
Journal of Archaeological Research And Studies                                       Vol.14 (March. 2024) 

17 

 

 

A Coptic Donation Contract in the Egyptian Museum  

(Deed of Gift) SR 4/ 570 (A) + (B) 

 )أ( + )ب( 075/4رقم بمن المتحف المصرى  قبطى هبة عقد

 

Nesma Ibrahim Mohammed 

Lecturer, Faculty of Arts, New Valley University, Egypt 

N.Ibrahim@art.nvu.edu.eg 

 

  

Abstract 

This paper aims to study the Coptic papyrus SR 4/570, which is currently preserved in 

the Egyptian Museum in Cairo. The papyrus contains a Coptic text written as one part, 

but it was preserved in two parts; the first part (A) has 30 lines, and the second part (B) 

has 29 lines. The text is a donation contract to dedicate a child to the service of the 

Monastery of St. Phoibammon in Dispolis Magna-Thebes (currently Luxor). The 

papyrus is in good condition, complete, with ligatures in both parts and some gaps in 

the first part. The Papyrus has been written by a skilled writer. The formulas, 

paleography, and historical background of the text made it clear to us that the papyrus 

dates to the eighth century AD. 

Keywords: Contract, Coptic, Donation, Deed of Gift, St. Phoibammon Monastery, The 

Egyptian Museum SR 4/570.  

 الممخص
المحفوظة حاليًا بالمتحف المصري بالقاهرة, SR 4/570 تهدف هذة الورقة البحثية لدراسة البردية القبطية رقم 

( سطرًا, الجزء 03) Aالجزء الأول  ;جزئينكجزء واحد لكن تم حفظه في  البردية تحوى نصًا قبطيًا كتب
( سطرًا. نص البردية يتضمن عقد هبة لتكريس أحد الأطفال في خدمة دير الراهب فيبامون 92) Bالثاني 

طيبة )الأقصر حاليًا(. البردية بحالة جيدة, كاممة بها بعض الفجوات في الجزء الأول.  -في ديسبوليس ماجنا
ديد من التشابك, الصيغ وطريقة الكتابة والخمفية التاريخية كاتب البردية كاتب متمرس, طريقة الكتابة بها الع

 لمنص أوضحت لنا أن البردية تؤرخ بالقرن الثامن الميلادى. 
  .  SR 4/570قبطى, عقد, تبرع, صك هبة, دير فويبامون, المتحف المصري رقم الكممات الدالة:
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I. Introduction*  

The text is a donation contract from John the son of Zacharias to the monastery of 

St. Phoibammon to donate his son Shenute as a servant of the monastery1. The text 

is one of the documentary evidence of legal documents from the eighth century 

relating to donations to St. Phoibammon, the patron saint of the monastery, who 

achieved the miracle of healing for the child2.   

The text was referred to among the textual sources in Jême by Eugene Revillout 

(P.Revillout.Copt.5 Boulaq) made a first transcribe of the text but the Facsimle of the 

text is bad and incomplete anyway. Walter Crum (P.KRU.93) also transcribed the 

Coptic text but he inadvertently left out the last line in the first part of the text. The 

translation was done by Walter Till3 but he was not very accurate in some lines, as 

well as in the translation of Greek titles and terms. The last Greek line was 

translated by Friedrich Preisigke (SB I, 5603). These previous gaps, in addition to 

the importance of the text, which highlights an important practice that took place in 

Thebes, are what made me decide to study papyrus.       
     

II. Description (TM 23223) 4 

 

Provenance: Dispolis Magna 

(Thebes) St. Phoibammon 

Monastery. 

 

Inventory: Egyptian Museum SR 

4/570 (A) + (B), JE 35316 (E), CGC 

8732. 

Dimensions: 79 × 24 cm5. Date: 770-780 (8th Century AD). 

Dialect: Sahidic. Condition: complete. Pl.1-2, Fig. 1-2 

 

The Papyrus shows three points of interest. The first one is the Monastery of St. 

Phoibammon, which ensures the Theban provenance of the papyrus. Second, the 

Papyrus mentions a donation of children, thus evidence for this practice in Thebes. 

Third, the text provides attestation of the word ⲇⲱⲣⲉⲁⲥⲧⲓⲕⲱⲛ ‛deed of gift’. The 

text is written as one part, but it was preserved in two parts in 59 ligatures spelling 

lines into two parts; the first part (A) has 30 lines, while the second part (B) has 29 

lines, the text is almost complete in black ink, except for the gap on the left side (l.4) 

in the first part of papyrus. The handwriting is a skilled sloping majuscule, looks 

quite skilled, although irregular and loose, and could be assigned to the 8th century.  

The ⲕ has two shapes, and some letters are bigger (ⲃ, ϭ, ⲭ); ⲏ has the shape of a 

‛‛h’’. Besides the usual use place of the superliner stroke, the scribe put such a 

stroke on the final consonant of some words. The script of the last lines (ll.52-58) 

looks different from the main script because it written by the witnesses. The 

structure of text according to Horwitz's classification of the donation contracts6 is  

(A) introduction (lines 1-6). (B) The body of the contract (lines 7-49). (C) The final 

declaration of the donor and his signature (50-54). (D) The testimony (lines 55-59).     
 

 
 



Journal of Archaeological Research And Studies                                       Vol.14 (March. 2024) 

19 

 

 

III. Text and Translation 

(A) 

  ↓     
1. ϯ ⲁⲛⲟⲕ ⲓⲱⲁⲛⲛⲏⲥ ⲙⲁⲕ(ⲁⲣⲓⲟⲥ) ⲍⲁⲭⲁⲣⲓⲁⲥ ⲡⲣⲙ ⲡⲭⲱⲣⲓⲟⲛ ⲛⲁⲡⲟⲧⲉⲓ 
2. ϩⲙ ⲡⲧⲟϣ ⲛ ϯ ⲉⲧⲥϩⲁⲓ ⲙⲡⲙⲟⲛⲁⲥⲧⲏⲣⲓⲟⲛ ⲉⲧⲟⲩⲁⲁⲃ 
3. ⲙⲡⲁⲑⲗⲟⲫⲟⲣⲟⲥ ⲁⲩⲱ ⲡⲉⲥⲧⲣⲁⲏⲗⲁⲧⲏⲥ ⲡϩⲁⲅⲓⲟⲥ ⲁⲃⲃⲁ ⲫⲟⲓⲃⲁⲙⲱⲛ  
4. [ⲙⲡⲧⲟⲟⲩ ⲡⲕⲁⲥⲧⲣⲟⲛ] ⲛϫⲏⲙⲉ ϩⲓⲧⲟⲟⲧⲕ ⲡⲉⲩⲗⲁⲃⲉⲥⲧⲁⲧⲟⲥ ⲥⲟⲩⲣⲟⲩⲥ 
5. ⲡⲇⲓⲁⲕⲟⲛⲟⲥ ⲁⲩⲱ ⲡⲉⲡⲣⲟⲉⲥⲧⲟⲥ ⲙⲡⲉⲓⲙⲟⲛⲁⲥⲧⲏⲣⲓⲟⲛ ⲁⲩϩⲓⲧⲛ ⲟⲩⲟⲛ ⲛⲓⲙ 
6. ⲉϥⲛⲁⲡⲣⲟϩⲓⲥⲧⲁ ⲙⲛⲛⲥⲱⲕ ϣⲁ ⲉⲛⲉϩ ⲭⲁⲓⲣⲉⲓⲛ ⲉⲡⲉⲓⲇⲏ ⲛⲛⲟⲙⲟⲥ 
7. ⲙⲡⲛⲟⲩⲧⲉ ⲕⲉⲗⲉⲩⲉ ⲁⲩⲱ ⲉⲡ ⲛⲓⲙ ⲉϩⲟⲩⲛ ⲉ ⲙⲛ 
8. ⲧⲣⲉϥⲣ ⲡⲉⲧⲛⲁⲛⲟⲩϥ ⲙⲛ ⲗⲁⲁⲩ ⲛⲉⲝⲟⲩⲥⲓⲁ ⲕⲱⲗⲩ ⲛⲗⲁⲁⲩ ⲛⲣⲱⲙⲉ   
9. ⲟⲛ ⲉⲉⲣ ⲡⲉⲧⲉϩⲛⲁϥ ϩⲙ ⲡⲉⲧⲉⲡⲱϥⲡⲉ ⲉⲡⲉⲓⲇⲏ ϩⲙ ⲡⲧⲣⲉⲩϫⲡⲉ 
10. ϣⲉⲛⲟⲩⲧⲉ ⲡⲁⲙⲉⲣⲓⲧ ⲛϣⲏⲣⲉ ⲁⲡⲛⲟⲩⲧⲉ ⲕⲉⲗⲉⲩⲉ ⲁϥϩⲉ ⲉϩⲣⲁⲓ ⲁⲩϣⲱⲛⲉ   
11. ⲛⲥⲱⲙⲁⲧⲓⲕⲟⲛ ϩⲱⲥⲧⲉ ⲣⲱϣⲉ ⲛⲥⲟⲛ ϫⲉ ⲁϥⲙⲟⲩ   
12. ⲗⲟⲓⲡⲟⲛ ⲁⲓⲉⲣⲏⲧ ⲙⲡⲛⲟⲩⲧⲉ ⲙⲡϩⲁⲅⲓⲟⲥ ⲫⲟⲓⲃⲁⲙⲙⲱⲛ ϫⲉ ⲉϥϣⲁⲛ 
13. ⲭⲁⲣⲓⲍⲉ ⲛⲁϥ ⲙⲡⲧⲁⲗϭⲟ ϣⲁⲓⲧⲁⲁϥ ⲉϩⲟⲩⲛ ⲉⲡⲉⲓⲙⲟⲛⲁⲥⲧⲏⲣⲓⲟⲛ ⲉⲧⲟⲩ  
14. ⲁⲁⲃ ϩⲱⲥ ϭⲁⲩⲟⲛ ϣⲁ ⲉⲛⲉϩ ⲛϥϣⲱⲡⲉ ϩⲁ ⲧϩⲩⲡⲟⲧⲁⲅⲏ ⲙⲡⲙⲁ  
15. ⲉⲧⲟⲩⲁⲁⲃ ⲗⲟⲓⲡⲟⲛ ⲁⲡⲛⲟⲩⲧⲉ ⲭⲁⲣⲓⲍⲉ ⲛⲁϥ ⲙⲡⲧⲁⲗϭⲓ ϩⲙ ⲡⲧⲣⲉϥϭⲛ  
16. ⲡⲉϥϩⲏⲧ ⲁϥⲡⲱⲧ ⲛⲁϥ ⲛϫⲓⲟⲩⲉ ⲁϥⲃⲱⲕ ⲛⲧⲟϣ ⲧⲁⲛϩⲏⲧ ⲕⲁⲧⲁ ⲙⲁ 
17. ϣⲁⲛⲧϥⲡⲱϩ ⲉⲁⲃⲩⲗⲱⲛ ⲙⲡⲉⲓϭⲛ ⲡⲉϥϣⲓⲛⲉ ⲛϩⲁϩ ⲛⲣⲟⲙⲡⲉ  
18. ⲁⲛⲟⲩⲉϩⲙ ⲡⲁⲣⲁⲕⲁⲗⲉⲓ ⲙⲡⲛⲟⲩⲧⲉ ϫⲉ ⲉϥϣⲁⲛⲕⲧⲟϥ ⲉϫⲱⲛ ⲧⲓⲛ  
19. ϫⲱⲕ ⲡⲁⲉⲣⲏⲧ ⲉⲃⲟⲗ ⲉϩⲟⲩⲛ ⲉⲡⲙⲁ ⲉⲧⲟⲩⲁⲁⲃ ⲙⲛⲛⲥⲱⲥ ⲁⲡⲛⲟⲩⲧⲉ 
20. ⲕⲧⲟϥ ϩⲓ ⲧⲕⲉⲗⲉⲩⲥⲓⲥ ⲙⲡⲛⲟⲩⲧⲉ ⲉⲓⲥϩⲏⲧⲉ ⲁⲓⲁⲡⲟⲧⲁⲥⲥⲉⲛ ϣⲉⲛⲟⲩⲧⲉ 
21. ⲡⲁⲙⲉⲣⲓⲧ ⲛϣⲏⲣⲉ ⲉϩⲟⲩⲛ ⲉⲡⲁⲙⲟⲛⲁⲥⲧⲏⲣⲓⲟⲛ ⲉⲧⲟⲩⲁⲁⲃ ⲛⲁⲡⲁ ⲫⲟⲓⲃⲁⲙⲱⲛ 
22. ⲙⲡⲧⲟⲟⲩ{ⲙⲡⲧⲟⲟⲩ} ⲙⲡⲕⲁⲥⲧⲣⲟⲛ ⲛϫⲏⲙⲉ ⲙⲛ ϣⲏⲣⲉ ⲛⲓⲙ ⲉϥⲛⲁ 
23. ϫⲡⲟϥ ⲧⲁⲣⲉϥϣⲱⲡⲉ ⲛⲁϥ ⲛϭⲁⲩⲟⲛ ϣⲁ ⲉⲛⲉϩ  ⲙⲡⲙⲁ  
24. ⲉⲧⲟⲩⲁⲁⲃ ⲁⲓⲥⲙⲛ ⲡⲉⲓⲇⲱⲣⲉⲁⲥⲧⲓⲕⲱⲛ) ⲡⲁⲓⲛⲧⲁⲓϯ ⲡⲁⲟⲩⲟⲓ ⲉⲣⲟϥ ⲉⲓⲟⲩⲱϣ 
25. ⲁⲩⲱ ⲉⲓⲡⲓⲑⲉ ⲭⲱⲣⲓⲥ ⲗⲁⲁⲩ ⲛⲕⲣⲟϥ ϩⲓ ϩⲟⲧⲉ ϫⲓ ⲛϭⲟⲛⲥ ϩⲓ ⲁⲡⲁⲧⲏ 
26. ϩⲓ ⲥⲩⲛⲁⲣⲡⲁⲅⲏ ⲙⲛ ⲗⲁⲁⲩ ⲛⲁⲛⲁⲅⲕⲏ ϣⲟⲟⲡ ⲛⲁⲓ ⲁⲗⲗⲁ ϩⲛ ⲧⲁⲡⲣⲟ- 
27. ϩⲁⲓⲣⲉⲥⲓⲥ ⲙⲙⲓⲛ ⲙⲙⲟⲓ ⲉⲓⲱⲣⲕ ⲙⲡⲛⲟⲩⲧⲉ ⲡⲡⲁⲛⲧⲟⲕⲣⲁⲧⲱⲣ ⲙⲛ ⲡⲟⲩ 
28. ϫⲁⲓⲛⲛⲉⲛϫⲓⲥⲟⲟⲩⲉ ⲉⲧⲁⲙⲁϩⲧⲉ ⲉⲓϩⲟⲙⲟⲗⲟⲅⲉⲓ ⲉⲓⲇⲱⲣⲓⲍⲉ ⲛϣⲉⲛⲟⲩⲧⲉ 
29. ⲡⲁⲙⲉⲣⲓⲧ ⲛϣⲏⲣⲉ ⲉϩⲟⲩⲛ ⲉⲡⲁⲙⲟⲛⲁⲥⲧⲏⲣⲓⲟⲛ ⲉⲧⲟⲩⲁⲁⲃ ϣⲁ ⲉⲛⲉϩ ⲙⲛ  
30. ϣⲏⲣⲉ ⲛⲓⲙ ⲉϥⲛⲁϫⲡⲟ ϩⲱⲥⲧⲉ ⲉⲣⲟϥ ⲛⲧⲟϥⲡⲙⲁ ⲉⲧⲟⲩⲁⲁⲃ ⲉⲧⲙⲙⲁⲩ  

 (B) 

  ↓        

31. ⲛϥⲁⲙⲁϩⲧⲉ ⲁⲩⲱ ⲛϥⲣ ⲡϫⲟⲉⲓⲥ ⲛϣⲉⲛⲟⲩⲧⲉ ⲡⲁϣⲏⲣⲉ ϣⲁ ⲉⲛⲉϩ  

32. ⲛϥϫⲡⲟϥ ⲛⲁϥ ⲛϥⲟⲩⲉϩⲙ ϫⲡⲟϥ ⲛϥⲇⲓⲟⲕⲉ ⲙⲙⲟϥ ⲛϥⲟⲓⲕⲟⲛⲟⲙⲉⲓ  

33. ⲙⲙⲟϥ ⲛϥⲥⲟϩⲣ ⲕ ⲙⲛ ⲧⲇⲓⲟⲕⲏ(ⲥⲓⲥ) ⲙⲡⲙⲟⲟⲩ ⲛⲛⲗⲟⲩⲧⲏⲣⲓⲛ  
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34. ⲙⲛ ⲡⲣⲟⲟⲩϣ ⲙ ⲙⲡⲉⲑⲩⲥⲓⲁⲥⲧⲏⲣⲓⲟⲛ ⲙⲛ ⲧⲇⲓⲟⲓⲕⲏⲥⲓⲥ ⲙ 
35. ⲡⲟⲉⲓⲕ ⲛⲛϣⲙⲙⲟⲓ ⲉⲧⲛⲁⲡⲁⲣⲁⲅⲉ ⲙⲛ ϩⲱⲃ ⲛⲓⲙ ⲛⲭⲣⲉⲓⲁ ⲉⲡⲁ ⲡⲙⲟ- 
36. ⲛⲁⲥⲏⲣⲓⲟⲛ ϩⲓϩⲟⲩⲛ ⲁⲩⲱ ϩⲓⲃⲟⲗ ⲉⲓⲧⲉ ϩⲙ ⲡⲙⲟⲛⲁⲥⲧⲏⲣⲓⲟⲛ ⲉⲓⲧⲉ  
37. ⲛⲃⲟⲗ ϩⲓ ⲕⲏⲙⲉ ⲉⲓⲧⲉ ϩⲛ ϩⲱⲃ ⲛⲓⲙ ⲉⲣⲉⲡⲉⲡⲣⲟⲉⲥⲧⲟⲥ ⲛⲁⲕⲉⲗⲉⲩⲉ  
38. ⲙⲙⲟϥ ⲛⲁϥ ⲁⲩⲱ ⲟⲩⲕⲉⲝⲉⲥⲧⲓ ⲛⲁⲓ ⲟⲩⲇⲉ ⲛⲁ ⲧⲁⲥϩⲓⲙⲉ ⲟⲩⲇⲉ ⲛⲁ ⲗⲁⲁⲩ   
39. ⲛϣⲏⲣⲉ ⲉⲡⲱⲓ ⲡⲉ ϩⲓ ⲕⲗⲏⲣⲟⲛⲟⲙⲟⲥ ⲉⲡⲱⲓ ⲡⲉ ⲉⲉⲓ ⲉⲃⲟⲗ ⲉⲡⲁⲙⲟⲛⲁⲥⲧⲏ- 
40. ⲣⲓⲟⲛ ⲉⲧⲟⲩⲁⲁⲃ ϣⲁ ⲉⲛⲉϩ ϩⲁ ϣⲉⲛⲟⲩⲧⲉ ⲡⲁⲙⲉⲣⲓⲧ ⲛϣⲏⲣⲉ ⲟⲩⲇⲉ 
41. ⲉⲥⲙⲛ ⲗⲁⲁⲩ ⲙⲡⲣⲟⲥⲉⲗⲉⲩⲥⲓⲥ ⲕⲁⲧⲁⲣⲟϥ ϩⲁϩⲧⲏⲛ ⲗⲁⲁⲩ ⲛⲁⲣⲭⲏ  
42. ϩⲓ ⲉⲝⲟⲩⲥⲓⲁ ⲕⲟⲩⲓ ϩⲓ ⲛⲟϭⲡ ⲉⲧⲛⲁⲟⲩⲱϣ ⲉⲉⲓ ⲉⲃⲟⲗ ⲉⲡⲧⲟⲡⲟⲥ    
43. ⲉⲧⲟⲁⲁⲃ ϩⲁⲣⲟϥ ⲉϥⲛⲁⲥⲱⲕ ⲉϩⲣⲁⲓ ϩⲁ ⲡⲉⲕⲣⲓⲙⲁ ⲙⲡⲁⲉⲣⲏⲧ ϩⲓ  
44. ⲡⲃⲏⲙⲁ ⲉⲧϩⲁϩⲟⲧⲉ ⲙⲡⲛⲟⲩⲧⲉ ⲛⲧⲁϫⲓ ϩⲁⲡ ⲛⲙⲙⲁϥ ϫⲉ ⲛⲧⲁϥⲟⲩ- 
45. ⲱϣ ⲉⲧⲁⲕⲟ ⲧⲁⲡⲣⲟⲥⲫⲟⲣⲁ ⲙⲛ ⲡⲁⲉⲣⲏⲧ ⲙⲡⲛⲟⲩⲧⲉ ⲙⲛⲛⲥⲱⲥ   
46. ⲛⲧⲉⲧⲉⲝⲟⲩⲥⲓⲁ ⲉⲧⲁⲣⲭⲉⲓ ⲙⲡⲉⲟⲩⲟⲉⲓϣ ⲉⲧⲙⲙⲁⲩ ⲧⲓ ⲁⲛⲁⲅⲕⲏ ⲉⲣⲟϥ 
47. ⲛϥⲉⲓ ⲉϩⲟⲩⲛ ⲛϥϩⲱⲛ ⲉⲧϭⲟⲙ ⲧⲏⲣⲥ ⲙⲡⲉⲓⲇⲱⲣⲓⲁⲥⲧⲓⲕⲱ(ⲛ) ⲡⲁⲓ ⲛⲧⲁⲓ- 
48. ⲡⲙⲟⲛⲁⲥⲧⲏⲣⲓⲟⲛ ⲉⲧⲟⲩⲁⲁⲃ ϭⲙϭⲟⲙ  
49. ϩⲙ ⲙⲁ ⲛⲓⲙ ⲉⲩⲛⲁⲉⲙⲫⲁⲛⲓⲍⲉ ⲙⲙⲟϥ ⲛϩⲏⲧϥ ⲁⲩⲟϣϥ ⲉⲣⲟⲓ  
50. ⲁⲛⲟⲕ ⲓⲱⲁⲛⲛⲏⲥ ⲡⲉϥⲉⲓⲱⲧ ⲁϥⲣⲁⲛⲁ ⲁⲓⲥⲧⲟⲓⲭⲉⲓ ⲉⲣⲟϥ ⲁⲓⲛⲏϫ  
51. ⲙⲁⲣⲧⲩⲣⲟⲥ ⲉⲣⲟϥ ⲁⲓⲕⲁⲁϥ ⲉⲃⲟⲗ ϯ  
52. ϯ ⲁⲛⲟⲕ ⲓⲱⲁⲛⲛⲏⲥ ⲡϣⲛ ⲡⲙⲁⲕ(ⲁⲣⲓⲟⲥ) ⲍⲁⲭⲁⲣ(ⲓⲁⲥ) ϯⲥⲧⲟⲓⲭ(ⲉⲓ) ⲉⲡⲉⲓⲇⲱⲣⲓⲁⲥⲧⲓⲕⲟⲛ   
53. ⲡⲣⲟⲥ ⲑⲉ ⲉⲧϥⲥⲏϩ ⲙⲙⲟⲥ ⲡⲁⲣⲭⲏ ⲍⲁⲭⲁⲣ(ⲓⲁⲥ) ϩⲛ ⲉⲣⲙⲟⲛⲧ ⲁϥⲁⲓⲧⲉ ⲙⲙⲟⲓ  
54. ⲁⲓⲥϩⲁⲓ ϩⲁⲣⲟϥ ϫⲉ ⲙⲁϥⲛⲟⲓ ⲁⲩⲱ ϯⲟ ⲙⲛⲛⲧⲣⲉ ϯ  
55. ϯ ⲁⲛⲟⲕ ⲓⲱⲁⲛⲛⲏⲥ ⲡϣ ⲛⲡ ⲙⲁⲕ(ⲁⲣⲓⲟⲥ) ⲕⲟⲥⲙ(ⲁ) ϩⲛ ⲉⲣⲙⲟⲛⲧ ⲧ ⲣⲉ ϯ  
56. ϯ ⲁⲛⲟⲕ ⲡⲉⲧⲣⲟⲥ ⲡϣ ⲛⲡⲙⲁⲕ(ⲁⲣⲓⲟⲥ) ⲡⲣⲱⲧⲟⲅⲉⲛⲏⲥ ⲛⲉⲣⲙⲟⲛⲧ ⲧⲓⲟ ⲣⲉ ϯ  
57. ϯ ⲁⲛⲟⲕ ⲱⲣⲓⲅⲉⲛⲏ ⲛⲡⲙⲁⲕ(ⲁⲣⲓⲟⲥ) ⲑⲉⲭ(ⲣⲓⲥⲧⲟⲥ) ϩⲛ ⲛⲉⲣⲙⲟⲛⲧ ⲧⲓⲟ ⲙⲛⲛⲧⲣⲉ ϯ 
58. ϯ ⲁⲛⲟⲕ ⲥⲧ(ⲉ)ⲫⲁ(ⲛⲟⲥ) ⲡϣ ⲛⲥⲉⲛⲟⲩⲑ(ⲉ) ϩⲛ ⲉⲣⲙⲟⲛⲧ ⲧⲓⲟ ⲙⲛⲛⲧⲣⲉϯ 
59. Ϯ δἰ ἐμοῦ Παπᾶς υἱο(ῦ) Κληωνίκω(νος) διακώ(νου) ἐκοινητω ϯ    

 

I, John the son of Zacharias the man of the district in the province of Ermont, 

write to the holy Monastery of the Athlophoros and Stratilis St. Phoibamon on 

the mountain of the fortress of Jême (represented) by you Souros (5) The deacon 

and head of the monastery and by all who will ever preside after you greetings, 

since the laws of God determine and to encourage that no authority to prevents 

anyone do charity with their property doing what they want, when we born 

(10) my dear son Shenute, at god's command he fell into a physical illness So 

that we often believed that he had died. Then, I vowed to the god of St. 

Phoibamon, that if he grants him recovery I will give him to this holy 

monastery as a servant forever, he is said to come under the rule of the holy 
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place. (15) Then god gives him recovery. When he recovered, he secretly ran 

away. He went north from place to place until he came from Babylon. I had no 

news of him for many years. We repeatedly pleaded with god, that if he 

returned to us; I would repeat my vow to the holy place (the Monastery). The 

god (20) led him back by god's command. Now, I have given Shenute My dear 

son to the monastery of St. Phoibammon on the mount of the fortress of Jême, 

and every child that will father will become his (the monastery's) servant 

forever. For the safety of the holy place (the monastery), I issued this deed of 

gift. Which I wish voluntarily (25) and without cunning, fear, violence or 

deception Without any compulsion weighing on me, but on my Decision, I 

swear by god almighty and the salvation of our lords who reign, I confess I 

donate shenute my dear son to the holy monastery forever and (30) every child 

he will have; he shall donate to the holy place there and become master of my 

son shenute forever, every child he will have repeatedly acquired him, manage 

him. He is to sweep, Spray, and organize the basin with water and have care for 

the lams of the altar, and organize (35) the bread for those passing by strangers 

and all the work necessary for the Monastery, inside and outside in the 

monastery or outside in Egypt or (in general) all the work that the head will 

assign to him, and it's not lawful for me, not even a wife of mine, a child of 

mine or an heir of mine each against the (40) holy monastery because of my 

dear son Shenute or to bring a complaint against it to begin to do authority or 

power, small or large whoever because of him (because of Shenute) goes 

against the holy Monastery will precede, condemnation will come my decision 

vow at the terrible judgment seat of god because of my vow, and I will argue 

with him because he wanted (45) to destroy my sacrifice and my vow to god. 

Then the authority in the monastery at the time should force him to come here 

and recognize the full validity of this deed of donation. Which I have signed as 

a guarantee for the holy monastery issued it is fixed (and) applies in all places 

they will exhibit him, they were read to him (50) I, John (the boy's) father, I am 

blessed to write (deed), I agreed with Witness and handed him over. I, John son 

of Zacharias, agree to this deed of gift, as it is written the archpriest Zacharias 

from Ermont, wrote for him at his request, since he cannot (write) and am a 

witness. (55) I, John son of Kosma from Ermont, am a witness. I, Petros from 

Ermont, am a witness. I, Urigen from Ermont, am a witness. I, Stephanos from 

Ermont, am a witness. It was created by me, the deacon Papas, gift of a child to 

a monastery.       
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Apparatus 
 

1.μακάριος‖1.Χωρίον‖2.Μοναστήριον‖3.ἀθλοφόρος‖3.Στρατηλάτης‖3.ἅγιος‖4.κάστρον‖

4.εὐλαβέστατος‖5.Διάκονος‖5.Προεστώς‖5.Μοναστήριον‖6.Προιστάναι‖6.Χαίρειν‖6.ἐπ

ειδή‖6.νόμος‖7.Κελεύειν‖7.Προτρέπειν‖8.ἐξουσία‖8.Κωλύειν‖9.ἐπειδή‖10.Κελεύειν‖11.

σωματικός‖11.ὥστε‖11.Λοιπόν‖12.ἅγιος‖13.χαρίζειν‖13.Μοναστήριον‖14.ὡς‖14.ὑποταγ

ή‖15.Λοιπόν‖15.χαρίζειν‖16.Κατά‖18.παρακαλεῖν‖20.Κέλευσις‖20.ἀποτάσσειν‖22.Κάστ

ρον‖23.οὖν‖23.Δωρεαστικόν‖25.πείθειν‖25.χωρίς‖25.ἀπάτη‖26.Συναρπαγή‖26.ἀνάγκη‖ 

26.ἀλλά‖27.προαίρησις‖27.παντοκράτωρ‖28.ὁμολογεῖν‖28.δωρίζειν‖29.μοναστήριον‖31

.διοικεῖν‖31.οἰκονομεῖν‖32.Λουτήριον‖33.Θυσιαστήριον‖33.Διοίκησις‖34.Παράγειν‖34.

χρεί‖35.εἴτε‖36.Προεστώς‖36.Κελεύειν‖37.οὐκ‖37.ἔξεστι‖37.οὐδέ‖38.Κληρονόμος‖39.

Μοναστήριον‖39.οὐδέ‖40.Προσέλευσις‖40.ἀρχή‖41.ἐξουσία‖41.Τόπος‖42.κρῖμα‖43. 

βῆμα‖44.Προσφορ‖45.ἄρχειν‖45.ἀνάγκη‖46.δωρεασιτκόν‖48.ἐμφανίζειν‖49.στοιχεῖν‖50

.Μάρτυρος‖51.στοιχεῖν‖52.πρός‖52.ἀρχιπρεσβύτερος‖52.αἰτεῖν‖53.νοεῖν‖58.Παπâ‖58. 

Κλεονίκω(νος)‖58.διακό(νου)‖58. ἐγένετο 

IV. Commentary  

(Line 1) ⲡϣⲛ 'the son of', is almost always an introductory term for an introduction the 

father's name, as is typical in Coptic naming patterns, in the construction 

[name] ⲡϣⲛ [father's name]7. 

(Line 3) ⲁⲑⲗⲟⲫⲟⲣⲟⲥ 'Prizewinner' is a district martyr's epithet, common in all kinds of 

texts where martyrs are mentioned or commemorated. It is only sporadically 

attested in funerary epigraphy where it may have been applied somewhat more 

loosely, as an agonistic image, underlining the deceased's exemplary spiritual 

zeal, but not incessantly implying real martyrdom8.  

(Line 3) ⲡⲉⲥⲧⲣⲁⲏⲗⲁⲧⲏⲥ 'Commander in Chief' (General)9 is a Greek title translated in 

Abd El-Noor's dictionary10. It may be a title taken by saints who were soldiers 

in the army; I think that is not a general title for all saints.   

(Line 3) ϩⲁⲅⲓⲟⲥ is a monastic title, as a standard in Coptic texts. The use of ϩ before the 

vowel in the Greek adjectives occurs in Coptic as genderless common nouns 

without case agreements (hence the nominative ending oc) the feature is also 

found in the invocation in the writing of αγιος which is correctly declined in the 

invocation (ⲁⲅⲓⲟ) but occurs through the rest of the documents ϩⲁⲅⲓⲟⲥ as is 

standard in Coptic texts11. (LSJ 9b; Preisigke 1:7)   

(Line 4) ⲡⲉⲩⲗⲁⲃⲉⲥⲧⲁⲧⲟⲥ 'most Pious' (Honorific attribute): is a common Greek epithet 

of lower and higher clergy in the late antique and early Medieval Greek and 

Coptic documents12. (Lampe 567b; LSJ 720 a; Preisigke 1:615) 

(Line 4) ⲥⲟⲩⲣⲟⲩⲥ 'Sourous': one of the abbots of the monastery of St. Phoibammon until 

the year 776 (8th century) AD, the following table13 shows the abbots of the 

monastery of Phoibammon documented by dates and texts. 
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ⲁⲃⲣⲁϩⲁⲙ 

610-620 AD (P.KRU 65) 

 

ⲃⲓⲕⲧⲱⲣ ⲡϣⲏⲣⲉ ⲛⲕⲩⲣⲓⲁⲕⲟⲥ 

635-640 AD (P.KRU 65) 

 

ⲡⲉⲧⲣⲟⲥ 

675-680 AD (P.KRU 65) 

 

ⲓⲁⲕⲱⲃ 

Until 695 AD (P.KRU 65) 

 

ⲃⲓⲕⲧⲱⲣ ⲡϣⲏⲣⲉ ⲛⲑⲉⲟⲇⲱⲣⲟⲥ 

711-712 AD (P.KRU 65) 

 

ⲕⲁⲣⲁⲕⲟⲥ ⲡϣⲏⲣⲉ ⲛⲇⲏⲙⲏⲧⲣⲓⲟⲩ 

Until 733 AD (P.KRU 13) 

 

ⲡⲉⲧⲣⲟⲥ 

Until 734 AD (P.KRU 88) 

 

ⲥⲟⲩⲣⲟⲩⲥ 

Until 776 (P.KRU 93) 

[Table 1: The abbots of the Monastery of St.Phoibammon in the 8th century] 
 

(Line 5) ⲡⲉⲡⲣⲟⲉⲥⲧⲟⲥ 'headman of a monastery', is the Greek title that may denote 

novices or other persons holding a rank between laymen and monks14. 

(Line 6) ⲡⲣⲟϩⲓⲥⲧⲁ 'to preside', 'be headman' this Greek intransitive verb and the related 

formula 'he who will be appointed as manager' etc. is so far attested in Coptic 

child donation contracts from later eight century since the institution attested 

here is so close to the Waqf, the 8th century may be the terminus donation 

documents15. 

(Line 8) ⲕⲱⲗⲩ 'the hinder' self-control and fight against sit perhaps the supplementation 

of the verb ⲕⲱⲗⲩ 'to hinder' with a synonym was necessary here because of the 

perceived abs unity of ⲕⲱⲗⲩ16.  

(Line 10) ⲕⲉⲗⲉⲩⲉ 'to command' is one of the Greek lexemes of κελεύω types that were 

not borrowed as such. Rather, they represent a Coptic internal development. 

The relationship between finale ⲉ /ⲓ variants ⲕⲉⲗⲉⲩⲉ / ⲕⲉⲗⲉⲩⲓ remains to be 

investigated, but the evidence seems to indicate that ⲓ variants precede ⲉ 

variants. However, it is certain that as far as early literary Coptic goes ⲉ variants 
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are attested only in some linguistic stages i.e. are contingent on the loss of ⲛ17. 

(LSJ 936b; Preisigke 1:784). 

(Line 24) ⲇⲱⲣⲉⲁⲥⲧⲓⲕⲱⲛ 'donation document' (deed of gift) is a Greek basic term for 

expression donation in the donation documents. (LSJ 464b, Preisigke 1:405) 

(Line 26) ⲥⲩⲛⲁⲣⲡⲁⲅⲏ 'fraud' is a description used in the free will formula (Compare with 

P.KRU 7, 50 and P.KRU 76, 57).  

(Line 27) ⲡⲁⲛⲧⲟⲕⲣⲁⲧⲱⲣ 'almighty', 'all-powerful' is usual in this kind of document at 

the beginning and in an oath. The highly characteristic use of 'autofocus' in 

first-people performative statements such as oaths and the like would appear 

to be less easily accountable18.   

(Line 28) ⲇⲱⲣⲓⲍⲉ 'to donate': is the Greek deponent verb δωρεομαι 'grant; give as a gift, 

is entirely replaced by ⲇⲱⲣⲓⲍⲉ which is not attested in genuine Greek texts19. 

The act of the gift is described through an often and asyndetically juxtaposed. 

The following mention of the done religious institution is for the obvious sake 

of legitimacy, the only really man datum element of these texts. Sometimes the 

eponymous saint or angel of the done institution is invoked to intercede 

(ⲡⲁⲣⲁⲕⲁⲗⲉ) before god on behalf of the donor; the order of the elements may 

vary significantly20.    

(Line 43) ⲕⲣⲓⲙⲁ 'Responsibility/decision/judgment' is a Greek word used in the formula 

to indicate that declarants are responsible for the proper performance of the 

obligations of the person for whom they are guarantors21. (LSJ 995b, Preisigke 

1:838)  

(Line 44) ⲡⲃⲏⲙⲁ 'God's seat' is a higher moral authority, namely the judgment seat of 

god ⲡⲃⲏⲙⲁ ⲙⲡⲛⲟⲧⲉ and by implication a higher standard of justice, legal 

affairs that could over than the decision of a corrupt bishop22. (LSJ 314 a; 

Preisigke 1:265).  

(Line 53-54) ⲁϥⲁⲓⲧⲉ ⲙⲙⲟⲓ ⲁⲓⲥϩⲁⲓ ϩⲁⲣⲟϥ ' I wrote for him at his request', this is a closing 

formula of many contracts, especially in legal contracts that require 

witnesses23.  
 

V. Discussion 

1. Who is Phoibammon mentioned in the donation documents?  

     Phoibammon (Bifam)24 is a young soldier in his 30s. His responsibility was to 

burn innocence to the gods during these rites. There, he declared his disapproval of 

the Emperor as a god and defied the command. Subsequently, he took off his 

military belt and threw it in the face of the Emperor's envoy. The chief in command 

ordered his soldiers to imprison him. According to mythology, while he was 

incarcerated, Archangel Michael came to him, saying, “You brave one, the Martyr of 

Jesus Christ, you have a garland prepared for you up in heaven”. Next day, the soldier 

disobeyed instruction once more when it came time to present offerings to the gods. 

After that, he was brought in chains by soldiers via boat to Antinoe, where he was 
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taken by the Roman Emperor Maximian (the governor of Upper Egypt at the time). 

However, they proceeded towards Asūit after learning that the governor was there. 

The governor attempted to convince the monk to present the offerings to the gods 

upon his arrival at the Emperor's court. However, after failing to find a solution, he 

subjected him to torte before the soldiers finally took him outside the town to have 

him killed. He saw the Archangel Michael again before he was beheaded, saying, 

“Halleluiah. Brave soldier of God, martyr of Jesus Christ, you have three garlands prepared 

for you up in heaven waiting for you”. The Archangel told him that a magnificent 

monastery would be erected in his honor on the site of his decapitation, and that 

anybody who came to receive healing would receive it as a result of him. After the 

persecution, his body was relocated and interred in a magnificent Monastery. On 

such a spot, numerous healing miracles were reported to have transpired since 

then25.  
 

2. The Healing Shrines of St. Phoibammon Monastery 
 

There has been a lot of debate about a set of 8th century Coptic child donation 

documents addressed to the monastery of St. Phoibammon on the mountain of Jême 

in Upper Egypt. The parents' offerings of their only male children have always been 

recognized as gifts to the monastery, where they were meant to remain lifetime 

slaves rather than become monks. The donations were justifies by the miraculous 

healings that the monastery's patron St. Phoibammon, had performed at his local 

healing shrine. Such offerings of healed former patients are a regular characteristic, 

particularly at shrines dedicated to healing saints, as evidenced by the fact that these 

donations were frequently described in miraculous accounts that were widely 

circulated in the early Arab period. Juxtaposing phrases used in these Coptic legal 

texts with those from miracle stories of famous Egyptian healing saints, such as 

Coluthus, Menas, and Phoibammon, can demonstrate the impact hagiography had on 

daily experience and vice versa. Thus, the documentary evidence from Jême fills in 

the gap between hagiography and actuality by highlighting the realities of donating 

living witnesses to a saint's amazing healing abilities. A written contract could only 

have been drafted with the saint's legal representative in this case, the abbot of Jême 

monastery, which oversaw the healing shrine of St. Phoibamon, where the donated 

children would serve in order to legitimize such donations26. 
 

     The children's miraculous recoveries at the saint's sanctuary, which served as a 

community healing shrine, were cited as the motivation for these child gifts. It is 

said that after receiving healing, patients would wash with holy water from basins 

placed near to the altar. Many of these court filings' descriptions give a glimpse into 

the family history by explaining the occurrence of a disease that the patient or its 

parents hold themselves responsible for parents often believe that their child's 

deadly sickness is a punishment for their general bad behavior, an unmet vow, or a 

false pledge taken before a saint. These parents then decide to bring their child to 

the sanctuary (τόπος) of the saint to invoke his help in the matter, and when 

successful, they resolve that their child should remain and live at the saint’s holy 
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topos as his servant in return for the healing. The documents pertaining to child and 

self-donation, according to Schenke, were not dedicated to the monastery per se, 

but rather to the St. Phoibammon healing shrine that the monastery managed as 

living examples of the saint's supernatural abilities, the donated individuals were 

therefore meant to serve the saint and his shrine rather than the monastery27. 
 

     After a successful recovery, these formal donation forms are prepared as legal 

documents and addressed to the monastery's deacon and/or current superior. They 

are approved by the donor, written by a qualified scribe, read aloud by a notary, 

and signed by many witnesses. They serve as the penultimate link in a series of cult 

activities designed to guarantee a miraculous healing carried out in the saint's 

sanctuary and are meant to guarantee its long-term impact. These donation 

documents also make it clear that the youngsters (male) are being given to the saint 

to serve as his attendants at his holy place (topos) rather than to become monks. 

However, it appears that the primary purpose of this event was religious or cult-

related in nature. The word ‛‛servant’’ meant to refer to a general state of spiritual 

rather than as physical belonging28. The addressee of the legal contracts is the 

monastery, whose abbot acts as the saint's legal representative; yet, the donations 

are not actually received by the monastery. The documents from the monastery on 

the mountain of Jême served as both written and live witnesses to the happening of 

a miracle as well as evidence of a donation that was legally unquestionable. Lastly, 

children donated as servants to their healing saint do not appear to be left without 

parents arranging for their dietary needs29. 
 

3.  The Donation Children Contracts Archive  
       

P.KRU archive documents are a complete model of children donation contracts 

were kept in the library of the monastery of St. Phoibammon from eighth century 

Thebes is concerned entirely with children: the twenty-five child donation 

documents (79-103) concerning the monastery of St. Phoibammon at Deir el-Bahri. 

In those texts that include a background narrative to the donation, we see that 

conception is accredited to God, that there was a genuine fear for child mortality 

and that God was also the source of child illness, most often as a punishment for 

the sins of the parents30:            
 

The good God, by those hand everybody exists, cast a serve 

illness upon our beloved son Panias, because of the extent of 

our sins 

P.KRU 85, 10-12 

My dear son Shenute, at god's command he fell into a physical 

illness So that we often believed that he had died. Then, I 

vowed to the god of St. Phoibammon. 

P.KRU 93, 10-12 

When the mercy of god commanded and my son was born to 

me, I considered my sins and decided that, should be live, I 

will donate him to the monastery of St. Phoibammon.   

P.KRU 96, 17-22 

[Table 2:  the identical between P.KRU documents] © Done by author 
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VI. The Results 

     This study is a republication of the Papyrus and the only comprehensive study of 

all the details of the papyrus; Transcribe, Translation, Commentary, and the 

Original Photograph, Facsimile…etc. Accordingly, I concluded some results as 

follows:  

1- The main goal of the donation contracts (deed of gift) is a gift to the saint, 

not the monastery itself, as a form of gratitude by the families of the 

children whom the saint healed. This is clear linguistically through the 

description of the task as a servant forever. The terms used are the Greek 

verb λειτουργέω as well as the Coptic ⲛϭⲁⲩⲟⲛ or ⲛϩⲙϩⲁⲗ, meaning “to be a 

servant” or “to serve,” fully interchangeable with the Greek verb διακονέω 

“to serve,” which likewise appears when the boys’ future position is 

stated in some of the hagiographical examples31. 

2- The previous studies similar to this study, it is almost rare because most 

of these texts have been transcribed by Crum in P.KRU (79-103). The issue 

of the healing shrines of the monastery of St. Phoibammon has been 

mentioned by Schenke as I mentioned previously. In addition to 

Papaconstantiou who took up the issue of Hagiography in The Archives, 

Miracles and the sacred economy of the monasteries in the 8th century32.    

3- The date of the papyrus stated in the Egyptian Museum database as 

dated in 364-476 AD between the 4th -5th century AD is incorrect because 

the papyrus certainly dates to the 8th century AD. The formulas, 

paleography, and historical background of the text made it clear to us that 

the papyrus dates to the eighth century AD.   

4- Most of the donation contracts in the Corpus of P.KRU texts are children 

donation contracts, and they are certainly the majority with 71.4% 

compared to the other few donation properties contracts. See the 

approximate percentage between donation texts in P.KRU.   

 

                   [Chart 1: P.KRU Donation Contracts] © By author 

P.KRU Donation Contracts 

Children [P.KRU 79-103]

Properties [P.KRU 104-114]
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VII. Abbreviations  

 

Abd El-Noor  

 

 

 

 

CGC 

 

 

 

 

Lampe 

 

 

LSJ 

 

 

 

Preisigike 

 

 

 

 

 

 

P.KRU 

 

 

 

SB Kopt 

 

 

 

P.Revillout.Copt.5 

Boulaq  

 

 

 

 

 

 

 

Abdel Noor, M., Qāmos Al-Luğha Al-qibtiya: 

Qibty-Araby [English title: The Dictionary of 

Coptic Language: Coptic-Arabic]. Cairo, 1999 
 

Crum, W., Catalogue General des Antiques 

Egyptiennes du Musée du Caire, Coptic 

Monuments, Nos 8001-8741, Service des 

Antiqutes de L'Egypte, Le Caire, 1902 

 

Lampe, G., A Patristic Greek Lexicon, 

Clarendon Press, Oxford, 1978.  

 

Liddle, H., and Scott, R., A Greek-English 

Lexicon, A Clarendon Press Publication, 

Oxford, 1996.  

 

Preisigke, F., Worterbuch der Griechischen 

Papyrusurkunden mit Einschluß der 

griechischen Inschriften, Aufschriften, Ostraca, 

Mumienschilder usw aus Agypten, Berlin, 

Selbstverlag der Erben, 1925-1931.  

 

Crum, W., and Steindorff, G., Koptische 

Rechtsurkunden des achten Jahrunderts aus  

Djême (Theben), Band.1, Texte Und Indices, 

Leipzig, 1912.  

 

Preisigke, F., Sammelbuch Griechischer 

Urkunden aus Agypten, Herausegegeben im 

Auftrage der Wissenschaftlichen Gesellschaft in 

Staßburg, Staßburg, 1915.  

 

Revillout, E., Papyrus Coptes Actes et 

Contrast des Musees Egyptiens de Boulaq, et 

du Louvre, Textes et Facsimile, Paris, 1876.  
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