggers a 

partial change in meaning and loss in terms of economy. 

Different to them is Abdel Haleem who seems to realize the ellipted 

element is “leave”. He puts it between brackets then he substitutes the 

coordinated structure of the ST with a non-finite “to+ infinitive” clause. This 

grammatical transformation leads to a loss in the intended Qur‟anic message 

explained in many authentic exegeses. It implies that the messenger of Allah is 

only warning his people not to prevent Allah‟s camel from having access to her 

portion of water which is not true. 

9.Conclusion 

The current study has explored some of the Arabic-bond grammatical 

features found in the Holy Qur‟an which cause inevitable grammatical losses in 

their translation to English. It has also examined the extent these grammatical 

losses lead to partial or complete losses of the ST meaning. Three translations 

were assessed to see whether they managed to approximate the effects of the ST 

peculiar grammatical features. Their translations of ten ayahs are analyzed using 

the compensation strategies suggested by James Dickins, Sandor Hervey and 

Ian Higgins. The results of this study have showed various types of grammatical 

loss in the three examined translations and different compensation strategies 

adopted by the translators. It has also revealed that most of the grammatical 

losses led to the loss of some shades of the ST meaning while sometimes they 

led to the complete distortion of the primary meaning of the ST. 
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السواخ الٌحىيح الخاصح تاللغح العرتيح کتحذٍ في ترجوح هعاًي القرآى الکرين9 دراسح 
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 الوستخلص9

اىخاطح تاىيغح اىعشتٞح اىَ٘ج٘دج فٜ اىقرشنُ اىررشٌٝ ذثحث ٕزٓ اىذساعح فٜ تعض اىغَاخ اىْح٘ٝح 

ٗاىرٜ ذشنو ذحذٝ ا فٜ ذشجَح اىقشنُ اىنشٌٝ لّْٖا ذؤدٛ إىٚ خغائش ّح٘ٝح لَ ٍفرش ٍْٖراو ٗ ٝشرٞش ٍظر ي  

إىررٚ أٛ خررشٗ  عررِ اىق٘اعررذ اىْح٘ٝررح اىخاطررح ترراىْض  -فررٜ عررٞاه ٕررزٓ اىذساعررح  -اىخغرراسج اىْح٘ٝررح فررٜ 

ا إىرٚ  أٛ ٍرذٙ ذرؤدٛ ٕرزٓ اىخغرائش اىْح٘ٝرح إىرٚ خغرائش جضئٞرح أٗ ماٍيرح ىَعْرٚ اىَظذسو مَا ذثحث أٝض 

( ٗ ٣ٖٓٔاىْض اىَظذس. ٝرٌ فحض أعَاه ثلًثح ٍرشجَِٞ ٍِ خيفٞاخ ىغ٘ٝح ٍخريفح )ٍاسٍذٗك تٞنثراه )

(( ىَعشفررح مٞرري ٝعرراىهُ٘ ٕررزٓ اىغررَاخ اىْح٘ٝررح ٢ٕٓٓ( ٗ محمد عثررذ اىحيررٌٞ )٣ٖ١ٔعثررذالله ٝ٘عرري عيررٜ )

تاىْغثح ىٖزٓ اىذساعح ذرٌ ذحيٞرو ذشجَراذٌٖ ىغرد نٝراخ قشءاّٞرح تشرنو ٗطرفٜ ٍرِ خرلًه  اىخاطح تاىعشتٞح.

ذثْٚ اىذساعح اىحاىٞح لَعرشاذٞهٞاخ اىرع٘ٝض اىرٜ افرشضٖا جَٞظ دٝنْض ٗعاّذٗس ٕٞشفٜ ٗإٝراُ ٕٞغْٞرض 

ٜ ( ىرحيٞررو اىثٞاّرراخو فررٜ اىْٖاٝررح مشررفد ّرررائج اىثحررث عررِ أّرر٘اة ٍخريفررح ٍررِ اىخغرراسج اىْح٘ٝررح فررٕٕٓٓ)

اىرشجَراخ اىثلًثررح اىرررٜ ذررٌ فحظرٖا ٗاعرررشاذٞهٞاخ اىرعرر٘ٝض اىَخريفررح اىررٜ اعرَررذٕا اىَرشجَررُ٘ ىرقشٝررة 

 ذأثٞشاخ اىغَاخ اىْح٘ٝح اىخاطح تاىْظ٘ص الْطيٞح.

 عَاخ ّح٘ٝحو خغاسج ّح٘ٝحو خغاسج حرَٞحو اعرشاذٞهٞاخ اىرع٘ٝض :الكلواخ الذالح
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