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ABSTRACT  
This study is focusing on the Criteria of hadith Textual Criticism 
among Scholars of hadith; all the criteria stated by hadith scholars 
have been reviewed, but the present study mentions only the criteria 
that are stable and with the agreed upon criteria, giving examples. 
Starting from the time of the Companions until the contemporary 
scholars. The most important of these criteria are: 
 Rejecting a hadith based on an explicit contradiction with the 

decisive meaning of the Qurʾan. 
 Rejecting a hadith on the basis of contradicting the well-

established and authentic Sunnah. 
 Rejecting a hadith based on Linguistic criticism. 
 Rejecting a hadith on the basis of contradicting sound reason 

and opposing logical proofs. 
Keywords:  ad th Textual  riticism -Scholars of  ad th. 

 
 مقاييس نقذ متن الحذيث عنذ المحذثين

 أعذاد 
 علي محمود محمد عبذ الرحيم الشارلي

 شعبت اللغت الإنجليسيت  قسم الذراساث الإسلاميت باللغاث الأجنبيت
 جامعت الأزهر  كليت اللغاث والترجمت بالقاهرة

           
 الملخص

تشكز ٌزي انذساسة عهّ مقإٔس وقذ مته انحذٔث عىذ انمحذثٕه، َقذ تم فحص معظم ما   
كُتب حُل انمقإٔس عىذ انمحذثٕه، َتم اعتباس أن كم ما نً ضابط مضطشد، َأما ما نٕس 
نً ضابط أخشجىاي مه جمهة انمقإٔس، َعمهٓ سٕكُن اوتقاء انمقإٔس انمتفق عهٍٕا، مع 

خلال ٌزا انبحث سأحاَل جاٌذاً تىاَل أٌم مقإٔس َقُاعذ وقذ  ركش أمثهة تطبٕقٕة، َمه
مته انحذٔث انىبُْ عىذ انمحذثٕه مه عصش انصحابة مشَساً بانمتقذمٕه، َانمتأخشٔه مه 

 انمحذثٕه، َصُلاً إنّ انمعاصشٔه، َمه أٌم تهك انمقإٔس:
 .سد مته انحذٔث بذعُِ مىاقضة صشٔح انقشآن انكشٔم قطعٓ انذلانة

 .ه انحذٔث بذعُِ مىاقضة انسىة انصحٕحة انثابتةسد مت
 .سد مته انحذٔث انمبىٓ عهّ انىقذ انهغُْ لأنفاظ انحذٔث

 .سد مته انحذٔث بذعُِ مخانفتً انعقم انسهٕم َمىاقضة انذلائم انعقهٕة
.عهماء انحذٔث -حذٔث انىقذ انىصٓ  :المفتاحيت الكلماث   
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Introduction: 
The science of  ad th textual criticism is a highly critical 

subject that has its peculiar rules and criteria covered in the  ooks 
of  ad th scholars. No one can or should practice  ad th textual 
criticism without mastering these rules.  s  ad th textual criticism 
is very important  early and latter  ad th scholars  and even the 
modern ones  have attempted to identify and collect these criteria. 
Speaking a out how to identify the weak  ad th  al- ha    al-
 aghd d 

i 
said:  ll    d th are of three types: those    d th known 

to be authentic, those known to be unauthentic  and the third type is 
the    d th for which there is no way to decisively put them under 
the first or second categories  
   n al- al   followed him in stating some of these criteria. 
Then  al- awraq n 

ii
 wrote his book   -            -Ma           -

           -          This  ook focused on the aspects of 
criticism in  ad th sciences either for the  ad th texts or  ad th 
chains of transmission.  n this  ook  al- awraq n  reviewed the 
criteria for judging the authenticity of the text of the  ad th.   n al-
 awz 

iii
 depended on this book when writing his   -         to the 

extent that scholars said  “He quoted the  ook   -       in his 
 ook.   mam al- haha   said a out al-  awraq n   “He wrote a 
 ook on fa ricated    d th  and it is this  ook that     al- araj   n 
al- awz  relied on when authoring his  ook   -           Ibn al-
Qayyim

iv
then wrote his book Al-        - u  f f    - a    wa al-

Ḍ   f in which he a ridged   n al- awz  s   -         in a good 
manner  and laid down general rules and criteria for  ad th textual 
criticism. 

.  ll the criteria stated  y  ad th scholars have  een 
reviewed, but the present study mentions only the criteria that are 
stable, beginning first with the agreed upon criteria, then the 
disputed ones with giving examples. This Section will ela orate on 
the criteria of  ad th textual criticism among scholars of  ad th  
starting from the time of the Companions until the contemporary 
scholars.  

 
 
 
 

First Criterion 
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                                x                     
w              v                 Q  ʾ   
This criterion to reject a  ad th when it clearly contradicts 

the Qurʾan in a way that cannot  e compromised. It means to judge 
the Sunnah in light of the Qurʾan  not to negate the Sunnah.  f  
however  there is a  ad th that completely contradicts the Qurʾan 
and there is no way to understand this contradiction or reach a 
compromise  then this contradiction is considered a defect 
weakening the  ad th. The Qurʾan is a dominant standard for judge 
a  ad th in terms of authenticity and weakness.

v
 The reason here is 

that the Qur an is       (definite) as it is reported by      u   while 
the sunnah is speculative. It is true that the Sunnah is definite in 
general, but as for every single  ad th it is not as such.  hat is 
definite is given precedence over what is indefinite.  
The agreement among upon this criterion: 

Scholars of  ad th agreed to reject a  ad th when its text 
contradicts the clear meaning of the Qur an.  m m al- a  w 

vi
 said  

“ t is not permissi le to accept a  ad th whose meaning is rejected 
 y the Qurʾan. 

vii
   n  l-Qayyim considered this criterion as a 

measure to know the fa ricated  ad th. He said  “ These measures  
include: contradicting the explicit meaning of the Qurʾan. 

viii
  l-

 ha    al- aghd d  stated that one of the signs of weakness of a 
 ad th is “to  e rejected  y the Qur an of the  u        Sunnah. 

ix
 

 n addition    n  ath r
x
 said in ʿ       -       “  

fa ricated  ad th is identified through many means including: the 
improper Arabic style, its invalid meaning, or containing an explicit 
contradiction with the Qurʾan and well-esta lished Sunnah. 

xi
  l-

  fi    n  ajar
xii
 said: “ mong the indicators of fa rication in 

 ad th are: to be contrary to reason in an unreconcilable way, to be 
rejected by sense and experience, contrary to the explicit meaning 
of the Qurʾan and  u        Sunnah, or the definitive       
(consensus of opinions). If there is a contradiction that may be 
reconciled  then it is not included in this rule. 

xiii
  

 
 
 
 
 

 x                                   Q  ʾ   
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ʿUrwah   n al- u ayr rejected the  ad th reported a out the 
rock that it is “the lowest throne of  llah. 

xiv
 

ʿUrwah rejected this  ad th  ecause it contradicts the explicit 
meaning of the Qurʿan.  tis reported that when ʿUrwah heard this 
 ad th  he said  “ lory  e to  llah  ho says   His Throne extends 
over the heavens and the earth.  

xv
 and this  ad th makes this rock 

His lowest throne!  
 Other examples of this criterion include   n al-Qayyim s 

rejection of some    d th as they indicate that the world span is 
seven thousand years, and similar statements.

xvi 
 

The reason for rejecting such    d th as   n al-Qayyim said 
is contradicting the explicit meaning of the Qurʾan. He said  “This 
is very blatant lie. Had it been true, then everyone will know that 
we now have 251 years till the Day of Judgment, while Allah says, 
 They ask you  Prophet  a out the Hour    hen will it happen?  
Say   My Lord alone has knowledge of it. 

xvii
 Allah Also says, 

 Only  llah has the knowledge of the Hour. 
 xviii-xix 

 
Thus  it can  e concluded that scholars of  ad th agreed on 

rejecting a  ad th which includes a clear contradiction with the 
Qurʾan in a way that cannot  e reconciled. People of knowledge 
agree that the authentic Sunnah cannot contradict the Qurʾan. Thus  
this is an agreed upon criterion in  ad th textual criticism.  
Second Criterion 

                                                     w   -
established and authentic Sunnah:  
As the source of the is one, then it cannot contain 

contradictions. The Sunnah is a form of revelation from Allah Who 
says a out the Prophet (P UH)  “He does not speak from his own 
desire.  t is nothing less than a revelation that is sent to him  ( l-
Najm: 3-4). Thus  when there isa  ad th that explicitly contradicts 
the established or  u        Sunnah without any possibility of 
reconciliation, then it should be rejected. 

 
 
 
 
 
 

The agreement among scholars on the validity of this criterion: 
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 Scholars of  ad th consider the contradiction  etween a 
given  ad th and the well-esta lished Sunnah of the Prophet 
(P UH) as a proof for the weakness of this  ad th. However  to 
avoid rejecting a  ad th  ased on merely personal understanding 
that the  ad th contradict reasoning  the  ad th at hand should  e 
reviewed in the light of the Qurʾan and the collections of Sunnah. 
There is no way to give precedence for a  ad th over another 
except with this way.  l- ha    al- aghd di said  “The way to 
know the ʿIllah (hidden defect) of a  ad th is to collect all its 
chains of narration, study the status of each narrator, and study their 
a ilities in memorization and their accuracy. 

xx
  

 t goes without saying that the rulings of Shar ʿah come from 
one source  and this is why scholars emphasize that it is not 
possi le to have two authentic    d th with the same level of 
authenticity, but they are contradictory to each other, that is, one of 
them negates what the other approves.

xxi
 It is possible to have two 

   d th that apparently seem contradictory to one another. This 
may  e a superficial contradiction  a real one. This is why  mam   n 
 huzaymah (d. 311 H) said  “  do not know that there are two 
   d th with authentic chains of transmission from the Prophet 
(P UH) and they are contradicted. He who have such    d th  let 
him show them for me in order to reconcile  etween them. 

xxii
 

Examples of this criterion:  
 mam al-Nawawi Rejected the  ad th reported on the 

authority of   u Um mah al-  hil  in which the Messenger of 
 llah (P UH) said  “ hen one of your  rothers dies and you  ury 
him in his grave  let one of you stand  y his grave and say   Oh  son 
of so and so   y his mother s name   for the dead person will hear 
him without answering. then let the man say   Oh  son of so and so  
and the dead will sit down.  Then let him say   Oh  son of so and so. 
the dead will say   May  llah have mercy on you tell me what 
should   do    ut you cannot hear it.  Let the man then say  
 Mention  the faith  that you departed from life with: the testimony 
that there is no God but Allah and that Muhammad is his servant 
and Messenger (PBUH) and that you are satisfied with Allah as 
your Lord, with Islam as your religion, and with Muhammad 
(PBUH) as your Prophet, and with the Qurʾan as your leader. Then 
 oth Munkar and Nak r go away and say to one another   Let s go. 
Why should we stand with someone who has been given his 
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argument?  They  the  ompanions   said   O Messenger of  llah  
what if the name of his mother is unknown? the Prophet replied, 
  all his with the name of his mother Eve: Oh  son of Eve.  

xxiii
 

Some people claim that a person on the  ay of  udgement will  e 
called with the name of his mother  taking the a ove  ad th as 
evidence. 

This  ad th is weak with according to the consensus of 
opinions of scholars of  ad th.  l-Haytham  said  “ t is graded as 
weak  y:   n al- al    al-Nawaw     n al-Qayyim  al-  fi    n 
 ajar and others. 

xxiv
 

  n al-Qayyim rejected this  ad th saying  “ s for calling on 
people  y the names of their fathers not mothers  this is the correct 
view as indicated  y the authentic Sunnah  and stated  y  mams 
such as al- ukh r  and others.  l- ukh ri said in his  l- a   :   
 hapter on  People will  e called with the names of their fathers  
not mothers.   l- ukh r  recorded the  ad th of   n Umar in which 
the Prophet (P UH) said  “ hen  llah will gather together  on the 
Day of Judgment, all the earlier and later generations of mankind, a 
flag will be raised (to mark off) every person guilty of breach of 
faith, and it will be announced that this is the perfidy of so and so, 
son of so  their fathers  names . 

xxv
 Thus, to say that people will be 

called on the Day of Resurrection with the names of their mothers is 
a mistake contradicting the esta lished sunnah. 

xxvi
 This also 

contradicts the saying of the Prophet (P UH) that “On the  ay of 
Resurrection you will  e called  y your names and  y your fathers  
names  so give yourselves good names. 

xxvii
 There are those who 

have rated this  ad th as authentic supporting their view  y the 
saying of  llah “On the  ay when  e summon each community  
along with its leader . 

xxviii-xxix
 

Thus  this criterion is significant in judging a  ad th as when 
comparing the  ad th to the Qurʾan and the well-esta lished 
Sunnah  the  ad th may  e accepted or rejected. 

 
 
 
 
 
 

Third Criterion 
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Scholars of  ad th relied on the linguistic criticism of the 

wordings of the  ad th as a measure through which they can 
identify the validity of the  ad th. This also implies the case when 
the  ad th includes improper  ra ic style as this is considered a 
means to realize the weakness of a  ad th. Language represents a 
 asis for judging the  ad th  ecause the speech of Prophet (P UH) 
represents the most eloquent style that an  ra  could give.     
Hurayrah narrated that the Prophet (P UH) said  “  have  een 
given words which are concise  ut comprehensive in meaning. 

xxx 

Thus, it is not possible that the Prophet (PBU) say a  ad th 
containing a grammatical mistake.  
                                          v      y         
criterion:  

  n al-Mu  rak said  “ f you hear a  ad th from me  show it 
to the scholars of  ra ic language  then judge it.   t is reported that 
whenever Ibn Rahawiayh doubted a word, he would say: Is so and 
so here?  hat a out this word? 

xxxi 
 

      tim Sahl   n Mu ammad al-Sijist n  said  “ʿ ff n 
used to come to al-Akhfash and scholars of Arabic language to 
analyze it grammatically before.  l- khfash told him    dhere to 
this       tim. 

xxxii 
 

 lso  al-  maʿ  heard Shuʿ ah reporting a  ad th saying  
“They hear the  ell of the  irds of paradise.  He Pronounced the 
word Jaras (the Arabic word for bell) as Jarash.  l-   maʿ  
commented  “It is Jaras. Shuʿ ah said  “ ccept it from him for He 
is more knowledgea le on this than us. 

xxxiii
 

 x                                                             
   n Taymiyyah rejected a  ad th reported on the authority of 

  n ʿ    s that the Prophet (P UH) said  “  am the young man  son 
of the young am and  rother of the young man.  
 He said  “His saying     am the young man  means the young man 
of  ra s.  Son of the young man  refers to Prophet   r h m as 
 llah says    e heard a youth called   r h m talking about 
them. 

xxxiv
 His saying    rother of young man  refers to ʿ li  as 

stated in the  ad th of  i r l on the day of the  attle of  adr   There 
is no sword but the Zulfiqar, and there is no young man but 
ʿ li.  

xxxv
 



-----Sciences Psychological and Educational of Journal International------ 

(V.71,N.(2),2022) 
- 279 - 

 

The reason for rejecting this  ad th as   n Taymiyyah 
mentioned is  “This  ad th is one of the fa ricated    d th as 
agreed upon among scholars of  ad th. The fa rication is proven 
from means other than its chain of transmission. These ways 
include: The words fata (young man) as used in the Qurʿan  sunnah 
and the language of Arabs is not a word used for praising or even 
defaming. It is just a neutral description like      (youth) and kahl 
(old man).  ctually  the Qurʾan descri ed   r h m that he is a fata, 
but it was reporting the speech of the disbelievers, and they did not 
mean to praise him. 

xxxvi
 

Thus  this criterion adopts linguistic criticism as a means to 
reject a  ad th when it contradicts the correct style of  ra ic 
language.  or example      Mu ammad ʿ  d  llah   n 
Mu ammad al- af   a Shafiʿite scholar  heard     al-Q sim al-
  rik   one of the  mams of Shafiʿites  saying  “ hen the crime 
azafat (is proven)  then there is no intercession.  He asked scholar 
of  ra ic  rammar “  n  inn   a out the word  “azafat   ut he did 
not know it. He then asked al-Muʿ f    n  akariyya who answered  
“ t is Arrafat  meaning it is proven. 

xxxvii
 This proves the value of 

this criterion in judging a  ad th.  
Fourth Criterion 

                                                       
reason and opposing logical proofs 
This means to reject a  ad th when it explicitly contradicts 

sound reason and there is no way of reconciliation in a proper way. 
Sound Reason cannot oppose the authentic text, as both reason and 
revelation are two means for one purpose, namely, coming close to 
Allah, and the means of the same purpose cannot conflict with one 
another.

xxxviii
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The agreement among scholars on this criterion:  
Ibn Taymiyyah said: 
There is no doubt that some people may perceive with their 
minds what others cannot, even if they cannot explain what 
they perceived to others. However  what is perceived  y the 
pure reason cannot  e contradicted  y the Shar ʿah at all. The 
authentic revelation can never negate the pure reason. I have 
contemplated most of what people argue about on this point 
and discovered that the statements that contradict the 
authentic revelation are clearly illogical, or even negated by 
the reason itself, which proves conformity between reason 
and revelation. I have reviewed this on the fundamental 
issues of theology, issues of creed, issue of prophethood, etc. 
and found that all issues realized by pure reason do not 
contradict the revelation. If there is contradiction with the 
revelation, then it is either fabricated or very weak in its 
indication, and thus it cannot be considered as evidence.

xxxix
 

An example of this criterion: is   n al- awz  s rejection of the 
 ad th reported in the authority of     Hurairah that he said  “The 
Prophet (P UH) was asked   O Messenger of  llah  from which 
did  llah come?  He replied  “ rom a passing water  neither from 
the land, nor from heaven. He created horses and caused them to 
run  and from their sweet  he created himself.  

xl
 

  n al- awzi said  “This  ad th is undou tedly fa ricated  
and it could not be fabricated by a Muslim. Moreover, it is one of 
the worst fa ricated    d th  as it is impossi le for the  reator to 
create himself. 

xli 
 

The reason for rejecting this  ad th is as   n al- awz  
explained  “ e have criticized the narrators of this  ad th to state 
that they are fa ricator. However  such  ad th requires no 
consideration of its narrators, because if an impossible statement is 
reported from the trustworthy narrators, it should be rejected, 
considering that they committed a mistake. Do you not see that if a 
group of trustworthy persons gathered and said that a camel passed 
through the eye of a needle, their truthfulness will not be effective 
here because what they said is impossible. Every  ad th you find 
contradicting the sound reason or oppose basic principles, then 
consider it as fa ricated. 

xlii 
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Allah created reason and made it the basis of responsibility. 
  n Taymiyyah said  “ e know that Messengers do not speak a out 
details of reason, but what goes in line with reason. Thus, they do 
not tell something that the reason negates, but what the reason 
cannot reach. 

xliii
 Therefore  this criterion has a great significance 

 ecause a  ad th may  e reported  y a trustworthy narrator  ut it 
explicitly contradicts intellect in a way that cannot  e reconciled  
and thus it should  e rejected as   n al- awz  said  “ e aware that 
this  ook “  -    u     may contain    d th that are undou tedly 
fabricated, but it is not clear who is the fabricator.  t is possi le also 
to find a  ad th all its narrators are trustworthy   ut the  ad th is 
fa ricated…and this is very critical point. 

xliv
 

Criterion Five  
                    y                             
historical facts which are definitely proven 
This means to refer to authentic and well-esta lished 

historical facts as a criterion to reject a  ad th when it explicitly 
contradicts these facts.  
                                                        

Scholars of  ad th relied on historical facts and proven 
incidents as a criterion to reject    d th as it is clear in many of the 
works on  ad th criticism.  
Examples of this criterion 

Ibn al-Qayyim said  “ n some areas where the Sunnah has 
faded and the number of Sunni scholars became little, a group of 
people fabricated a book which states that the Prophet (PBUH) 
dropped the Jizyah from the  ews of  hy ar with the testimonies 
from ʿ li   n       li   Saʿd   n Muʿ z  and a group of the 
Companions. Thus, some people who are not knowledgeable about 
the Sunnah of the Prophet (P UH) though it is authentic until this 
 ook was offered to Shaykh al- sl m   n Taymiyyah to act 
according to it   ut he spat on it. 

xlv 
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Ibn Taymiyyah supported his view with ten proofs including: 
- The book includes the testimony of Saʿd who had died 

before Khyber. 
- The book tells that the Prophet (PBUH) waived Jizyah, 

while at the time of Khybar Jizyah has not been legislated 
yet. It was legislated in the year of      , i.e., three years 
after Khybar. 

- The book states that the Prophet (PBUH) exempted them 
from sukhra (high taxes) while at the time of the Prophet 
(P UH) there were no such taxes. 

xlvi 
 

 t can  e said that this is one of the most important o jectives 
of  ad th textual criticism is to reveal fa rication  and this proves 
the importance of comparing    d th to the authentic historical 
facts. 

Criterion Six 
                                                         
and general rules  
This means to review the  ad th in the light if major 

principles of  slam and its  asic rules. This is one of the agreed 
upon standards among scholars.  f it happens that a  ad th 
contradicts these principles, it will be considered unauthentic.  hat 
a marvelous statement that  “ hen you find a  ad th contradicting 
logic  the Revelation  or the fundamentals of the Shar ʿah  then  e 
sure that it is a fa ricated  ad th. 

xlvii 
 

  n al- awz  said  “ hen you find a  ad th not mentioned in 
the major collections of  ad th such as   - u      ,  u     
     , the two        of al- u      and Muslim,  u        
 aw d. etc. then examine it; if there is something close to it from 
among the authentic    d th in these collections  then this supports 
it; if, however, you doubted it because it contradicts the 
fundamentals [of Islam] then check the reliability of its narrators in 
the light of our book   -Ḍu  f        -        . 

xlviii
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Examples of this criterion: 
  n al- awz  rejected the  ad th reported on the authority of 

    Hurayrah that  “Paradise will not  e accessed  y an 
illegitimate child. 

xlix
   n al- awz  commented  “There are some 

   d th reported in this meaning all of which are inauthentic.  
The reason for rejecting this  ad th  as   n al- awz  states  is 

its contradiction with the saying of  llah  “No soul will  ear the 
 urden of another.  ( l- nʿ m: 164)

l
 Thus  the  ad th contradicts a 

great principle, namely justice. 
However, Ibn al-Qayyim mentioned in   -        - u  f 

that  “ f this narration is authentic  then it is contrary to the general 
rules of Islam, because in that case, this child will not be deprived 
of Paradise because of his parents, but because this impure action 
does not produce often a pure child. If, however, this child came to 
 e good person  he will enter Paradise. 

li 
 

Criterion Seven 
                                                 w    
each other 
This measure means to compare various narrations of the 

same  ad th to state to find our if there is any mistake.   n  ajar 
said  “The way to  e sure that a  ad th is free from  Illahs (hidden 
defects) is to gather its various chains of transmission. If its 
narrators agree, then it is authentic, but if they differ, the  Illah may 
appear. 

lii
  ma  m ʿ li   n al-Mad n  said  “ f the various chains of 

transmission of the same  ad th are not collected  then its mistakes 
will not  e revealed. 

liii
 

 n example of this criterion is the  ad th reported on the 
authority of     Hurayrah that the Prophet (P UH) said  “No 
retaliation is paya le for a wound caused  y a dum  animal  for an 
accident in a well or a mine.  One narration of this  ad th adds  “or 
for a human.   m m al-  ruqu n  criticized this narration saying  
“This report is narrated through Sufy n   n  usayn. However  
other narrators who are more trustworthy did not report this 
addition. This this addition is a mistake.   

Thus  through this criterion  the different narrations of a 
given  ad th are compared to one another.  f there is no difference 
in the text of the  ad th  then it is judged as free from hidden 
defects.

liv 
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Criterion Eight 
                                                  
 hen one hears a  ad th that contradicts human common 

sense, one fells that it cannot be a speech of the Prophet (PBUH). 
Scholars have considered common sense as a measure to review the 
 ad th in its light  and if the  ad th contradicts common sense  it 
can be rejected. This does not mean that everything the Prophet tells 
should be materialistic that could be perceived by sense. Rather, it 
means that it should not be contradicting our common sense.  
The agreement among scholars upon this criterion 

  n al-Qayyim and other scholars of  ad th listed this 
criterion as a measure when practicing  ad th textual criticism.   n 
al-Qayyim said  “ these measures include  general rules through 
which the  ad th is identified as fa ricated without studying its 
chain of transmission, such as contradicting the common sense .

lv 
 

Examples of this criterion 
  n al-Qayyim rejected a  ad th reported in the authority of 

    Hurairah that the Prophet (P UH) said  “The most dishonest 
of people are the dyers and the goldsmiths.  The reason for 
rejecting this  ad th is the common sense and practice which reject 
this  ad th as holders of many other professions may lie much 
more.    n  l-Qayyim refuted the claims of those who attempted to 
reconcile the meaning of this  ad th in a way that proves its 
authenticity.

lvi
  

Thus, this criterion is very important as it highlights the 
significance of textual criticism in light of common sense and 
reality, and they are indicative measures.  
Criterion Nine 

                    y                                      
This criterion means to search for a given  ad th in the 

collections of Sunnah.  f it is lacking  then this is a n indication that 
the  ad th is fa ricated after the end of the era of documentation of 
the Sunnah.  l-ʿ l ʾ  reported a statement  y  akhr al-  n al-R z  
that  “ f a  ad th is reported at a time after the documentation of the 
Sunnah   ut it is not recorded in the collections of Sunnah or 
memorized  y scholars of  ad th  then it is a fa ricated  ad th. 
However, during the time of the Companions, it was possi le to 
have a  ad th known  y some  ompanions while others have no 
knowledge of it. 

lvii
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 m m   n al- awz  said in his  ook  “ hen you find a  ad th 
contradicting logic  the Revelation  or the fundamentals of the 
Shar ʿah  then  e sure that it is a fabricated  ad th.   l-Suy    said  
“ ontradicting fundamentals of the Shar ʿah  means to  e 
contradicting the well-esta lished evidence stated in the major 
collections of  ad th.”  
The agreement among scholars upon this criterion 

Scholars of  ad th agreed upon the validity of this criterion. 
After the documentation of  ad th int he first centuries, the latter 
scholars began to reject any  ad th not mentioned in the  ad th 
collections. The a ove-mentioned statement of   n al- awz  proves 
this attitude.  lso   l-Suy    said  “Practicing      in the early 
centuries of Islam was acceptable because  ad th was received 
from narrates not from books. Thus, it was a necessity. However, 
now the documented works of Sunnah are the basis to rely upon. 
So  if someone reports a  ad th not mentioned in the collections  it 
should  e rejected even if narrator is the most pious person .

lviii 

 m m   n al- al   has a significant statement in this regard  as he 
said  “ t has  ecome impossi le in this time to solely depend on 
chains of transmission, because in every chain of transmission we 
find some narrators depending on their writings.  

 
 n that case  the conditions of the authentic  ad th including 

attentive memory and accuracy are not found. Thus, to identify the 
authentic and good narrations  one should rely in what the  m ms of 
 ad th stated in their well-known books that are free from alteration 
 ecause of their prevalence. 

lix
 

Scholars then came to the conclude that there many    d th 
that are rated as unauthentic  ased on this criterion. ʿUmar   n  adr 
al-Maw il  (d. 622 AH) wrote his book   - u           -  f     
  -      f                      u  f    -      l- asan   n 
Mu ammad al-  gh n  (d. 650 AH) made a list in his book   -
    u    the topics on which there are no authentic    dith.  n 
addition, Ibn Qayyim al-Jawziyyah (d. 750 AH) wrote his famous 
book   -        - u  f f    -           -Ḍ   f in which he 
mentioned these topics.  
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Examples of this criterion 
An example of this criterion is, as Ibn Taymiyyah said, the 

report that the Prophet (P UH) said  “ dopt the  ttri utes of 
 llah  surely my Lord s  ay is perfect justice. 

 

The reason for rejecting this  ad th is that it is not recorded 
in any of the well-known books among Muslims, nor is reported by 
Muslim scholars. Though many people say it, it has no origin, that 
is, it is not reported from the Prophet (PBUH) even through a 
fabricated chain of transmission. Is it possible to ask someone to 
adopt the Attributes of Allah? This is possible in most of the 
Attributes of Allah. However, in some other Attributes, this is not 
possible or even not permissible, such as the case of the Attribute of 
 llah s Omnipotence.  

 ad th scholars did their utmost efforts in receiving  
reporting  memorizing  recording  documenting the  ad th of the 
Prophet (P UH) in the first five centuries of  slamic history. 
Therefore  it was almost impossi le to have an authentic  ad th 
reported by a generation after generation and then it was not 
recorded  y  ad th scholars in their writings.  
Criterion Ten 

                    y   v  w                             
(consensus of opinion) 
Scholars of  ad th considered the       depending on the 

Qur an and Sunnah as a criterion through which a  ad th may  e 
rejected if it contradicts this      , because the       of the Ummah 
cannot be contrary to the Sunnah of the Prophet (PBUH).  
                                                           

Many scholars stated that one of the conditions of the 
authentic  ad th is not to contradict the      .  l-Shir z  (d. 476 
 H) said  “…To have a  ad th contradicting the       is a reason 
to consider it either a rogated or fa ricated   ecause a  ad th 
cannot be authentic while the whole Ummah agree to something 
against it. 

lx
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Examples of this criterion 
 m m   n Taymiyyah rejected the  ad th that tells  “He who 

performs the pilgrimage and does not visit me  has shunned me. 
lxi

 
The reason for rejecting this  ad th is  as Ibn Taymiyyah 

said  “No one among scholars of  ad th has reported it.  t is a 
fa ricated  ad th and its meaning contradicts the      , as shunning 
the Prophet (PBUH) is a heinous sin or even an act of disbelief. The 
Prophet (PBUH) must be more beloved to us than our families and 
properties as he (P UH) said   None of you  elieves till   am dearer 
to him than his father, his child, and all mankind.

lxii
  

lxiii
 

  n Taymiyyah added  “ s for “visiting him (P UH)   it is 
not obligatory by the agreement of Muslims. Moreover, there is not 
such command in the Qurʾan and Sunnah. The command in the 
Qurʾan and Sunnah is to send prayers of peace and  lessings for 
him and his Household and  ompanions. 

lxiv
 

Thus  the criterion of rejecting a  ad th for contradicting the 
      has  een adopted  y scholars of  ad th when practicing 
textual criticism.  
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